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PRETACL

The&prcwnt ediion of the Jha,aculgit was auy,
gosted by Maharaga Venhatabumar Mahapat Surva Rao
of Pitlnpuram  whose enlightened interest fo sacred
hteratuje and mumficent donations i support of all
prons ed philanthropie endetvours are well Jnown
Conwidtong my vury advaperd ape and 3o presence of
the nufcrons trinslatiany of the book both intoLaoglish
and lhﬂlndnn verniculars 1 accepted the suppgestion
with nd a ttle heatation  Tmmediately after under
tahing, Jie v ork, however 1w fortunate in receiving
an offe from my es cemed fricnd  Pandit Srischandra
Vedwttbhushan to be assocmted with ot I ghdly
aceeptil the offer and asked him to annotate upon
and “tinslate the Inst ninc ehapters of the book |
w1 n"'rce:\hh' surprised at tho satisfactortness of fus
work. 'T need hardly sy that I have earefully rone
over It exposition and made It my oun In wnlne
our anotations we have consullcz{‘ﬂn iknra g bhashya

the (/s of \nandagin Sndhara  Viadhustidana and
Vaavadth and the Stmanvaya Bhashyn of Upﬁdhfﬁm
Gauraovinda Ray  Wherever necessary s ¢ have
borrovd 1 ords nnd phrases and sometimes even
senteres from them  So faras [ know the present
cditiohis unique, the extant Fagliah trinslations being
unacempanied wath Sanshnt annot1tiony  Perhaps the
Introdction alo has something original an it, as it con

tains, mong other thin,rs, a detuled nccount of the con

tents { cach chapter the reading of which nlone, cven
withot the study of thetext,will gise a elear ideaof the
teachizs of the Gft:  Having completed the proposed
work In short time inspito of weak cye mght and other
infirmes of old ngze Ipfccl extremely grateful to the
prous faharaje for hnving suggestedst My labours

will bnmpliy;] renarded 3f it helps the reader, n

mble

howev hu a measure, to reabse the Gfla ideal of
Brahd thif, hife sn God

~

LEDITOR.



Errra

Page G, sloka 13, (and at other places), for ‘concles’ rend
‘conchs’

Page 35, sloka 35, for ‘eny, [ Qar J' rend “uiy w1 & mwn
FTHAGY’ Fuid wa aied] AT~ (Tagad, |

Page 170, line 3, for ‘wgmay’ read 'dqua’ |

Page 170, line 8, for ‘S’ read 'wHud’y

Page 171, Iine 21, for ‘Gd~«.' read ‘gasy ' |

Page 175, hine 2, for ‘faar read ‘faar

Page 175, line 18, for ‘they’ read ‘thy’.

Page 176, hine 13, for ‘thy own’ 1ead ‘thine own’

Page 177, foot-note, for ‘“ul€aary’ read ‘ufédary and for

argfenio’ read “tigloriigd |
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INTRODUCTION

The ago and authorship of the Blagavadgfta, the
relation of its phutosoplical teachings with the chief
schools of Indian philosophy, and the system of
cthical and spintual cultare snculeated 1n it, havo all
been discussed 1n the present wnter s Krishna and the
Gf a, and it does not scem expedient to burden this
edition of the Gflr with along introduction on these
subjects But as that book has been out of pnint for
some time past, and as thero 18 no lhikchihood of tts
being reprinted at an early date, 1t may be useful to
reproduce here the summary of its contents given in
the last of the twelve lectures compnsed mn 1t This
summary will be followed by a brief statement
exposttory and cntical, of tho contents of each chaptor
of tho (fta This may facthtate the reading and
understan ding of both the annotations and the tran
slation, from which detailed exposition as well as
criticism has beon purposely excluded

Summary of the Gita Lectures

Of the twelve lectures comprised in the seres, I
have devoted three to Knshnn, three to the schools
of plulosophy which more or less influence the Gfta
system, one to the treatment of ynana, two to bhaltl:
and three to karma  In my first lecture, that on *The
Ongin and Growth of the Kushna Legend,” I tale
up the following questions for discussion and answer
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them to th: best of my knnwledge and abihty —(1)
When was the battle of Kuiukshefia fought® (2)
When and by whom was the Mahabliiata, of which
the G{td 15 a part, composed > (3) Were Krishna and
the Psndavas mentioned 1in the Mahibhirata in all 1ts
various 1edactions ? (4) If not, into which of them
and m what period of Indian lisbory were they
mtroduced ® (3) Was Kwmshna conceived as an
incarnation of God from the beginming ? or (6) Was
he deified only by a slow process of development ?
Now, following the vesearch of Ouentilists, Indian
and foreign, T divide the ancient liberary history of
our country into four peirods, each er>mpiising several
centuiies, namely, the Mantra, subdivided info those
of the composition and compilation of the maniras,
the Bighmana and Upanishad, the Satra, and the
Dharmasistia, and fiom the data supplied by the
literature of these peirods, show that the great war
was fought in the second subdivision of the Mantra
period, that 1s, sometime about the twelfth o
thnteenth century before Chiist Then, as to the date
and authoiship of the Mahdbhdrata, I show fiom
statements in the poem itself and fiom other data,
that 1t consists of fomr strata belonging to different
ages and composed by a host of authors, the fiust
stiatom going back to the fifth century B C and the
last coming down to about 300 A D As to the date
and authorship of the G4id, I show by what I regard
as conclusive proof, both positive and negative, that
1t cannot be the utterance or work of any one belong-
g to the period of the compilation of the mants as,
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when the great war ruforred ton it wag fonght  On
the onc hand, the poem, which hay had so great an
wfluence on our Iater hterature finds no mention i
that of the first three periods of our hterary hrstory,
namely the Mantra the Brilmana and Upanishad and
the Sutra  On the other hand the wrter of the Gfia
1s deeply read in and clearl, mentions the hiterature
of these periods It bolongs euidently to the early
part of the Dharmasistry period aund its date is
ather a little before or a little after the boginming of
the Chnstian era Next in regard to our tlurd and
fourth questions ia which of the four strate of the
Wahabharata Keashna and the Pindavas were intro
daced, 1 shon that 1t 15 very doubtful if they w rean
the first stratom 2t all and that even of they were
there, their onginal characters were greatly altored
m the se.ond Accordin, € scholwrs hls Prof
Hophins and Mr R € Datta, the Pindayas are mere
poetic Fictions and tool the place of the ancient
Bhérat1s 1n some stage of the desclopment of the epic
Lastly, m reply to the oth anl Gth questions, thoss
relatmg to the deification of Krishna I show that the
Rnshna of the fally developed Mahabhmatn 1s o
combination of the Noa aryan chiref Krishna of the
Rigveda and the Angiras Kshatmiya Krshna of the
Chhandogya Upamshad worshupped first as & hero
and demi god, and gradually, 1n order to serve as a
rival figure to Buddha, raised to divimity nad made
the centre of a Vaishnava propagandt  In no hteraturo
before the Dharmasastra period 1s thero any mention
of an mcarnate Deaty tha very iden of special
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incarnations being absent therefrom 1It1s only in the
period referred to, when the necessity for a revival
of the Vedic religion, eariched with new 1deas and
under new methods made necessary by the opposed
system, was felt, that books like the G#{i1 and the
Atharvan Vaishnava Upanishads were written

In the second lecture, that on “The Krishna of the
Mahabhi ate and the Purdnas,” 1have given a detailed
life of Krishna as 1t 1s found in the books regarded
as authorities on the subject, nawmely the Mahabhir ate
with 1ts great supplement, the Harwamsa, the Vishnu
Purana and the Bhidjwvata Purdna This account of
Krishna's domngs will, besides supplying information,
enable my hearers to judge how far reasonable 1s the
claxm, put forth recently by some of our eminent
writers, 1n favour of Krishna’s character as worthy
of imtation, taking for granted that 1t 13 at all
historical

In my third lecture, that on “The Krishna of the
Bhaganndgitd, I show that the central i1dea of the
Gitd,~Krishna, the Divine Being, driving the chariot
of his disciple, Arjuna, and communicating to him the
highest wisdom,—s suggested to the author by the
third vally, first chapter, of the Kathopanishad, which
speaks of Reason as our charioteer, the body as the
chariot, the senses as horses, and the objective world
as the road to be travelled over, and points out the
evil of following the senses and the blessedness of
following Reason I then point out that in 1dentifying
limself with the Supreme Being and speaking in his
name throughout his book, the author of the Gitd
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only follows tho tenching and example of the rushss of
the Upanishads, as the germ of lus doctrine of incar
pation lies there, and even the form of teaching
adopted by him for instance in the colloquy between
Inder and Pritardana n the Aaushflahr I then
explmn at some length the Hindu seriptural doctnine
of the Logos —the particular mamfestahion of the
Universal Consciousness in relation to some individual
conscrousness  when the Iatter feels atsell Dilled by
and identified with the former and yet not exhausting
or fully representing 1t The hmnshna offered by the
Gfla for our worshipis not an individusl appeanng i
a certain time and place but the Umversal Self, whom
ne see as our own sclf free from the hmitations of
time and space, in moods of decp commumon This
13 prosed by a reference to severnl passages of the
Gfla, speally ats sixth seventh and elesenth chapterg

In the fourth lecture, that on the Relation of the
Gfla to tho Sankhya Philosophy * I try to explan, as
clearly as Iecan, the fundamental prineiples of that
philosophy, and then show the stnking sumlanty of
these prineiples to those of the Critical Phnlosophy of
Kant [also pownt out how the inconsistencies of both
the systems proceed from the same misconceptions and
may be, as they have nctually been shown by the same
or sumilar arguments T then corroborate my exposition
of the Sankbya Philosophy by numerous quotations
from IBvara Krishnes Karihd Lastly, I show how
deeply tho teachings of the Gff« have been influenced
by the Sankhya Philosophy and how 1t tries to reconeile
the doctrines of this philosophy with its wnmistakable
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Vedantism I show that in seveiral points this attempt-
ed reconciliation 1s not quibe successful, but 1s deeply
suggestive and helpful to a true solution of the great
problems of thoughs and life

In the fifth lecture, that on “The G7td and the
Yoga Philosophy ” after discussing Patanjalls date,
which I fix as the second centmmy B C, I mention the
pomts 1n which the Yoga Philosophy differs from the
Sankhya, namely 1ts Theism and 1ts system of Sddhana
Having stated at some length the nature and grounds
of the former, I take up the latter and explain the
differenl yogdingas, both the outer (bahiragdany) and
the nmer (aniarangam), quoting at every step from
the Yogasittras and occasionally fiom Bhoja’s com-
mentary on them Ithen go back to the Upamishads
and show what conceptions of yoga prevailed af the
time when Sankhya and Yoga were meiely forms of
sadliana and not systems of philosophy independent
of the Vedanta Coming to the Bhagavadgita, 1 show
how far Patanjali’s yogdngas find 1ecognition theiein,
and explain at some length the more correct and
compiehensive system of yoga taught by 1t

In the sixth lecture, enfitled *“The Bhagavadgita
and the Vedanta Philosophy,” I at fust comment at
some length on the featme that distingmshes the
latter as well as the Pirva Mimdnsd from the other
systems of Hindu Philosophy, namely the constant
appeal which these two systems make to the authorty
of the Vedas I explamn, with reference to certain
utterances of Achirya Sankara, what this appeal to
sabda pramdana means 1 the case of the Vedantists
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It 1s to than nothing bit an appeal lo spintunl
experience—experence that 16 possible to all pnre
hearted and  thoughtful persons I then gne &
statement of the vien s of the tno cluef schools of the
\edanta  Phalosophy Unquahified  Momsm  and
Ounalified Momam on such subjeels ag Creation, the
Relation of God to \a ure and Man, Liberation nnd the
Wav to 1t &¢  and show by quotations from the
Prahimna Sutras which of these two sets of viewns are
favoured by them I then pomnt out that the Qffa
though agrcewny, 1n the mam with the Iatter set of
vieas namelv Quthified Monism  represents a distinet
wariety of Vednntism which cannot be quite identified
with either of the two cluel schools In ats teaching
of thalte the Gfiv 1s far in advance of the Brakma
Sulras anlin a sense an advance of the Upamshads
too which though teiching lovo to the Supreme Self
do not bring cut clewly and prommently the relntion
of man to Qod as of n fimite person to ann Infimte
Person  the one cnjoving the infumte love and
constant care of the other

In the sesenth lecture, that on ‘The @ffa Ideal of
hnowledge compared with the Western Ideal , I nt
first show the crror of the current view that the
philosophical I nowledge of rclijion 1s not essentially
necessary for deep spiritual culture Ithen point out
the great importance which the author of tho Gila
attaches to such knowledge The nuthors wview of
God and s relation to Man and Nature 1s then set
forth—a view wlich, I point out, 1s possible only to
one who las attuined the Inghest wisdom Commg



[ v

to the question of method, I regreb the absence 1n our
philosophers of a clear one, such as can convince us,
moderns, who are trained under the western system
of education I then pioceed to expound at some
length the Critical and Dialectical Methods identified
with the names of Kant and Hegel, and indicate the
fundamental features of the system of Absolute
Idealism to which these methods lead Having shown
that most of the principal systems of ancient and
modern philosophy, Indian and Western, belong to
the first two of the three stages of thought—the
Objective, Subjective and Absolute—I pomnt out that
the author of the Bhagavadgitd, though mnot clearly
aware of a method such as the Dialectical had a
wonderfully synthetic 1magination, which prevented
him from being satisfied with the halting and one-
sided systems vrefeired to, and led him to the
mstinetive grasp of a system of Idealism umfying
apparently conflicoing but 1cally harmonious tendencuies
of thought and hife In this lies us chief claxm to the
honour which 1s so universally accorded to him

In my eighth lecture, that on “The Gitd Ideal of
Bhakir compared with the Vaishnava Ideal,” 1t 1s at
first shewn that the philosophy of unity-n-difference
expounded 1n the seventh lecture 1s the real basis not
only of bhakty and karma, but also of jngna Duahsm
worships an unknown God, a God who=is at the same
time finite as he 1s imited by Man and Nature Such
a God cannot commaad whole-hearted bhakt: Any
feeling for any supersensuous being 1s not dhakt: 1n the
true sense , 1t 1s only the awe, reverence and love in-
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spired by the Infinite that deserves the name  On the
other lnnd, Unquahified Monam by denving tho reality
of the fimite the v1dhal 2 or nspirant, makes the Infinite
the sidhy,—the objeet of aspiration,—~meamnpless It
Jeaves no room not only for bk’ tr or karma but even
fory+dnt as a radliant or system of spintual eulture
for the latter as much as the two former, implies the
distinchion of the 2 7dhya and the sidhala  After these
prelumnary remarks the teacting of the Upanuhads on
cultivating love to Gol 14 expounded at rome length
with reference apecially to the Mafreyl Brakmana of
the DBrdndiranytls Upamehad and the  MNarade
Stnatlumra cambrda of the Chliandoyya It fa then
shonn that the Gft« terechungs on Bhal 1 closely follow
the lines Iaid down in the Upamshade The funda
mental teachiog of both on the subject i the dircet
realisation of the Infinite the intellectual aspect of
which1s ynana and the emotional aspect dnanda or
Shakts JInina and bhalte therefore are inseparably
related and all teaclungs that tend to Beparate the two
and seck the one 1n exclusion of the other are funda
mentally incorrect and injurious It fy then shown that
of the two processes of reahising the Infimte the any
aya and the 1yafirela the Gitu follows the latter an ats
sixth chapter and the former 1n ats cleventh In ats
twelfth chapter it commends the worship of the Saguna
Brahman taught 1n the eleventh chapter as mahking
smooth the way to ths Awrguna, and points out the
difficulties 1n tho way of thoso who would directly
grasp the NMirguna  His saguna worship 1s not honeser
the worslup of images or fimto gods, which, according



[ > ]

to lum, 18 not the proper worship of God  In tiug con-
nection the G7itd attitude towards deva-woiship and
sacrifices 15 explained at some length Tl leads to a
discussion of the later development of Vaishnavism—
the development heralded by the Siunadbhiguvale and
carted on further by such woiks as the Bralma
Vawarta Pur dna and the N ada Pancharatra and by
still more 1ecent works hike the Bhaltu asamiita-sindhu
and the Chautanya-charitanite This later Vaishnava
1deal of bhakts 1s expounded at some length, and 1ts
fundamental erior, the substitution of mythological
belief for direct realisation 1s pointed out

In my ninth lecture, entitled * The Git1 1deal of
Bhaktr compared with the Chiistian Ideal,” after some
prehmmary remarks on the histoircal connection of
Christiamtv and certain phases of Hindwism and the
unportance of a 1everent study of Chustiamity on the
part of us, Hindus, I pomnt out that unlike Krishna,
Jesus 1s, 1n the main outhines of his life as 1ecorded
in the Gospel, a historical person, and that these
outhnes present a truly divine character which 1s as
much a hight now as when 1t first appeared in the
history of the woild I then proceed to set forth
Christ's teachings on the love of God and man and
pomt out then eminently piractical character and the
profound influence exerted by them on human history
I then pass on to the teachings of St Paul and show
how, unde1 an imagery and phraseology very different
from those employed 1n our sacred books, his teachings
on s, atonement, faith, work, love, ciucifixion and
resutrection aie in deep harmony with the Gité teach-
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gy on guate bhally Jarmr Brahmahromae and
Brahma saivtha Pasan on to the teachings of S
Toln, the } vanqelist, 1 tosch upos s trachings on
e and Cho give 1 somevhnt do ailed expovition of
tus itroduction to the fonrth gospd! which I exteacted
bt left noexplawned sy fourth fe ture I try to <how
that the doctrine of the Logos set forth thereln s
fundamentalls the syme as tht taught au the {pam
whads and the Gita and that the Chnstian wdea of the
Trune Golis no more a mysteny than the Hindu iden
of the Inner Self of all beings ‘Sarta bl i inlarating
v ho makes bis one form mamfold,— FLam vupam bal
dha yah Larots

In the tenth lecture that on The (ftd Doctnine of
Larmt or Work  after preliminary romard 5 on the re
Lution of gnna thalt and darma and on the order of
the three shatlas of the Gita 1 Lndfly sheteh the
history of the nse of the extreme followers of Larma
and guxna o partics in the rehgous communits of
ancient India I thea speal of carly attempts at esta
blishing harmony samuchehnya, between these extreme
tendencies and refer to and quote from the Tsopanishad
as such an attempt  Buat the conflict thiclened the
nects referred to prem into regular schools of philo
sophy, and more clabortto attémpts became necessary
to combat them The (fle 15 the most suceessful of
these attempts At first 16 rapples with the Jarma
handi« the followers of Jaimnt, to whom there is no
lugher ideal than the Lfe of eeremomnl practices and
their worldls and other worldlv reanlts It shows that
there are lugher truths than thess scctaries kuow of
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and higher motives of %arma than they appeal to On
entering this higher sphere, however, our author feels
the power of the logic of the opposite school, the
Sankhya Philosophy, and 1s so far led away by 1t as to
pronounce the Self as essentially 1nactive, a doctrine
which cuts off the roots of his doctrine of karma
His Vedantism and his stiong common sense, howevel,
come to his rescue and he propounds the doctrine of
an ever-active God and those of mnshkima karma and
Brahmarpana, which constitute his refutation of the
opponents of karma,—the Sankhyas and the Miydvadi
ascefics

In the eleventh lecture, that on “The Ethical Ideal
of the Bhagavadgita,” 1 take up agan the question
of the relation of jndna and karma and show by an
analysis of knowledge the unieasonableness of the
doctrine of an 1inactive self, the fundamental error of
the Sankhya I show that knowledge mm all 1ts forms
maintains 1itself by ceaseless activity, and that the
self, both 1n 1ts absolute and relative forms, 1s
essentially active and purposive Evely moment of
our hife we are in the hands of an ever-active Peison
who, though he has no desires for himself, beng
eternally perfect, 1is inspired with an inexhaustible
desire for the perfection of his creation This leads
to a discussion of the G4 doctrine of nishkdma harma,
desireless or, disinterested work, in the course of
which 1t 15 shown 1n what sense the yogm who has
attained wmty with God, has, and in what sense he
has not, desires It 1s shown that the characteristics
which the Gitd gives of a sthutaprajna person, a person
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who 15 establisked in wizdom 1ndicate an ideal of
charcter in wlich our appetites and propensities,
mstead of bemg starved or suppressed as in the
ascetie scheme, undergo o process of punfication and
become parts of the all comprehensise desire of union
with God God beng allin all, the abandonment of
desire for fimte things meins only abandoning their
pursmt as objects independent of im  As parts or
mamfestations of lum, tho desire for them 1s a part
of love to God Tlus Jeads to the expowution of tho
doctrine of Brakmarpanam giving over all things to
God and of Jarma as yayna —downg all things in the
spint of divine worshup  In expounding these doctrines
1 fecl that I hase reached the greatest height of the
teachings of the Gffe and with a trembling hand I
humbly submit my exposition to jour judgment, such
Judgment as you may pass uponitin the hight of your
spintual expeniences

My present lecture, (on ¢ The Gita System of Practi-
cal Morals ) the twelfth ond last of the seres, 1s, as
you see rather supplementary It has enumernted
number of practical duties consistent wath the rdeal of
conduct set forth in the previous lectures and given o
brief summary of all the lectares of tho series

CHAPTER I
We now come directly to the text of the Gfla
Throughout the book, Sanjaya, an officer of
Dhritarashtra, the old chict of the Kurus, 1s represented
as the spealer and tho Kuru chief as the hearer
Other speahers aud hearers are only intioduced by
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Sanjaya i the course of the report he gives to the
chief of the events of the war Vydisa has, ior the
time, given him a power which enables him to see
everything taking place in the battle-field The boon
was first promised to the blind chief, but he would
not aceept 1, as 1t would be most panful for him to
see with his own eyes the destruction of his own
relatives. So, at his own request, the boon was granted
t0 the officer, who was to communicate to him at the
end of each day what would take place in the field
that day So, at the end of the first day’s battle we
find Dhritarishtra, 1 the first verse of the book,
asking for the day’s ieport In reply, Sanjaya first
antroduces King Duryodhana and Achivrya Drona, the
latter the teacher of milibary arbs to the king and his
brothers and cousins, and also one of the generals in
his aimy In verses 2-11 Duiyodhana names, for the
teacher’s infoimation, the chief combatants on both
sides, comments on the relative strength of the two
aimies, led respectively by Bhishma and Bhima, and
asks Drona and through him the other Kuru generals
to keep to thewr respective stations at the openings of
the phalanx and protect Bhishma, who was 1 the
centre The enemy’s aim would be to break into the
phalanx and knll the commande1, as that would give
him the victory according to the rules of warfare 1n
those days So the commander must be protected at
all costs  Verses 12-19 describe the sounding of their
respective battle-conchs by the generals and of other
musical nstruments announcing the commencement
of hostiities In 2025 Kushna, at Arjuna’s request,
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places s ehario® et cer e 13 armies <o that he
mipht loo} at those with whom he was oiny to fiplt
The skt of namerous friends and relatives on hoth
aides fills Arjmn with grnef and depres oo hin mind
Tlus depression, which piees ata tutle ta the chapter
and what Arjuna save In givine cxpression to it are
de enbedan the remumn~ ver o The hero refuses
to fapaze it battle anl pimin,, op s bow, to vhich
he had alreads fized an aeror he 1t dovn on his
chanot  The amuments he adduces in favour of
denistinp from the s ar are the follovine —(1 The
puins wluch they arfe intended to recure —}inpdom
comfort  pleasures el ~1re not 1 orth having
heeawse those for vho » sale they are desired would
be hilled an 2o courre of the war (D) hdling armed
enemies might not be rinful but Lilhing  relatives,
even though they o ere eneemies + ould rurely be ro
(3) When s tare or famnle is deaimrted by war, dts
femnle members are corrupted and thia bnings on
ilhert and unde irable connexions with their numeraus
evil conrequenees secil and spintual

crweren 1

The second chapter 1y one of the longest and most
important chapters of the book 1 13 enlitled
‘ 84nkhya yoga ' because its chief teachun,, 1s based on
the distinetion of Prakniti and Purusha,~—Vature and
the Self,—which 15 tho central doctrine of tho Sani hya
Philosophy The term ‘Nature, however 15 a nus
leading translation of Prakmti  Praknti' 1s opposed
to ‘mhknti, modification  According to Kapila, all that
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meebs our senses 1s only modification, mere ‘appear-
ance’ to sense, and not the unmodified primal reality
that lies beyond 1t and piesents this ‘appearance’.
That 1s the sole agent of all that takes place in the
woild But this agent cannot act except in relation
to Purusha, the person, the self, which, not being an
agent, 1s yet the witness of all activity The 1ndividual
self, in 1ts ignoiance, identifies itself with Praknfs,
mistaking hey activities as his own, and cannot realise
1ts tiue nature as pure knowledge withoubt activity
This consfitutes its bondage, from which 1t can be
hiberated only by a clear knowedge and direct realisa-
tion of its distinction from Prakrifi, This knowledge
and realisation constitutes sdnlhya, pure and simple.
But the attainment of santhya depends upon, at any
rate 1s facihitated by, a course of endeavour,—a certain
regulation of feeling and conduct,—which 1s called
yoga  Sankhya and yoga were originally mere systems
of culture unopposed to each other and to the teachings
of the Upanishads, but they gradually grew into two
systems of philosopby allied in their fundamental
metaphysies, but the one atheistic and the other
theistic, and both opposed to the Vedanta system This
bifurcation had perhaps begun when the Gitd was
written, but to our author they are still nnopposed to
each othe:r and to what he conceives as the true
Vedanta However, coming to the text of the chapter,
we find, in the first ten verses, Krishna chaiging
Arjuna with unmanhness worthy only of a low-born
man and Arjuna replying that he could not think ' of
fighting with men hke Bhishma and Drona, who
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desereed Wy hyphe  revercace, and that fu seemed
Iint or for lum ta be a beppar than to enpoy pleasures
boupli* at sugh a price Bu Knshoy g rebuke v aeno
vithnut an effect on hin and he adimty that extreme
wnef fias unhingel and confomnded him  He scels
b, Wt from hnshina sn his perplexty  Aecording to
Sankara the roal Gt beging from the elesenth verse In
werses 1130 keshna teaches the ¢ «mnality of the self
I neltheris born nor dies  Iinth Qv only the putunp
vn, hhe a deevs of n fresh hody and death 14 patan,
it The sell naither kalls nor 12 Jatled. Arjunas
wrel at the thouphit of Lilin, those hr loves and
fiverea tv tareanonable  Frer §f he thunks that the
riif really 1s born nnd dies such o neritable contin
reey doe not deserse 80 bo lamented  In verica
H 37 heashas appeals to Anunas ans ety as a
virnor  To take part iua nghteous war such as this
15 2 hahreiya s hig hest duty It is the nay to both fame
and beaven D suting from it would Jeal to wmn and
disgrace afike  Hownever, findlng this appeal to Jua
friend s fonver motires unavafling hnshns begins the
lnghes* appesl possible —that to man e sense of duty
for duty o wake arrespective of pleasure or paln, fun
or logs, victory or defeat as the conkequence He
hina done sperking of rankhyt tho distinction of body
aud goul anl nov speaks of yopr  This beginy
from serse 33 and continues to the ena of the
chapter, 1n a sense up to the end of the book, for this
doctone of Interested action—nuw)Sdma  Larmna—
may be said to bo the main teaching of the Gitu, to
v hieh 1ty other teaclunga are only subsidiary ol
b
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lowers of the ceremomial teachings of the Vedas
neither understand thus doctime nor appreeiatc the
1deal of Iife it pomnts to Thenr minds are distracted
by the vaious worldly and other-woildly gamns
promised in the Vedas and they cannot steadily
follow one single amm as that which 1s now bemng
spoken of To be establhished in Za»ma-yoga, Arjuna
must avoid the distraction referred to and acqure a
fixed, steadied undeistanding,—a fum determiation
to be a yogin The chaiacteristics of a sthulaprayna
peison, one with a steadied undeistanding, are stated
m veises 52-72 and aie as follow 1 He has no
desue tor sensuous objects, being satisficd with the
supteme Self which 1s mm him 2 When pleasant
objects are offered to Jum, he 1s not overjoyed by
them , when vnpleasant things come, he feels no
1epulsion, anxiety o1 tear 3 His detachment from
woildly objects 1s not hike that of the ascetic in whom
there 1s a secret attachment to them these objeets
have ceased to attract him because he has seen the
Supreme,—the supiemely attiactive 4 His senses
and oigans are completely under his self’s control
He lets them enjoy objects when the latter come
unsought, ke mvers to a full ocean , he neither goes
after them nor 1s repelled by them 35 He enjoys a
peace which no earthly objects can give The con-
dition thus described 1s called Brahmi-sthits, the
Dwimne standpomnt It leads to Brahma-nuvdna,
absorption i the Absolute, a state the wuature of
which will be more and more clear as we proceed
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Aarma yoga, bnefly taught in the last chapter u
more fully defined in this  Arjuna does not underatand
the barmony of znana and Jarma Lnowledge and v ork
which Knshna tenches If the former s snperior to
the Iatter, ns hrishna hins sud why not follow the one
+o the exclusion of the other ¥ He ks seen cxelugive and
onc sided desotees —those whom Kri hni has already
denounced,—the fillowers of the Vedic ceremomal on
the one hand and on the other those of Vedantic nnd
S4akhy s gnoas pnana who cry down all work, frauta
and smarta ceremontil and social thoso preseribed by
the Vedas and those by the law books Tho anthor
1s perhaps thinking also of the Buddhists, who had
gone out of all forms of orthodox disciphine denving
the very existence of God and the Vedic gods
Samuchehya, harmony of jynana and Jarma was yet
all but unhnown. It was only hwmted at not clearly
taught, n the Ifoponshad Hence irjunas confusion
znod query 1 tho first two verses of the chapter
Krishng, 1n reply denounces the one sided Jnanata lins
Grostics, a3 he did the one mded Karmaradine
i the Iast chapter, and shows that ynana and
karma can be harmomsed The Gnosties think they
can reach therr goal cven withont work, but that
13 wmpossible  The asqusiion of Lnowledge 1s
possiblo only to a pure hearted man and punty
canaot be attamned without work Even when the heart
has become purc and competent to acquire knowledge
the necesaity of work remans  One cannot desist from
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action even for a moment Iven though unwilhing
to act, he 1s led to act by the gumas, quahties, of
Piaknti  Even when we make our organs inaclive,
the mind acts and thinks of objects pleasant to 16 If
act we must, the best thing is to act with the senses
and organs always under the control of the mind, and
do only such deeds as are prescuibed as our dutfies
And duties must be done always 1n a spnit of sacufice
(yayna), that 1s, worslup Ivery action done withoub
this spimt leads the self to the world Sacrnifice or
worship, says Krishna, was created by the Lord of
creatures at the very beginming of creation Men were
told by him to honour the gods by sacrifice and the gods
to give men food and other objects of desne To enjoy
things given by the gods without offering them to the
givers amounts to theft Our existence, continucs
Kushna, 1s bound up with saerifice, and vamn and
brutish 1s the hfe of the man who neglects sacrifice He
compares human existence to a wheel, with inseparable
parts, and tries to show theireby that God, who per-
vades all, 1s ever present in sacrifice Cieatures, he
says, are the product of food,—food when reduced
to blood and semen, explain the commentators,—and
food 1s the pioduct of rain Rain, agan, 1s the
product of saecrifice,—in what sense 1t 1s not clear
Perhaps the 1dea 1s that when we ofter sacrifice to the
gods of heaven, they in response send rain However,
sacrifice arises from action or duty and duty from Brah-
man, that 1s the Veda, because duty, as the orthodox
think, depends on Vedic injunction And the Veda
proceeds from the Akshara, the immutable supreme
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Person. Does 1t not follon then that the all pervasive
Brahman,—the efficient and material cause of every
thung,—1s ever present 1n sacrifice ? The argument may
not comvince the modern reader, specinlly 1f hois not a
believer 1n a plurahity of gods  But ho may appreciate
the anthore attempt to prove as agammst atheists,
theoretical or practical that worshup, whatever its
form may be 1s a necessary clement of normal hie
But worship or no worship why any duly at oll,~
anything that must be done,—for hun who feels
himself to be one with the Absolute Sclf? Does the
Abgolute reqmire anything to complete lus perfection ?
No says Knshna 7o duty for lum so far as he wmsclf
15 concerned But the world 1s full of men who are
not so united with the Absolute, who arc subject to
gensuous desires nnd act from worldly motives If
the wiseman gives up work, such men will follow
him and the consequence wall be serions and far rcach
mg To me, the Perfect One, (snys Knshna) there
1s nothing that 1s not nttained and has to be attained
and yet I am neting indefatigably And why ? Because
1f I cease worhing everyone will follow me and the
world will be destroyed I work for the preservation
of the world and for setting an example to others, and
so ghould every wiseman do Work 1s really done by
the qualihes of Prakmti, but people deluded by
cgotism think they are the real agents The wiseman
should not try to shal e the beliefs of such men, but
should rather lcad them to act by himself discharging
all s duties Bat s motive shonld always be
perfectly disnterested, and he should offer zll that
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he does to me DMen's dubies arvise from the nature
thev are endowed with, and they should discharge
only such duties as are dictated by their respective
natures and not foolhishlv imitate other people’s
achons About the end of the chapter Kiishna,in
reply to Arjuna’s question, “What leads man to com-
mit sin ?' ascribes all sin to the blinding power of
demire and 1ts opposite, repulsion, said to be the
product of 1djas. passion, one of the primary qualties
of Prakmti But as the self transcends all such
products,—body, sense, sensorium and understanding,—
Arjuna, as a great hero, 1s exhorted to bring all these
under Ins subjection and destioy that great enemy
of the ligher hfe,—desire Now, seveial questions
will amse in the mind of the 1eader on reading this
important chapter, the most impoitant being (1) Is
there not a contiadiction 1n saying that God and those ~
who feel themselves one with him have really no dutes,
but that at the same time they act for the preseivation
of the woild and for sefting an example to others ?
Is not acting for the sake of others « duty then,
without doing which neither God nor man can be
peifect ? (2) If the real agent of all actionis Pia-
knti, something distinet from the self, which the
author wegards as 1naective who 1s the subjeet of
Krishna's 1epeated injunchion—‘act, act, act # Aijuna’s
teal celf bemng inactive, cannot be the subject of any
mgunction  Neithcr can Arjuna’s body and its envi-
ronments, the products of unconseious and 1rrespon-
sible Praknty, be a subject of moral injunction  Where
then does the 1esponsibility for s ishere ? In Purusha
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or n Prikoiti ?  Apparently nowh re  We shall sce
as wo proceed 1f our author ean give any consistend
answer to these nnd simlar questions

Cuartrn IV

Krishna las slready briefly spohen of the adeal of
offering all actiona to God In this chapter he speaks of
it more fully But where1s God ? To whom are wo to
offer our actions ? [{aw 13 God rolate 1 to the individunl,
Krishna who speaksin iz namean 1t Arjuntwho heara
Krighaa ? Drimatiation apar hos 13 Gol relitud to
the reader of the Gfta ? If the reador has not answered
these queationsrightly he wall profit hittlo by roading this
hook. Ho ever at this stage he will do well to read
again the brief report alrealy geven of the third lecturo
of Krishna and the Gfla and 1f possible the lecture
itself Il will then understand what Knshna siys of
himself and Arjuna about the beginning of this chapter
Und rthe gmso of a traliional hustory of the yoga
doctrine the Hindu doctrnine of inearnation 13 intro
duced Itss really the ecntral doctnine of all hngher
reliron under whatever name it may go  hrshna says
both he and Arjuna have had many previous births,
but while Arjuna does not know them, he, Krishna,
Lnovs them all  Krishna hoows them not as & fimite
mdividual but as one with the Universal in lum and an
il fimto individuals —“as the unborn, of an imperish
able essence, as the ruler of all creatures  His ‘birth
therefore 1s not like the birth of o creature, but only 2o
mamfestation 1n time spaco and indinidoahty, 8 mam
festation 1o which he remans established 1n s own
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perfect nature,—prakiitum svam adlshibiya’® He 15
manifested 1n all indivaiduals 1f he were not, neither
our 1ntellectual nor our ethical hfe would be possible
It 1s only the presence of the Umiversal m us which
malkes us know the world as an objective reality and
distinguish  s1eyah from preyah, the right from the
merely pleasurable But lns mamfestation 15 not recog-
nised by otdinary individuals It 1s recognised by them,
if at all, only on particular occasions 1udicated 1n
verses 7 and 8 and usually only 1in particular indivi-
duals Hence anses the distinction between the doe
trines of general and special 1ncarnation The author
of the G7t1 1ecognises both That the realisation of
union with the Absolute is not the monopoly of the so-
called “mearnations of God,” but 1s the heutage of all
earnest aspirants, 1s clearly recognised 1n verse 10 and
several other passages of the Gitd Now, 1t 1s only
when God has been known as the all-comprehending
Self of the world and the Self of our fimite selves that
karma-Brahmdrpana, offering all actions to God,
becomes possible. So long as God 1s regarded as one
of innumerable things and our self as something apait
from him, Brahkmdrpana has no meamng Egotism
then reigns supreme and exultation at success and
honour and depression from faillure and disgrace are
unavoidable Butbin so far as God becomes All-in-all,
egotism with 16s far-reaching effects gradually dies a
natural death All work then becomes God’s woik,
self-will appears to have no place and 1s merged
God’s will, and if interest 1n work continues, 1t 1s
identical with imterest in the whole world, and that
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Whole ix (sod Thia iz nmifama Larmn and  tins
1 Larmt Brahmarpant  Much that was sl of the
former i the 11st chapier 1s here ropeated and empha
ssed  Drak nsrpana s allstrated i tha oft quoted
verse 28 by the directton that in offerin 7 o fire s3cnlice
all persons and things concerned aro to bo roalised as
Brahman. Of rourse fire snenifice1s to be taken only
as n type of all saenfienrs all ncts of worship all formy
of service to Cod  The sminit In which all thia s sud
1 ndeed the tue spinit of worsip nnd service Bat the
rbtonalist reformer, spetinlly he who does not believe
in the existence of the fods, or though Lehering in
superhuman finite beings  does not think that they
deli ht in fire venfices may objeet that when the
motive which led the ancients to offer such sacaliecs
namels the secunin,, of sensuous guns in this and the
other world is gone ~it1s condemned by our author
himsell —the need for such sacrifices is gone also,
gono for ever, specially as far better means of punfony
the heart,—the only object for which the Grfa cnjoins
therr performance —have been discovered  MHowmeser,
the 1deal of Jarma being  stated —the direct realisntion
of God as the source object, ngprer and gmde of all
4+arma —our author mentions various forms of sadhana
spintual endeavoar with which he does mot quite
wdentify himself, but to which he extends s toleration
os forms of sacrifice and warslup, lua conderanation
being reserved for those only who do not perform
yana of any lund However, though tolerating nnd
even hononning various forms of worship he extols
Jnana, knonledge, and the realisation of God as the
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Inghest form of worship and the goal and fulfilment of
all kmmma Inerdentally he speaks of the four-fold
division of castes, ‘created’ according to fowr classes
of guna and Larma, aptitude and duty The respective
duties of the four castes following from theun different
mechnations and capacities are really foims of yana,
spnitual endeavour and ultimately lead to the same
goal as other séihanas Ouar author speaks of them
more fully in other patts of his boolk, but nowhere does
he speak of the division of castes as hereditary How
could he do so when he saw, in the gieat epic of which
Iis book 1s an episode aund in Vedic hiberature, the
low-born Ugiasrava 1eciting the whole epic story, with
1ts loftiest teachings, to pr1 stly sages in Naimishdranya,
Kiishna and 10yal sages like Pravihany and Ajitasatiu
teaching the loftiest truths to born priests and Para-
surdma, Diona and Kripa, though boin of Brahmanas,
shining as gieat wairlors ?

CHAPTER V

At the begmmning of this chapter we find
Arjuna still uncouvineed of the necessity of combiming
sankhya and yoga 1n the sane sddhala, and Krishna,
though conceding that ni$ eynsa, Liberation, can be
attained by sanydsn, 1enunciation, which the Sinkhyas
teach, insists upon the supeiionty of kaima- yoga to
sanyase The tiue samuchchayaddin will perhaps
feel that our author has heie conceded too much to
the extieme jndnacddn, to whom Aerma 1s only a
tempoiary means for purifying the heart, and when
the hearb 1s already pumfied and jndna has thereby
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Dron ataired, {8 ro tgare neees anv This hiov over
nesd pot be wondered at, for fraate of ournathar g
adherence 3 the Lpnnrhads pe snhine (o vl o the
s Hasasareand the sivmrac e praaptal A Pralndi
diasne fron i e eainol alake of€ lns reverence for
the Shalina pluloipivandfareha spegies of Vedanthn
whith 1n 3 hanee with this phlosaphy, coneciver e
sell as dnz wve Aramnn ny ban a3 e alal
eharactenis Jo of the self a~ spdin,  ts the Sankhrs
and this Sankhpa adlen \rlaaty, oir autor freely
adnl sttty wa s of 1) raamirntor szt y
1oy mav be sbient  In what senne thon ds Earrn
fogt sugeror Uy Eirmugmzeer? Quly as p meany,
Lavw onr amthor ¢ The end ¢ the same for both
p rtges anlinthiz nen o santhyt avd g3 ave Oswin

tallv ore (verses $anduy Vot the ranyient renlly
wan « is freedom from bonda,e  vown, it i€ fiot
Larma na such that binds man 1L ds the dordne dowire
for scnsuons objeets wbich usually lesda torction

that bunds him to the world  When therefore de ire
1 cschened, v ith the sttraction for and rpulsion
from objects v hich it amplics what tho rimysan sims
at §s realy achioved. The harmayosn s vigtually a
sangian verse d)  But hiamethod i far better than
that of the Iatter As our author hns already sawd
Inlus third chapter, it §s difficult to attain renun

cation, that 19 the state aimed at by renuncistion

without Jarma yog1  Aarma yogn  makes it easy
(verso () What follov s this alteinpt at harmoniming,

sanlliya nnd yoga 15 only n repetibion of what has

already been said beforo of nullama larma and a
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somewhat detailed desemption of the spnitual con-
dition to which 1t leads Negatively, tlus state 1s one
of qmescence Though doing eveiything that a man
under bondage_usually does, the yogin feels T do
nothing. - What péop{e call my action 1s merely the
action of the senses a,nd\\organs on objects of sense’
(veises 8 and 9) Positively, 1t 1s a consciousness of
union with Brahman, a state of perfect pecace and joy
and of good-will to all (verses 20-25) This 1s
Brahma-nuw vana, the extinction, not of individual
existence, bust of the 1dea of an existence independent
of God Itis the putting out, not of the cgo, bub of
egotism That it does not wait for death, but can be
attained while living, 1s clear from the whole descuip-
tion given, specially from the 206th veise That the
Brahman with whom this union takes place 1s a personal
God, and not an impersonal Essence, 1s also clear
from the concluding verse of the chapter One pomé
we meiely mention here without discussing In verses
14 and 15 the author seems to deny moial respon-

sibility , bnt we shall see further on that he admits
it mxan 19, 20 and elsewhere

CHAP1ER VI

This chapter 1s called the ‘Ablydsa-yoga’® Some call
1t the ‘Dhydna-yoga’, a fitter and more intelligible
name ‘Abhydsa means constant repetition or
practice The object of the chapter 1s to teach the
practice of dhyana, realisation of God’s presence in the
individual self, The preceding chapters have pre-
pared the reader for this exercise Sdnkhya has
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taught him to distingwish subject from object,—n
the language of the Sinkhya plulosophy, the Purusha
from Pralntt with the latter s snoumerable modifi
cations  Aarma yoga has shown Mim the way to
avoiding the distractions of sensuons desires  Bralk
marpana has gven lum a fixed aim ood method of
netion, and Brahma mrtana has afforded lum an
tdeal of the hberated hife to be liwed both here and
hereafter The calmination of all these sadhanas,—
the fountam from which all theso streams arc to be
fed,~18 Abliyasa yoga The first mne verses of the
chapter do httlo more than summnmnse tho tecach
mngs of the previous chapters The real subject of
the chapter begins feom the teuth vorse  Those who
are famthar with Patanjalt 8 division of yoya into
cight ang i or elements —n diviston which perhaps
chronologically followed and was dertved from
tho teachings of the Gffa —will sce that the angas
arcallto be found here  Yamz and myamz may
be smd to hase been taught at length in the
preceding chapters and summansed m tue first mine
verses of tlus  They are ineidentally mentioned
m some of the following verses also  for instance
m 16 and 17, where moderation 13 taught ag
regards cating slecping and worhing Verses 11 14
speal. dishinctly of dsana tho ind of seal whiely the
yoqin should occupy while practising abhyasa and the
posture which his body should assume Pranyama
was spoken of mn v 20 and v 27 and1s therofore
omitted here Pratyahara drawing nwny the senses
2nd the mind from all scosuous objects and the utter
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exclusion of all sensuous desires from the heatf, s
treated of in verses 24-26  These five,—yama, myamn,
dsana, préniydma and pratydhi a, —are what Paban-
jali calls the &7k angdns, external elements, of yoga
The antmiangdns, 1nternal elements, are dhZiand,
dhyinn and samddhy Dharand, as 1its root-meaning
implies, 15 actually -holding the Self by the self,—the
Universal by the individual, the whole by the part
It 18 not merely having a notzon of God, of thinking that
he 1s here, which 1s all that the ordinary Dualist aspi-
rant can do Dhyana also 1s usually understood as
mere thought or medilation about God , but thabis
not the meaning of the texm in the Yogasdstra, 1n
the Gfta o1 1n Patanjali for instance In this sdst?a
the teim means a deeper state of self-realisation than
dhd and, namely the endeavour to make dharand
steady as against its lapses at the first stage of the
practice When this endeavour ceases, and the indivi-
dual’s feelng of umity with the Umversal continues
without a lapse, the state 1s called samddh:s There
are no equivalents foi these terms 1n oi1dinary English
Corresponding terms from Enghsh Mystic Literature
might be used, but they would perhaps be as ummntel-
hgible to the general ieader as the Sanskrt terms
However, this state 1s biiefly described in verses 20-23,
from which we gather the following characteristics —
1 Tt 1s a state of intense supersensuous joy 2
When established 1n 1t, the aspirant never loses sight
of the highest truth, that 1s his umty with God 3.
When this state 1s really attamed, no other gam
seems greater than 16, 4 When one 1s establiched
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in ity even the greatest ealamify cannot oiverwhelm
lam  Verses 20 and 92 add two more characteristics
of yoga us the permanent effects of the practice —3
The yogin sces God in all things and all things mn
God 6 He looks upon the joys and sorrows of all
beings 18 Ins own  ibout the end of the chapter
Arjuna ruses o difficulty and hrishna meetsat Ifa
man, having commenced the practice of yoga from
farth gives 1t up from want of sufficient carnestness
what will be lus fate® As he has neither followed
ceremonial relimon nor attamed suceess i Jarma
yoga, utter destruction scems to nwvmthim  Knishnn
gives the assurnee that n man who does good deed:
never comes to griefl The manin question s reborn
as the son of & pous nch man or of o yoqin and the
effcet of lus pre natal yoga practice leads him to
practice ynga agmn and attaining suceess throu,h
many hives, he at last reaches the supreme goal

Belore dealing with the seventh and suneceeding
<chapters we mey as well say a fen words on the
division of the Gfta into chapters treating of different
subjects and on the three prncipal parts into which
some commentators perhaps following Svdmin Madhu
sudana Sarasvatf, divide the Gfle These three parts are
called the shatlas the sixes, cach part consmisting of
mix chapters  The first shatla 18 entitled the Aarma
shatka and 1s supposed to treat of larma, work or
action, the second the bhakts shalka or upasana shatka,
said to have reverence or worshup for 1ts subject, and
the third the gnana shalka, regarded as dealing with
Jmowledge or wisdom The Svimin goesf urther and
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thinks that the G#{d 13 nothuing but a commentary on
the Vedantic malivdlya, greal saymng, ‘Tatlvamasy'—
Thou att Tbat (Chhdndogya vi 7 et sec) The first
shatla, by teaching the renunciation of Larma, shows
the real individual self,—fvanz, thou, nactive and aparb
trom the modifications of Praknti  he second shatka,
by its teaclings on woiship, pomts to the Universal
Self, tat, that, and the third, in deahbng with jnina.
teaches the umtv, asy, art,—between the individual and
the Universal Self However, apart from the correct-
ness or puneiple of the division, 1t secms to me thab
there 1s no such thing as a logical division of chapters
o1 parts in the G7td As the reader has alicady seen,
the same subject, even the same point, 1s treated of 1n
more than one chapte:, 1epetitions beng most fiequent,
and even each single chapter has scarcely anv logical
umty, dealing, as 1t does, with several points thongh all
more or less connected In a book on prachical rehgion
this 18 scarcely a diawback, the 1epetitions, wost varied
10 expression, serving to deeply impress on the mind
the teaching intended iather than tire 15 But our
author 1s not without an 1dea of division, 1ather of dis
tiction, 1n s mind. Jnéna, dhalfr and kawma are
rcally disingmished by lum, and he really treats of
them as distinet s@dhanns, not m different parts or
chapters, but everywhere in his'book, almost n every
chapter of 1t And the reason seems to be that though
different, these elements of the spiritual hife are inse-
parable fiom one another and essentially one, He
knows this more clearly than many others of our
ancient writers, and here lies the great value of his
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work Heasanvthng buta s oty Synthesis as s
watuhn ord,—the go1l to nlnch all lus teaclungs point
He seo umiy mdo ‘rian and 1d 1ls appirently antr
theticnl  Ininsishing upon this umty he often scems
to contrihic hums ¥ It seens 5o because he dae  not
offer us any logte any metnod of reasonmng, Igher
than the onc that1s current  His lomie may be defee
tive bat s wr dom s vimon of umty, 15 all nght
The rialer will please rerd he o agmn what 1s very
brieflv said 10 tha sam nary alrealy guea i the first
pw of tus Inrodu tion of my lecture on the *In
tellec ual Idu sl of e

As to the diffiealhies rar o3 11 the no*e on chapter
w 1t should be s e1 that they are unmavoudable mn a
svsteme which reeognises n moral orderan the world —
1ts inhiereat € ety —a1l a* the same time cannot
recoactla 1t with the curront momstic and pluralistic
tendencie  Sach igr ally the system of the Gfta. It
respaets bot' the mom tic Vedanta and the pluralistic
San! ova, bot hao vs no logieal method of reconciling
them Hen cats difficulty  Boath Momsm and Plural
1smare ¢ s¢abially useth: 2l Neither the absolutely
On1e of the Vedanta without sny inherent relation to
any consciousness distingur hable from itsclf nor the
Parushas of the Sanhhya, atonte, alone, and having no
essenbial conaection with one another have any cthienl
character properly so called For every one of them it
may be traly saud, as tho Gea actually says, ‘Tasya
L iryam na vidyate, —there 13 nothing winch he 1s bound
todo Torthem, therefore, there 15 neither the fust
nor the second dufficalty  They are essentially inactive

[
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prineiples and therefoie not subjects of any moral in-
pmetion  I61s enough for them 1f they can once shake
off then fancied conmection with Pirakriti,—one which
falsely 1mposes activity and duty on them When they
have attained kawalya, aloneness, they no more need %0
think of the world,—one essentially nnconscious and
uppurposive But the G4td cannot think of the world m
this fashion Its Kiishna, though he sometimes speaks
of umself as wndifferent to 1b,—*Udasinavadasinam’

yet cannot altogether dismiss 1t from his mind He
must see that 1t 1s not 1uined, that people do their
respective duties, and fo1 this set an example of
activity, of dutifulness, before them All this 18
however inconsistent with both unqualified Momism
and atomistic Plmalism It 1s consistent only with
a system for which the one and the many, change and
the nnchangeable, sense and supersense, though dis-
tinct, are yet essentially 1elated and in that sense onme.
As aiehgious teacher, the author of the G7td really
teaches such a system of Relativity, but as a philo-
sophe, or rather not being a philosophe1 in the proper
sense, he fails to establish 1t on a 1ational basis We
have seen tlhus already to some extent, and shall see 1%
moze cleaily as we proceed As to the division of the
@7t 1nto three shatkas, though we do not admit 1t as
strictly logical, we accept 1t as a practical though 10ugh
division, and having now finished the exposition of 1ts
harma doctrine, proceed, in begmning what 1s entitled

the Upasand-shatha, to speak of its bhalt teachings
and other subjects mtroduced 1nto 1t
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Currrns VIE-IW

The seventh, eighth and ninth chapters specinlly
the 7th and the Oth, have muchin common We shall
therefore tal ¢ up the ¢ chapters together The first
topic discussed n them 1s the relation of what 15
called the material world to God Our author I nows
very well that the true worship of the Infimte depends
on a correct }nowledge of this relation  1he Infinito
1s the whole, comprehending all thngs I the object
of your worshup 1s less than the Whole 1f things and
finite persons stand apart from tum, he 19 not the
true God he s only adea alimited desty Iow
eivcr warm you may wax in your denunciition of deta
and mmage worship, you are far from transcending
that stage of worship, and must either endenour to
have truer notions of God or mederate jour fierce
wconoclesm, seeing how ahin your modo of worship
15 to that which you treat with such contempt  How
cver, what 15 the Gflas tcacluing about the relation
of matter, gross or subtle to spirit ? The popular
wdea of thew relation 1s that they are realities indepen
dent of each other and therr connection 1s only a
contiagent one The Sanhbya pilosophy as we have
already said 1n the course of our exposition of chapter
u  gives this Dualism a philosophical form by tcaching
that our sensations of colour taste smell sound and
touch the sensonmm (manas, of which these are
concetved to be passing forms our understanding
(buddhi} winch conceives 1deas of things as permanent,
and our egouty (ahankara), which oppose these objects
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to us as subjects, are all modifications of a Power,
independent ot spuit, which 1t calls ‘Piakritr,” of
which the nearest Enghsh equvalent 1s ‘Nature’
The author of the G#ld@, however, whose respect for
the Sankhya philosophy we have already spoken of,
thinks that this Prakriti or Nabure 1s not anything
independent of spirit, but really God’s dpird piakiite,
lower natuie, his higher nature, by which the world
1s supporsed (‘yayedam dhdryate jagat'y being that
which manifests 1tself as the indivadual self (Hiva-
bhiizim’) To us, moderns, this system 1s intelligible
only az a species of Absolute Idealism We know
that sense 1s essentially related to intellect and a
mere abstraction apart from 1t Colour 1s only an
abstract term, the concrete realify from which 1t 1s
abstracted being ‘I see colour’ So are taste, smell,
sound and touch only abstractions from our concrete
experience, in which these appear as sensations
essentially 1elated to a conscious self The
conception of a ,substratum of these sensations 1s
also essentially so related, and so also are owm
conceptions of things as permanent realities
Our egoity 1bself 1s 1nconceivable without an Ego, and
owr consciousness of ourselves as fimite selves cogni-
sant only of a part of the unmiverse, 1s possible only 1n
relation to an Infimite Self of which we aie partial
manifestations or reproductions That the author of
the Gt4 has such a system of Idealism behind all his
teachings, 1s apparent from other parts of his book also,
specially the beginnimg of his thirteenth chapter. That
he denved 16 from the teachings of the Upamshadic
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sages specially from those of 1ujnavallyy m the
Brihalarany'q, Acvan in tao Chkandagya rad Indra
tho Aan hfta’1 13 also clear from the perfeet faunbarnty
with the Upamshrds mamfest i all that ho siwvs  But
his mrthod, as we lase alrendy sud s popular a1d not
plulosophical His conceptions of the relation of matter
to unnd and of tho frmt to the Infinito are figur:to nnd
not specutatiie Ver sl 120f chap crvinand 16 and
1619 of chapter 1x are statements of s Ideahsm
hrshnaas God says ho s rulated to things as the
thread to a string of gems a3 1 subtle essence to grosy
things composed of 1t as the sced to the tree, ny an
antmal germ to the ereature vhich grows out of it ay
space to mr and osher things i it, and so on  In the
absence of metaphy sical analysis disclosin, the essen

tial synthests —thoe unity as well as the distusction —af
thin,s with thought, of matter wita mind, of thendiva

doal with the Umversal such metaphors arc apt to gne
a false 1dea of the true relation and lead on the one
hand to n Pantheism which concerves the whole the
Absolute, as an abstract umiy and scts down all dis

tinctions of valuo and 2ll grades of mamfestation as
tllusory and on the other to the worship of fimte gods
and imiges  OQur author however, nspite of Ins
unspeculattve, unmetaphysical method, seems to bao
awnhe to these dangers, specislly to the sceond, nd
adverts to them 1n thig and other parts of lus book  As
the whole 15 indivisibly present m every part, God 18
adentified with tho various objects of the wotld,

specally with the most essential o1 glonous of them,—

a pomt which the author delights m emphasising
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whenever he has an opportunity to do so Bub he is
quite aware that without a clear and firm grasp of the
whole, the Tnfimite, which 1s one with and at the same
time distinet from the part, the worship of the part mn
itself 1s not the worship of Brahman, but of the
devas Now, with these 1deas 1n lis mind he divides
men 1nto the following three classes —(1) those who,
because of the extieme impuriby of then hearts, do not
offer worship in any foim Deluded by Msy4, which he
himself has called God’s lower nature, ‘apara pralk: iy,
they aie incapable of conceiving anything non-sensuous
and so recognise no God or gods (2) Those who
recogmise divimity only in particular parbts or aspechs
of natuie and worship such fimte gods for gamnng
patticular objects of desire fiom them (8) Those who
know the Infinite and offer their undivaded heart
and mind to hhm  Almost the whole of these three
chapters 1s taken up with the deseripmon of the
nature and destiny of these three classes of men
Verses 13-15 of chapter vu and 11 and 12 of ix speak
of the fust-mentioned class It 1s also mentioned n
other paits of the book, specially i chapter xvi
Class (2) 1s dealt with 1 verse 16 and veises 20-27
of chapter wvn, verse 24 of viu and verses 20, 21 and
23-2C of 1x, while the disinterested woishippeis of the
true God are spoken of in verses 17-19 and 28.30 of
chapter wn, 6-15,20-22, 24, and 27, 28, of viu and
10-15 and 27-34 of ix The sddhanas which enable
them to reach Brahman are already set forth i
previous chapters They are repeated here with special
1efercnce to the hour of death and the attainment
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of fimal hiberatian  Of the ¢ oad eliey of people, our
author savs that thou b thev wor 'up in i noranee of
the real matar of Go! and of the true form of lnw
worship the nortup they offem 1v not frastless and
tha Mafrw sa g Aan duy Gol mself of whom the
d r2care only pary  Thara smedinte destim is trany

Intion after thewr dps bty the Trrz falze tho reprons
of the Ludir pods Thert they enjoy the rev and of therr
meat, and whe by this enyvme s the amonn of thia
ment s exhansted ~ 1 ma enal pather than an e hiexl
or me aphisical cone p o s—ther come dovn to the
world a1d are reborn 1n forns varvn,, necordin, to the
Wfe they formerly hivedan the s orld I joanp to the
deea Jolas they follo  n path led by j ods aymbolsed by
st hidar’ objerts as » o) e ad mpyht Alter many such
hines these worslupper of the { »de Jnon the supreme
truth, B ahma1 —/1 1r1 the Iy her aud no  aprry, the
lot er —and rev h hun thew o A path led by divene
beiogs symbolised In brpht objects hke fire, day

time &¢ From Brihmaa ther 18 no return ta the warld
These sdeas are tal en fron the Tyan had , specially
the lar,er ones,~the Chhindegya  the Brhadyranyaka
and the Aaushffaly Boh the Devalola and the
Brahma lokn, specially the Intter admt of a spinitual
interpretation thon h neither the author of the Grid
nor its eommenta.o » go far ax we knov them gneany
sueh interpretation  1ho G#f s idea of Brahman at any
rate does not permit n spatil explination of the
Brahmalol a or Brahmapaia  [he Aawshifalt deserip

tion of the ‘driayana ;—the way of the jods-—and the
Brahmaloka 1s quite transparent and evidently meta
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phorical However. one more doctume seb forth mn
these chapters 1emains to be stated Itis that of the
beginmng and the end of a cycle, a kalpa, described as
the day and mght 1espectively of Apara-Biahman, the
lower Brahman or Hiranyagarbha, the first and highest
emanation from Pava-Brahman Tlus docbrine 1s  puf
foith 1 veises 17-19 of the cichth chapter and 7-9 of
the mnth Biahmi 1s said to 1emain awake for a
thousand yugas,—the perod of snshtr and sthaty,
creation (it sending forth) and conseivation, and to
be asleep for an ecqual peuod, that of pralaya,
absoiption, wrongly called destiuction Brahmdi bemng
1dentical with the woild, all objects and finite subjects
bemg lus parts, his waking means theu appeairance
from avyakia or pralkiihi, the creative power of the
Supreme Being, and his sleeping state means their
disappearance im 1t Now, a Cosmic Soul, to which all
changes 1n nature, all ‘appeatances’, are 1elative seems to
be a necessairy conception, and this conception 1s found,
m common with philosophical Ilinduism, mn philosophi-
cal Chustianity 1n the foim of the Logos doctiine. Bub
the 1dea of an ufter lapse of crealive activity duning
which not a particular paib or parts, a particular aspect
or aspects, of the woild, but the whole wo1ild 1s non-
existent, seems fo admit of no plhilosophical defence
The eteinal and unchangeable 1s indeed distinet fiom
time and change, but the foimer 1s 7elated to the latter
and unmeanmng apart fiom this i1elation Time and
change therefore cannot cease, bubt aie constant coi-
relates of the eteinal Oun this view the Apaia Biah-
man of Hindu philosophy and the Logos or “the only-
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begotten son of God of Chirsstian phnlosophy are enly
the aguna or immanent aspect of the eame God
who 1n s aspeet as cternal and immatabley s erguna,
trinscendent, The tv o arc ndeed distinet, but 1 they
are related, the one b in  neanceivable without the
other, they are also one Itis therfore impossihle
that tho one should ever sleep nn i the other rammin
avale,—that there should be a Creator withou* a
creatios Weshall howe err turn to he subject sn a
later chapter of the bool  The subjeet 1 discussed
with some Tulne sanmyv B dhnimyaa + (Faphsh and
Bengah) and Padlotoph 4 of Brahmniem

Cuartin \

This chapter 19 ealled  Teblinft yoga and treats of
the Lord & tedhults special mamifestations  The human
mind mses from the apeeial to the peneral, from the
particnlar to the universal  The latter 1s indeed mmphed
m the former, but it requires a good denl of reflection
to maho 1ts presence explieit  And even when itis
made exphieit we often Iove to dwell upon the parh
cular, the speer! the stnilang It 19 tlus mentality
which tho Arjuna of our story shov sin the present
chapter He has been repeatedy told in the previous
chapters that God 19 Al in all, thatithere 13 nothing
independent of him,— tanding out of lum—and tlns
wdea of God 1s the only sound basis of real worship
And yet he would Inow some of the Lords speerl
manfestations and contemplate lim n them This s
the Parame attitude as distingwshed from the Vedantie
The author of the Gfle has no objection to 1t nnd has o
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place for 1t mn lis system Bub the Purame athitude
runs the risk of forgetting the Vedantic and going
against it That 1s what we see 1n the popular worship
of the country The umity of God,—his immanence 1n
all things,—is all but forgotten 1in the plurality of the
practically separate deities worshipped Before pro-
ceeding to enumerate some of God’s special manmifesta-
tions, theiefoie, our author at first sums up all that
he has saxd before of the divine umity and i1mmanence
and of the gloiy of woishipping the Lord in these lus
supreme attiibutes This he does in the first eight
veises of the present chapter In veises 9—11 he
gives a mimature picture of a body of truly theiskic
worshippers, telling us how they enlichten one another
by therr spiritual experiences and 1ejoice 1n this mubual
exchange of thoughts and feelings Such spuitual
fellowship, he fuirther says, brings down divine giace
and 1inspiration, so that the hearts of the woishippers
are enhightened and their darkness removed by a bright
lamp of knowledge kindled by the Lord lumself
Arjuna says, in veises 12—18 that he leaint all this
fiom the teachings of the ancient saints and sages,
but 1s now confirmed 1n these tiuths by heaing them
from the Lord’s own mouth The reader should
realise the significance of the woids ‘Sarvam etad 2itam
manye yanmam vadasy Kesava’® In the garb of a story,
our author heie speaks of God’s self-revelation of his
own nature to the worshipper as distingmished from
the mere tiaditional knowledge ot God However, as
of his general manifestation, so of his special, Arjuna
would learn from the Lord himself What he has
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lutherto heard on this lofty theme has not puen Inm
full satisfaction  Accordingly the chief ublufie or
gpecial mamfestations of God are enumerated in verses
10—40 Here howerver, tho defect we yught nlinost
say the danger of the Gfta method of instruction,—
saying all things m the name of God -——comes out
cleatly So long as our nuthor spoko on the
generahties of pure philosophy and of his spiritual
experience a3 & worslupper, he was on safe
ground and mav be smd to have spohen from ins,ht
orwspiration  But now lie speths mawmby from by
traditional learming from what he has read 1n the
ancient books or picl ed up from tho intellectual atmos
phere around lum  These two classes of utterinees
cannot possess the sune authority The former we
might verify by our own sprritual experience and nceept
as commng from the Lord humsell  But the latter
st'nd on quite o different footing  Some of them are
open to question and sorze of them qute fanaiful and
mnscientific  For anstance Viehnu as an Adityn apd
Marnch: as 2 Marut are fanciful and the moon 1s not o
star at oll though she scemed to be so to our pre
seientifie author Ruma whether s son of Yamadagm
or of Dasaratha 1s rather o mythical than a historical
warnor, and Kirt: Sn Val ete, ate not actual women
but virtues, poetically represented as narfs Butwe
need not multiply mnstances We need not and should
nob expeet seientific or historieal nccuracy 1n our
author, who belonged to o timo when seience was not
born, and istory was indistingmshable from tradition
But with all lis hmitations wo thankfally aceept from
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Spnte, v e orepre 2nt, the ggedsr the euner
aa e epdsdda the v orshp s, s no sy about fo rse
over ab vuual aad macequae forms ot v oOrship —not
only dene-worslin, the wos'np of gods concenved
ay distinet  petsons, but  aleo the pafd reupi tad
sywmboheal worship, of the Infimie Bemg ~~ns worsiup
as muniested 1 the more glonwus objects of naitare
orn histoiieal o1 pseudo-histoneil men e vrould
wor iy Lre \bsolute ta his undiaded toelity, o tus
really duvvne torm,—atsvedrdaat 1up mm—ins form a5 the
whole world, The Absolute has veen described asz
enele whose centre s everywhere but whose encum-
foience s nowheie  meison says he is as perfectin
an atom as m o umverse  When o eyes are really
opened, we may see hun anywhere And the pab-
cular thing o1 person fiom wheie the vision startsis
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transformed an the course of the experience and
practically lost in the whole In our story Arjun:
ashs lus friend and  teacher, Anshna 1n whom he ha
itelleetually discovered the presence of the Absolute
to shov Iim Ins world form —tistarupam  hushoa
wmvites him to see that fo m  but remundin, lum that
he cannot see it with Tus fle hy cyes, grants him
duyam chalshu spiritual sight  The granting of such
sight 1s sndeed not an event but a process That
proces has been described in the pree ding chapters
of the present shat’/a We hasve seen that sense 1s
nscparable from ntellect and that o fintte self —a mind
mamfested tn fimte space and time —cannot be nppre
hended or comprehiend d except as a part —« partal
diffcrentiation or reproduction —of an Infimte Sclf
comprehending all spaco and time  The real concrete
and total object of ]nowledge,—oven that form of
knowledze which we call srnsuous perception —is not a
scnsuous or matenal world but an all comprehending
Sclf or Person  We arnise at tig conviction —at the
understanding of the true nature of Reality,—through
along and intricate process,—a process of thinhing
which corrects all prima fuete and false notions of the
nature of Reality But Reahty 1tself 1s directly present
before us and can bLe dircetly apprehended without
any process of reasonmng  The latter 1s neeessary only
to corrcet and remove the erroncouns ideas which lude
1ts true nature from us  When a cloud ludes the sun
from our cyes, o strong wind 1s necessary to scatter
1t, when tho cloud 1s thus removed, the cyes sco 1t
dircetly Our apprchension of God as the onc sole
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Reahty, as Visvawrupa, the All-formed, can become a
viston, a da:sanam, 1 the act or state of samadhy It is
thus vision which 1s described 1n the present chapter
The descuption 1s umique i the whole 1ange of
1chgious hiteratme We do not know and have not
heaid of anything stmlar to it in any other hiteratwie
than our own The Upamshads partially anticipate
1t and give 1t heie and there in mimature, for instance
the Chhindogya i vu 25 and the Mundake in 11 1 4
The commentators speak of the latter passage as the
ouginal of which the G7td description 1s the elaboration
The desciiption 1s of course poetic, and 1ts allegorical
husk must be carefully 1emoved bhefoie its value as a
spiribual experience can he 11ghtly estimated There
ate also to be found 1in 1t the limitations, already
mentioned, ausing from the author’s preconceptions
as a believer in the Vedic mythology and the traditional
lore of his time Arjuna sees many things in the
cosmic form of the Absolute which our author's pre-
concepfions have put theie But that does not take
away fiom the essential reality of the experienoce
desecribed  The description also labowis under the
disadvantage that 1t has to conform to the conditions
of a wision conceived to have taken place 1n a battle-
ficld If 16 were the deseription of the wisvarupa-
darsana m a domestic cucle, a social gatheung or a
congiegation of woisluppers, 1t would he very
different fiom what 1t is  As a matter of course
Anjuna 1s both dehghted and horufied on having
the vision, and at the end his hoiror drowns his
1oy and he piays Knshna to draw back his world-
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form and re assume ns humin form In fact neither
our own individuality nor that of our friends and
relatnes 1s merged 1n the beatific viston of God 1n
all things and all things 1n Qod, but 1t 1s so dwndled
and transformed an the mfimite relations in which 1t 18
seen 1f seen at all, that 1t practically disappears or be
comes unrccognisable, and so snspite of the glorousness
of the wision we canpnot bear it long and wish our
prima facie siew of the world restored At any rate we
cannot afford to lose our dear ones in the glory in
which they are practieally merged and metamorphosed
bevond recogmtion  But af only for n Ien moments at
a time the viston of God ns the \llin all as the only
Absolute Reality, should be sought and experienced
by all aspirants after the hfe divine It corrects and
gradually removes the ranl cgotism m which we Ine
habitually and the irreverence with winch we often
treat our dearcst and nearest ones  Arjuna is represent
cd as all along aware of hnshnes divimty, and yet
when he directly realised 1t he 1s deseribed as feeling
pemtent of the hght and disrespectful manner 1n which
hey inlus ordinary mood hal often dealt with lum
as g mere friend  The dircet vision of God 1 men 1n
our lughest moments 1s thus caleulated to deeply
alffect our habitual attitude towards men as  mere
men  and give o nght tura to our dealings with them
The question whether God 1s with form sa/ara, or
without form wmralare 1s once for all settled when
one understands and has some experience of Lisvaru
padarsana  To the ordinary Duahst who draws a
sharp line of scparation between matter and spunt, oll
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forms ate beside God  Tle secks nm belund Nabure and
thus mikes lum himited and has never anything but an
inferential knowledge of lim  ITe always goes “from
Nature to Natwe's God™ But to the Ideahist matter s
an abstiaction apwt from spinit  The differencs of
matter and mund, of sensc and ntellect ns not a mere
distinetion, not a sepaiation, but o differencs 1n
unity, the only conerete 1cility bang Spust differen-
tiating 1bself into 1nnumerable forms and yet marn-
tainng 165 umby Al so-called ‘foims’ in the world
are forms tn and 1 that sensc of the one uadivided
Spirib, the Whole, the sole Rzality Bas though m a
sense all forms are /s forms asisimpressively and
1epeatedly asseited in this chapter, they are all, as
fimite and excluding one another, transeanded by him,
and so he 1s, 1n lis indivisible essence and totality,
formless, nuakdia His atbributes as satyam, jnanam,
anantam, danandam, amitam, Santam, stwam, adiaibam
and Suddham, are formless, nudiara All desciiptions
of the one, undivided Reality as having form aie more
or less metaphoiical It may b2 noticed by the careful
1eader of the present chapter that even when adoring
the Supreme Being as Visvaiupa, Arjuna speaks of him
as ‘Kunfnnam gadmam chakiinancha’ (verse 17), but the
context, the mention of other attributes along with
these, attribules which contradict the aseription of any-
thing like a human body to the Supieme, shows that
the ‘crown’,‘club’ and ‘quoit’ spoken of aie metaphorical
This widl be evident 1f the i1eader marks the mention
of the same implements m thewr usual unmetaphorical
sense 1n verse 46, where Arjuna asks Kmshna to
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reavsuar by heman 3-u 10 rouder congults the
17 tnrand the Yo 1 Parnae e will see that
the wrle o of bath the » \a hinava & np ures fave
ame 1hneal explinat on of the Vishau fmage wer
stupprd Ly their falla ¢ wath ity vamous hunbe
appendiec: and mamgmn aal hold Vashnu,  the
all pervtdingg One 10 be  canrriyy, spinturl and
formle « The passs ov gsin, this expliiation nre
extmete] vath Fupli b trapslvtion n the scventh
essa ofmy Arr anranfth Lurmm

Cuveri e N1

Afte 1 hat s e bave sad of the im mnent and trans
cendenta peets of the divine nature in our notes on
the closenth chapter the quastion i cda  the begin
ning of this chapter haw  carcely any meamng to us
Thatit e a meanm,, to our author seems to shon
that no withatanding s sinthetic mind  whieh an
stinetively sees nm v where nunds lews nch than his
see only difference he cannot aito,ether shate off
the mfluence of the ordinary lo,uc of exclusion which
15 unable to reconcile numity and difference  He mahes
Arjuna nsl lus divine preceptor s hich of the two forms
of worslup —those of the immanent and the transcond
ent God,—15 the better one The obseunty of the
question is ancrensed by both the teacher and tho
puptl wdentifying Krishina with the immanent Deity and
speaking of the Transcendent as if he were quiten
different Being from the former  This mndeed 1s not
the nuthors real optmon a9 is cvident from mang
other passages in lis book  But that ho could ever

q
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use such language,—language implying such a sharp
distinction between the two aspects of the divine
natme,—seems to show that in his mund the two
characters were not quite 1econciled and that to him
the one was pethaps lower, 1f not actually less true,
than the other, as they aie to the Miysvadin If 1t
were not so, he might say plainly that as the same
Bemng was both immanent and transcendent, and as
the two characters implhied each other, Aijuna’s ques-
tion could not rightly aiise,—that theie could not be
any woiship of the merely Transcendent or the merely
Immanent Bubinstead of saying this he rather spealks
of the comparative difficulty of worshipping the
Avyakta, the Unmanifested (versed) and admits that
though the same, as a goal, 1s hard to reach on the par$
<of embodied beings, 1t can be attained The 1dea of an
abstract nmity apatt fiom differences, of an Infinite and
Eteinal unrelated to the fimile and the changing,
1s not foreign to our author Itis to be found also in
other passages of his book, and inspite of much in 16
which 1s opposed to the doctiine of illusion, he often
seems to be not very far from ow1 M4y4vidis when he
speaks of the final goal of all our spuitual endeavours
We shall seiutinise his utterances more closely when
we come to deal with that subject Heie, in thig
chapter, m reply to the question raised, ow aunthoi’s
verdict 1s clearly in favour of the woiship of the
Immanent, the Visvarupa But as we have alveady
seen, the differences of things and events exist for
the self only because 1t transcends their differences.
Without relation to the self maintaiming its own umty
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1 the mudst of differunees thev could not Le differences,
and withou® relation to differences there could not be
such a thing as & Umtary Self  In the nselies ns
abstrac one  differencot —things  aml evente—could
rot be spol en of as immanent and the self  as cquilly
abstric an itself could not bLe spolen of as tru
cendent. Imumanence and transcendence are both
relative terms and depend for their meamng on the
mutual relation of the oae and the many  In the same
manner thoaght and v ershup  eithe of the Immanent
or the Trans cident, imply, the rddation of the fimte
and the Infimte —of fimte and infintc per onaliy,—
and are imposaible without the umty and difference
imphied in relation  The question  therdore, of the
superionity or wfenonts of worslipping, the Immanent
and the Trans~endent the Sagunaand the Mirguna,
15 o more or less unmeamng question  When the
correlation of the t vo aspects of the divine nature has
been neen vhen the abstract nature of the morely
saguna or the merely nuguna has been r ahsed the
only question that remuns s whether an onrnet of
worslup 1t1s better to emphastse the immnent or the
transcendent side of the divme nature  \s the one
and the unchanming are inconeenvable s athout relation
to the many and the changing, the onlv question 1
whither to put greater or less emphasts on the former
or the latter Now, this depends on the difference of
temperaments, circumstances and stajes of growth and
there cannot be one rule for all and for all time  The
only rulo that can be safely lard down for all 1s that
the many should not be so far emphasised as to lead
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to Atheram or Idolatry and the Ore chonld not be
stie-sed <o faras (o diy up worslup and foster that
unguahificd Momesm whieh 15 mdishineuishable  from
practieal Athewsm

Takiag Tor aranted. then, that =9 a practical then-
logian the aunthor of the 7if7, m evtolling the v orshuip
of the Immanent, does not foreet that the Immanent
1< also the Transcendent but that i the partienlat
case hefore lum he chooses to empliasise the divine
urmanenee we mey nov  consider s exhortations on
the means of fixung omr minds on the object of wordhp
These means he has ahieady spoken of in the foregoing
chapters, here he simply sums them up and arranges
them in an o1der of priouty It may seem to a super-
ficial 1eader that out author, mn verses 9—12, gives a
hieher place to work than devotional exercises But
a close 1eading of the verses must lead to the conclu-
sion that this 15 not s meaning Devotion to the
Lowd 15 1eally the goal he contemplates ., but he wants
to remimd meie pretists and sentimentahsts that this
cannot be reached without uor/k,—woik done 1 the
sput of worship, ‘madw tham forme  And this again
1s impossible without sar 1 a-1 a2 ma-phalatydge. renuncia-
tion of the (temporal) fimts of all achions Thus the
end bhemg spintual umon with God, the means,
according to then relative puomty, are 1  Tydgu
(tenunciation), 2  Karma, work, 3 Dhydna (medita-
tiom), 4 Jndna, knowledge of God, 5 Abhydsa,
mere practice or repetition of mental acts  From verse
13 to the end of the chapter our author gives us an
excellent pictuie of a pious life,—a hfe dear to God
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The rcader may compare 1t with the picturc of the
sthitaprayna i chapter n and the sushthe jnanasya
ya para 1 chapter xvin  The three pietures will be
found to be practically 1dentical though they profess to
dehneate 1deal Larma dhalte and jnana respectively
The identity proves the close relativity of the three
sadhanas The only defect 1n the pretme thrt will be
noticed by modern aspirants 1s perhaps the absence of
a fixed purpose, amdst vaucties of method and en
deavow, o 2¢form and wmpiove human society, a purpose
expressed by the Wbiblical phrase—* establishing the
Tmgdom of heaven on earth

CHATFR XIIIL

According to some western Indiamsts the 1eal Gfte
ends with chapter xn and the remamming six chapters
are an appendix showing clear marks of another
authorship A close and unbiassed study of the
distinetive charactenisties of these two parts of the
book mnclines me to this iew There 1s a continmty 1n
the first twelve chapters which 1s lacking in the last
six An unbroken current of inspiration —with 1its
mnecessary humen hmitations indeed —seems to have
dictated the previous chapters, a current which scems
to stop with them The spint of the former 1s more
or less prophetic appealng to the higher emotions
setting forth lofty ideals of life butnot descending
to minute detmls This spint seems to be wanting,
except here and there, in the latter The author
debghts 1 diisions and subdivistons, m elaboratmg
the Sankhya doctrme of gunas detaling the forms
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assumed by each of them and enumerating the
virtues and vices caused by these various forms
He even seems to lose i some degiee the spimb
of umversal charity characterising the author of
the first two shatkas In chapter xvi he divides
men mto two classes, the divine and the demomniac,
and consigns the latter to something lhike eternal
damnation, as the preachers of sectaman rehgions
usually do However, though the author of this shatia
may be a different person, he must be a close reader and
a zealous admue1 of the first two, and his philosophy,
i 1ts main outlines, 1s the same as what we find i the
latter The present ehapter elaborates the vmity and
distinetion of subject and object, of God’s pard and
apar & prakrite, already spoken of in the seventh chapter
The spint of harmony, the atvempt to reconcile Sankhya
Dualism with Vedantic Monism,t s clearly visible 1 16,
But, as 1t could not but be, the attempt is futile the
umty of Purusha and Praknit: 1s only mechanical and
1t 1s their duality which looms large. The author
cannot get 11d of the 1dea that the world of objects 15 a
world quite distinet from the subject and not sumply
one tetm of a necessary relation In verses 6 and 7
the Sankhya Prakriti, called here the field, with 1ts
twenty-four pmmary and some of i1ts secondary vikds as
or modifications, 1s buiefly but clearly mentioned
Veises 7-11 enumerate the qualities or expressions of
ydna, wisdom,—the leading virtues vistble 1n the
character of a truly wiseman Then follows a description,
m verses 12-17, of yneyam, the real o1 total object of
knowledge,—the Absolute. The truly Vedantic spint,
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—the spint of synthesis —1s to be scen here  the
Absolute 18 defined both in 1ts ymmanent and transcen
dent aspects  But the anthor scems to lose his hold
of tius spinit 1in what follows immediately The Sanl by
tendency of parcelling out realty into Pnrusha and
Praknti agmin seizes lum  In verses 19-21 all activity
15 attributed to Pral niti and all experience to Purusha,
as 1f there could be any nctinity without experience and
expenence could ever be dinorced from actinity In
some of the subsequent verses, for mnstance 29th and
st the inactivats of Purushi and the sole agencey of
Priknt are emphasised Al things are indeed taught
as eusting in the Absolute Self and assswing fromat
but nevertheless there 15 the idea, lurhing in all that
18 sa1d of the close relation of subject and objeet that
the attribution of any activity to the former would
tale away from 1ts wfimitude and transcendence
The self’'s transcendence —its  non particapation 1n
the imperfections of the world —is shown metaphor
wcally by companng 1t to cther (a’asa) and the sun
Ltherisin all things and 1s yct untouched by them
As the sun reveals all things so Ashelr: the subject re
seals all objects and 1s thus, by implication distinet
from them That tins distinction necessanly imphes
an indissoluble umty scems to be clearly seen only
by onc senptural wrnter, the author of the third
chapter of the Aaushétal: Upamshad In all others,
including the sage Y4jnavalkys and the author of the
@Gitz, the wimon of umty 1s vague and imperfect,
causing them to drcam of n state of lhiberation 1n
which unity and immutabihity will reign supreme, and
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all change and plurality will vamsh for cver This
dream finds expression i the last verse of this
chapter and almost everywhere else in the book

CHAPTER XIV

The strong hold of the Sankhya Duahsm on our
author 1s seen 1n this chapter moie clearly than else-
where Here he explains,—so far as explanation is
possible without any analysis of expeilence showmg
1ts radical synthesis,——the Sankhya doetrine of Gunas,
the puimary qualities of Prakmti of which all objects
are forms, and thewr 1espective effects on the
character and destiny of the fimte self The 1adical
nature of the Dualism comes oubt in the characteri-
sation of Praknmti, here called ‘Mahat Brahma,” as the
womb (yowih) and God as the seed-impaiting Father
(Viya-pradal Pita) All forms are said to aiise from
this union Very diffeient is the tiuly Vedantic mode
of desciibing creation, which 1s given most cleaily in
the beginnming of the sixth chapter of the Chhandogya
Upanishad. There the primal Being (Sat), one without
a second, ekamevddvitiyam, 1s sard to have thought,
“Let me become many” and accoirdingly sent itself forth
(asrfjat) first as fggas (hght), then as ap (water) and
lastly as annam (food o1 prmal matter) All things
are said to have arsen fiom a mixiure of these three
devatds (munor deities) Whatever philosophical value
may be attached to this theoiy,—more poetic than
metaphysical,—1t 15 unmistakably a doctine of unity-
in-difference and not an unqualified Dualism The
One becomes many and at the same time maintains
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its umty  Both  knowledge and actiaty belongs to
the One and are not dis*mibuted between two prn
aiples —(1) Parusha who 15 pare hnowledge without
actinrty, and (2) Pralnt, whch 1s active, but un
conscious The Duilism implied i this distribution
15 hopeles 1y irrcconcilable with the Vedantr  This
irreconcitableness of the tv o theonies becomes even
more clear than 1t alreadv appears to be when the
effcct of the three Sanl hya gunas — afltam r1qyas and
tamas —on Purusha 1s considered  These qualities are
cevidently derned by the Sanlbya plulosophers from
the three ongnal detafas of the Chidndogya we have
just mentioned Aram s teyas ap and annam are really
fimte cosme selves essentially one with the Absolute
Self Bemg sent forth by the {lshana, thought or
tention of the Supreme Being  they cannot n any
sense be hostile to lnm nnd defeat ns purpose As he s
desenbed in the Upamshads ns siram  good, beneficent
to lus creatures for instance wmn hena v © Aatha
n 2 8 Kaushifaker and everywhere in the Stefasia
tara, lis ereation must be caleulated to serve their
highest good I do not say that the Upanishads always
keep up this optimistic attitude But except in the
Sietasiatara, whieli was evidently composed under
Sanhhya 1nfluence there is no pessumistic teaching m
the Upamshads The Sankhya, however, and the
Bhagaradgfta, mspite of the latter g frequent mention
of the diune goodness, are radically pessimustic The
gunas, 1n their root meanings, are ropes or strings
which bind the fimta self and obstruet 1ts iberation and
umon with the Absolutc The nature of the Absolute
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bemng quite the opposite of theiwr character, they must
all be eschewed befoie we can be nmited to him This
15 evident from verses 5—20, which descmbe the
various effects of the three gunas on human hfe, and
also from the remaining verses of the chapter, which
pant an 1deal lfe favourable to umion with the
Supreme All the gunas are bad in their effects and
lead to various orders of embodied existence, high,
low or middling according to the guna which prevails
m 1t But even the highest embodied life 1s bad
enough compaied with unembodied existence in union
with the Absolute Sattvam, the best of the gunas,
indeed gives knowledge and happiness, but as
pioducts of Prakriti, these also are a bondage and
must be eschewed like attachment and activity, the
products of 2ajas, and 1gnorance and inactivity, those
of, tamas  Sattvam, as self-contained existence,
existence as saf, Bewng, must not be confounded with
sattvam as a mere quality, though the subtlest and
highest quality, of Prakuti That theie is a form of
knowledge and happiness transcending the limitations
of Prakriti’s products, 1s slightly hinted at in this
chapter and elsewhere In the picture of the 1deal
Iife given at the end of the chapter, almost all the
virbues enumerated are negative,—forms of a stoic
indifference to everything mundane The only
positive virtue 1nculcated 1s the reveiential worship
of God. How such worship 1s possible 1f the whole
of God's world 1s unqualifiedly bad, 1s not explained
In fact this cannot be explained An atheistic and
pessimistic system can by no means be harmomsed
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vith o thestie and optimstic one If bhalls 1sto
be cultivated, ns the Gifa 13 never tired of teach
mg us  the world must be contemplated as good
rood m the making, cven what scems el m 1t
leading to ultimate good The primars  factors
of 1t, whether called teyas ap and annam or <altran
rajas and famas and thar mxtores must be con
cewved as o griduated scale of progress towards the
hife diine and not as a world of illusions to be
nvouded This optimistic vien of the world 15 onhy
shghtly suggested s the Gfla  but nonhere finds the
emphasis due to it

The last verse of the chapter where hnshna 1
made to sav that he 1s the embodiment of the
immortal and ymmutable Brahman of cternnl Lawn
and of perfect bliss, scems at first mmght  difficult of
iterpretation Who really 15 meant by the akam T
mentioned 1 the verse? Is at not the Epic and
Paranic Knishna » Those who have followed us so
far will have no diffrculty 1n nghtly answenn, the
question The Epe and Purame Knshna only
symbolises the real hrishna of the Gffa —him whom
we are taught in the sixth chapter to realise as our
Self, and 1n the eleventh chapter as the Sclj of the
unierse  As Sanhara nghtly savs  aham means the
patyagabme  the mdividual self awakened to o cons
ciousness of itself as a centre where the Absolute
reproduces or mamfests himself in lus perfect holiness
and bhssfulness

CHAPTER XV
This chapter seems to be mtended ag o summary of
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all that has been said in the foiegomng chapters,
thoagh there 1s also something original in 1t. In the
fust six veises the wvisible world is descubed as a
gieat banian tree and the way to getting 11d of 1t
and 1eaching vhe Transcendent Bemg 1s shown The
clue to the 1magery 1s evidently taken from the first
veise, sixth Vally, of the Katha Upanishad But while
the Upamshadic sage emphasises the umby of the
woild with 16s Souice, the author of the Gftd accen-
tuates their difference and teaches a doctrine of libera-
tion very much like the Lawalye doctrine of Sankhya
The gireat baman tiee 1s to be cut asnnder wuh the
weapon of non-attachment The objective woild 1s too
stein a reahty to be so cut off, and therefore what the
author 1eally means by his baman tree is perthaps the
life of selfish desne which the natural man lives till he
comes under the influence of the jndana sastras, which
teach the 1eality of a tianscendent woild This seems
to be confumed by the fact that the author speaks of
the chhandams:, the texts of the Vedic Samhitds which
teach vaiious foims of interested action, as the ‘leaves’
of the baman tree The ceiemomal Vedas, he seems
to think, only foster and encomiage a Iife of selfish
desne The branches of the fiee aie said to be
nouushed by the gunas, and 1ts secondary 10o0ts,—like
the 1oots which giow when the bianches of a real
baman tiee i then downward course enter the eaith,—
are descubed asleading necessarily to action,—selfish,
mterested action That this life of desire and selfish
action 1s not 1adically opposed to the higher hife of
union with God, but 1s really a stepping stone to.—a
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the sensorium with which 16 enjoys the objects of the
sensuous woild But whether here or there, 1bs true
nature 1s hidden to those who are deluded by sense
These people are blind also to the 1eal nature of the
Power which makes the sensuous world possible In
verses 12-15 the author says the light of sun, moon
and fue 1s really God’s hight, the power which
suppoibs carthly objects and digests our food 1s his
power , the rise of knowledge and memoiy 1n us, as
also thewr disappearance from us, are due to his
presence 1n our understanding, and it1s he who both
utters the Vedanta and 1s at once the subject and
object of Vedic knowledge The antithetical spnib
with which our author began the chapter now gives
way to a spuit of synthesis But he does not forget
real distinetions, which, though not actual divisions,
ate distinctions all the same In the concluding
veises of the chapter, specially in verses 16-18, he
propounds something like a docfiine of Tiinmity,—of
thiee peisons in the Godhead IKshara, the world
of changes,—of creatures subject to life and death—
1s concenved as the fust person  Akshara, the Power
from which this woild proceeds and which maintamns
its 1dentity 1 the mdst of changes, 1s the
sccond peison Should he not have stopped
heie ® Has he not spoken of the Alshara in several
passages of the foregomng chapters as the Ultimate
Reahty ® Ile has, for instance i vin 3, 11-13, 20-22
and m 1 18 But he has also, 1n the beginning of his
twelfth chapter, indirectly given a lugher place to the
Visvarupa than the Akshara And heien the present
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chap or he does the same direetly to lus Purushollama
If it 15 n duffeten* person than the author of the first
tuelie chapters who does so he only makes exphicit
what was amphat in the latter Te says that the
Supreme Self which pervtdes and upholds the three
worlds 15 the Supreme Purson transcending both the
Kehara anld the 4lhearas  Our anthor mves no explana
tions  He does not tell us hov ths thard person in lus
Trnity 15 a necessity of thought The commentators
also throv  no hight on the subject The ordinan
Logte of Fxclusion ha4 indeed no explanation to give
But 1t seems to us that here as elsewhero too now and
then our author s synthetic vision of truth transcends
his poor Iogic  In the distinction of the changing and
the unchanging tho cffect 4nd the cause the ono scems
to exclude and himt the other Ordinary thought does
not nse over this exclusion and himitation  To it God
and the world are mutually exclusive realities though it
calls the one infimto and the other fimite Current plulo
sophieal thought, spectally Vedant: manfiuenced by the
Sankhya, also reaches its universal —an abstract unner
sal,—by excluding from 1t the differentintions of time,
space and personality  But the real Infimte —the Con
crete Universal —cannot be so reached It must includo
the fimte though at the same time transcending it Itas
such a Conerete Infinite and Universal that our author
seems to reach n the 17th and 18th verses of this
chapter By prescribing that the Purushottamsshould be
worshipped ‘sariabharena he scems to teach that all
the different aspects of his nature,—change not change
and the umty which transcends thus distinction,—
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should be duly recognised 1n a tiue and comprehen-
sive act of worship

We have followed Sankara and hs followers, Sii-
dhaia and Madhusiidana, in interpieting ‘Kshara’ and
‘Alshara> The distinctively Vaishnava interpretation of
the teims, that given by Madhva, Rimdinuja, and
Viswangth, 1s very different Accoiding to these autho-
rities, ‘kshar @@ means a badha jiva, a self in bondage, one
who Eshas dty, falls, from his tiue nature, and akshara a
makta 9fva, one fnmly established in his essence The
‘Uitamah  Purushaly’, according to Visvanath, 1s no
other than the Epic and Puranic Krishna, who 1s sad
to be lngher than the Vedantist’'s Brahman Leaving out
this view of Kuishna as peculiaily Gaud:ya, belonging
exclusively to the Bengal school of Vaishnavism and as
opposed to the whole spirit of the ancient Vaishnava
scriptures, we have deeply pondered over the Vaishnava
mteipretation of kshara and akshara, in itself an
attractive one, but have found nothing in the teachings
of the G4l@d in favour of 1t The interpretation of
Sankara and his followers, not always acceptable,
specially when 1t1s tinged with their doctrine of 1llusion,
seems in the present case the only one in agreement
with the geneial views of om1 autho:.

CHAPTER XVI

In our introduction to chapter xm, while speaking
of the general spint of the author of the G#td’s thurd
shatka, we saxd “‘He even seems to lose 1n some degree
the spirit of umiversal charity characterising the author
of the first two shathas In chapter xvi he divides
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men 1nto two elasses the divine and the demonmac and
consigns the It ¢ tor something ke eternal damna

tion ns the prea hers of sectarna religions wsaall, do
In fact the dushishic aad  pessimistic spint of the
Sankhva, which onr author or authora share to a cortun
cxtent, 19 Seen a 1ts uttermost i tlhis chapter A
censorious tone p evails su st one wisible in the denun

ciatory passages of the Gospel  In the Iatter §t Is due
to an mmaginany dunhity of Cod and the Deul an the
former 1t procecds fron a similar duaslity of der1 and
asura  Is 1t an indirect influence of the di theism of
the Zendare ta —the supposed Jual rem of Aburmazda
nnd Ahmman over the unnerse® We cannot say
positively  The more eildent explanation 19 the
mfluence of the Sinfhyr Duahism on the Gfl:

But the Vedanta wlieh the Gftr regards with equal
if not greater reverence  lenes no room for
a radien]l dunltism in the umverse There 1s really
noreal division in it there 13 only a distine
tion —thAt of sense and understanding, and the conse

quent one of fimte and Infimte, mn 1t And this dis

tinction ymplics an ultimate umty  Both in Nature and
1n the ethieal and spintual hie this distinetion and umity
leads to a conflict and final reconcilintion Our authors
mmaginry diviston of 1 dawns and an asurs sampat m
man tho one leading to bondage and tho other to
Iiberation 1s really the distinction of sense and intellect,
of finite and Infimte 1 us Senso scems to lead us
astriy and we nre tempted {o pronounce it devilish

But under the control of the understanding 1t 13 1n

nocent and, as we hue shown before m dealing with

L)
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the second and succeeding chapters of the GitJ, a
necessary element of owm natume On the other hand,
we seem hopelessly fimte and 1mpeifeet, and long fo be
united to the Infinite, the Peifect This leads toa
stiuggle and finally to success, more o1 less The
conflict and the struggle, as well as the success, would
not be possible but fo1 the presence ot the Infimbe, the
Peifect, 10 us  Hence neither the moial duality of dawnd
and dswr? nor the mnatuial duality of Purusha and
Prakriit can be maintained As befoig, so in these s
later chapters, our author seems pattly to sce this

In his fowrteenth chapter, thal on the division of the
gunas, he pronounced all the thiee gunas as instiuments
of bondage Heie, 1n the present chapte:, he somewhat
1elaxes this uncompiromising atfitude and speaks of his
dawi sampat as conducive to liberation and his dswi#
as leading o bondage As both result trom the gunas
of Prakuiti, and as the latter, acecording to his own
admission 1n chapter v, 1s nothing but the ‘lower
natme’ of God himself, the two sampats cannot be so
diametrically opposed as he deseribes them to be The
fact 15, as I have endeavoured to make 1t evident in my
lectures onsthe Philosophy of Birdahmasm and those on
Drahmasadhan, that all the valieties of man’s social and
mozal hfe,fiom the condition of theiudest savage and the
most enlightencd and spimtually-minded man, aie neces-
sary stages of development and aire determined by his
slowly giowing 1dea of the real self From his 1dea of a
mo1e o1 less mndividual self, with hittle or no necessary
relation to others, man giadually 11ses to the 1dea of a
domestie, tribal, national, intexnational and divine self
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In the rame u1aner, fro n the sden of o self mors or less
exelu wels wansus 1= e rises ta that of an ntellectun)
emotional et'neal and spintunl welf  Hisadeas of good
and cul of npht and wron, vary immensely tecord
1ng to the particular s 1ee of praeress he may be 1ta for
the momoat, and nosu Mt s1nnire clisafieation and
hard and f1s division of them s durt and astra s
our author offe s the present ehapter or of <1fluilta,
rajaeta or tfmrstla 4 he daoes an the following
chapter en be plnlosophieally correct  \nd an pricticnl
Itfe in dealine with man s mornl nature 1 endevones
after rmsing s moril 1deas and ideals denunerntion
and declamation though the huea therr naturl places
i such endetvours  ecording tn the equipments ol the
teacher and the learner e by no mcing the best or
mo cffec ive insttaments To a eonfirmed sinner
speaially one mor or le ¢ well informed hittle or no
pood 35 dene by swng that he 1s o devl or demon
that hic 13 under the wor t infinence of tamas or thnt
he sall be reborn as a hog as tha consequence of his
e The most important thine g to tonch 1is 1 1! to
awal cn Ins dormant lose and reserence by pre enting
to Inm the most attractn ¢ idenls of nghteous and pous
hic nnd then slonly according to us groswnin,, cipamty
for true Lnov ledge to impart to lum lngher and igher
1de.s of the self, to mat e lum understand what 2 great
thing both in quantit, and quihity the real self1s, nud
how 1ty true retlisation satisfies all the real demands of
our mituie  Qur nuthor s method 13 different He draws
adarl pieture of the ‘demomne hfe Tven a darher
picture of smfal Ife would indeed be true  But hns
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~—our snward choiwe of thus or that form of character
Ounr theores, which we ofen borrow from the
intellectual atmosphere around us,—are not always a
true index of the 1der of Gol wa really chenshy—of
the obpc of ourhieart worsup If & man professes
belief in o jast ampartial and benevolent God and
yet 1 Ins practical hfe shows n deaded preference
for unjust prurtial cruel aad oppressive ncts, there
ought to be no nustahe abont the nature of the douty
he realls worstups  Wrong notions of the object of
worship sometunes tead to hurtful aunstenties dictated
by prnide avance or inordinate desire for sensual
pleasures These our author denounces as unscnip
tural and demonine The dominance of particular
gunas leads also to differcnce e the forms of diet
preferred by us  the saenfices we offer the disciplines
we submit to and the gifts we male  Those i whom
eatlta prevals are smd to be fond of juicy and
cooling food leading to health stren,th and long hfe
Pcoplo under the dominance of rajas we are told
1l e richly cooked dishes of o strong flavour causing
pun and sielness  wlile those who are under the
power of tamas show 1t1s said, a preference for rotten
and stinl tng catables whieh have stood long after
being cooled and which have been partal en of by
others Of saerifices or nets of worshup those which
are presenbed Ly the scriptures and nsprred by n
dutiful and unselfish spinit are satftifa, those dictated
by vamty and seclfishness are rajastfa, while those
devord of faith unregulated by scriptaral injunctions,
and not accompamed with gifts and entcrtanments,
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are tamasika Disciplines (tapas) aie of thiee kinds,—
(1) those relating to the hody, that 1s to practical
conduct, (2) those to speech and (8) those to mind
Honouring the gods, the twice-boin, elders and wise
men, purity, sumpliciby, chastity and chauty be.ong
to class (1), true, unhuitful, endearmng and beneficial
speech, and the 1egular study of the sciiptures belong
to (2) and the cultivation of a pure, calm and contented
mind habituated to silent contemplation, belongs to
(8) Tapasis agamn spoken of in the sense of aus-
terities, and falls under the usual thiee heads —sattvika,
1agastka and tamasika,—according as they are dictated
respectively by disinteiestedness, selfishness and
desne for domg haim to others In the same manner,
charity inspired by a sense of duty and diurected to
deserving persons, that practised reluctantly and
from a selfish motive, and the same done 1 an
irreverent and scornful spuit, aire assigned iespect-
wvely to the above classes The concluding verses of
the chapter, 23-28, explamn the sacired syllables om, tat
sat, used m the Upamishads to indicate the Supieme
Being, and also give some of then secondary apph-
cations Their intioduction here seems somewhat
abiupt and unaccountable It 1s perhaps suggested
by their bemng o triad or trichotomy like sattvam, 1ajas
and famas The use of these Sankhya categoiies in
estimating the value of vailous endeavouis and forms
of conduct 1s continued to the next chapter

CHAPTER XVII
In the begwming of this chapter the subject of
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Aarm1 13 o nntal 1 up, the object apparently being
to summanse the detuled toiching on the subject
goen v the prec din o ebapturs The diseu sion
contimuez up 3 the 17thaerse  The Sanlhyns te ch
the remmerttion of o'l antsrested astions  This our
author wishes to call smrysca  The Yogms, 1ith
whom ! e tde stafics hims Ity 4 « for downg il pr scrabed
(miyafy oL 10ne —1 tions enjomned n the Ststras —for
s aner yynr dws axd twae (sac ifice  chan )
und disaiplizel i o diantens ted pine They aimat
the rennnertfior not of acrong but of therr frints —
of what the a_ent guns by them i an external sense
This our vathor would el tygr Y gur dinr aad
tapas hase tue efte  of punifymg tuwo hewr of the
ag nt and so ought nurer to be given up When
ac rons are donc 1 n disinterusteld spint ther out
vard efte  —pler a1t unpleasant or ymxed —do not
follow tue a c1 an the nex orld If preseribed
duties are r nounc d throu, 1 delusion (mol1), such
renunetation 13 ealled famasx I they are renounced
because they are pamful such fywga 18 ryase und
brings no smrtual gaw to the renouncer If any ono
renounces  not the nctions thomselves but thar
frnts and the deswre for fruuts lhis renunciation 1s
sulv/a Before applying tlus tn focal test to other
things our author repeats in brief the substance of
Iis previous teachin on the essential innctivity of the
self and the umpossibility of its bemng nvolved 1n
bonda,e if 1t remembers tlus, its true nature  This
trath 18 sa1d to be taughtn the Sankhya philosophy
by wiich we may understand somo treatise on the
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system, though 1t may mnot be any of the Sankhya
‘ text-books now extant Sankara explains the phiase
‘Sénkhye Kuiténte’ as she ‘Vedanta system 1 which
the tiue self devoid of all action 1s shown ? But we
miss the doctune of an inactive self both 1 the
Upanishads and the Vedanta Satias However, the
teaching of the book-or books meant on ‘action’ 1s
said to be this —Theie are five factors (kdrandni,
hetavah) 1n every action They are (1) adhishthanam
(suppoirt), (2) the agent (as a phenomenon o1 as-
semblage of phenomena), (8) organs of sense and
action, (4 attempts of different kinds and '5) the
influence of the devas o1 supethuman bemngs All
these bemg products of Prakriti, 1t 1s only a stupid man
(dwr matih) ot 1mmatwme understanding (akrita-buddhe)
who can think of the tianscendental (Aevala) self as the
agent of actions He who 1s free from egotism, who
does not think that he 1s the agent of any action,—such
a man, even 1f he destroys these woilds (or these men),
does not kill and 1s not bound (by the effect of his
action) But the question arises, 1f the wise man 1s not
an agent at all and does not even think himself to be
so, what can be the meaning of lus “destroying these
wo1lds o1 these men ’ or enjoining him #0 act fiom dis-
interested motives ® We have alieady noticed this
difficulty 1in our comments on chapter m1 and our con-
cluding 1emarks on the first shatka Owr author stulti-
fies his whole ethical teaching,—in 1itself valuable,—
by his attempts to rcconele 1t with the Sankhya
doctune of an mactive self However, to proceed with
the autho1’s application of his trichotomy to other things,
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he next takes up yr ana () nowledge), 7 arma (action) and
Larta (the agent) and estimates their value accordingly
as they are predominantly sallv/a 1ajasa oc famasa
which classification practically means good mddhng
and bad The Inowledge wlich sees one indimisible
Reality 1n all things scemng to cxelude one another 1s
satfuika 1nonledge  That which sees only the plurality,
the exclusiveness of things 1s syase That most
madequate  sort of Inowled,e which not sceing
the real truth of things  attaches tself to one purswit
as1f1t were the whole —the only thing to be done —
18 famasa  Of actions that alone 15 satfuila whichas
preseribed 1n the Sistres and which 15 done without
attachment and repulsion and anv desire for outwnard
gain On the other hand that which 1s done with great
effort and with egotism and a desire for its frmit, 1s
2ajasa Lastly that 1s famasa which 1s done under
nfatuation and without anv consmideration that 1t
18 unmnnly or thatits effects are hurtful or destructnve
As to what o2l es 0 good mddhn, or bad agent our
author sws that one who s free from attachment and
egotism endowed with zeal and perseverance and un
affected by success and failure 1s 2 sattviha agent
Again  an agent who1s desirous of the fruits of action
and covetous malicious mmpure 1 heart and conduct
and swayed by joy and sorrow 1s rajasa Thirdly a
famasa ~gent 1she who 1> unsteady nnreasonable proud
dishonest disrespeetful to others indolent and subject
to moroscness and procrastination  The different I inds
of buddhs untelligence) and dhrite (power of grasping
or steadily following a course of «ction) are then
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considered That 1inbelligence with which one sees
clearly the distinction of action and 1inaction, of 11ght
and wrong, of fear and feailessness, and of hondage
and liberation, 1s sdttvik? buddh:  That wnth which one
cannol cleaily see such distinetions 1s 7dyasi, while
that which makes one mistake wrong for mght and
see all things 1n a distorted form, 1s tamasi As to
dhavte, that with which one tightly holds o1 resfrains
the actions of the sensorium, the wvital aiwrs and the
senses 1n the piactice of yoga, 15 sallvihi dhribs. That
dhrite with which one pwisass vutue, pleasure and
riches, and desires the gains which they 1espectively
bring, 1s 1&@asé, while that foolish dlifz which does
not enable one to give up sleepiness, fear, sorrow,
moroseness and vaniby 18 {Zmasi In the same manner,
happiness 1s of three kinds The happmess which
proceeds from puie self-knowledge 13 sattwika It
may be bitter like poison at fust, bub 1s ultimately
sweet like nectar The pleaswie which 1s yielded by
the confact of the senses with their objects is 2djasa
It seems bike nectar at first, but ultimately becomes
as bitter and Thurtful as powson The pleasure
which arises from sleep, lazmess and indifference
to duty, and which both abt the beginning
and the end causes 1illusion to the self, 1s t@masa
Now, these detailed distinctions and classifications may
seem tuesome, but they show clearly the author’s moral
estimates and pieleicnces and differentiate him from
those Sankhya o1 Vedantic ascetics to whom all ethical
distinchions are ultimately baseless, ~the result of 1llu-
sion This will be more evident from what the author 1s.
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now gong Lo s11 about the duties wineh proeeed from
man 8 various stations in life and the spinit i vhich
they ought to be discharged  Aceording to hun the du
ties of the Brulimana, hshatny ., Varsia and Sudry pro
ceed from the gunas attached to their various natures
The meamng se ms to be that though all shov 2 mix
ture of tho three gunas a prelommaice of satha over
rajas and {amas makes o Brihmana, thet of a nuxture of
ea'lra and rayr a KRshatriva the presilence of rmas a
Vaisya and of tamas o Sudra  The Brihmanas duties
are said to be the control of the outer 1nd inner cnses,
austerity holiness forgiveness simphcity | nowledge,
wisdom and reverence But these are moral excellences
or truts of character rather than duties (Jarmun)  The
Brfhmann s duties are usunlly smd to be worship
(yayana) the conduct of worslup (yoyina), adkyayana
(study) and adhypans terchng)  The hshatrivas
duties —mo:e properly speahing ins moral charactens
ties —are saud to bo valour strength steadiness alnlity
not flinching from fighting chanty and the power of
gosermin,, Hig duties whieh our author does not ex
pressly mention are the protection and admmstration
of a state (rajyaral sha and ryyasasana) Rather cur
ously,—191t from want of closc contiet and familianty
with the classes 2—the author mentions only the oceu
Pations of the Vassyas and the Sudias and not thewr
moral traits or the ex cllens s expected of them  Culty
vation the tending of cows and trade are said to be the
duties of Vaisyas and service to be that of Sudras As
we have smd in our notes on chapter 1+ our author
does not teach caste to be hereditary According to him
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1t proceeds friom a division of guna and Larme  But
these change by culture or want of culture By culture
a Stdia 11ses to be a Vaisva, a Vaisya to be a Kshatriya
and a Kshatuya to be a Brihmana TFrom want of
culture an opposite process of fall o1 degradation takes
place So, if theie 1s anything like caste in the world,
1t 1s the very reverse of a fixed oider, 1t 1s a constant
process of transformation and should be treated as such
m all social dealings with our fellow-beings Howeves,
our author closes this part of the chapter by exhorbing
us to be devoted to the duties of our respective stations
even though they may seem to involve evil As we
have alieady seen 1n the fust and' second chapters, a
Kshatriya’s duty of protecting a state may involve
Ikiling, and yet 1t must be done Qur activity proceeds,
says the authoi, fiom God,—a significant confession
though opposed to the Sankhya Philosophy and also
to lus own dicbum in v 14  And God peivades eveiry
thing, om. actions included Theiefore, by doing our
duties faithfully we 1eally worship him, and such wor-
ship leads to perfection (siddhi) Ourauthor then gives us
(in veises b1-66) a picture of an 1deal life of wisdom,—
‘Nishtha gnanasya yd par &—such as leads to perfection
and consequent union with Biahman Similai pictures
he has alieady given us 1n the 2nd and 12th chapters
when speaking of the 1deals of kasma and bhaki: respec-
tively As we have said before, whether he speaks of
karma, bhakty or jnidna, the ideal lhife he paints 1s the
same, as these elements of spmitual life are closely
connected and in fact different aspects of the same
thing,—the fimte spnit’'s unmion with the Infinite The
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present picture 1 honeser faller than the tao previous
ones Bt analysing ac and neglee g ats repe itions and
cross diviaons we find  the following truts an the
wleal chiaraeter pmnted (D Vaweddho Suddln (pure
hoonled. e} which means v corrcet iden of the relation
of Nature ad the fimte spint to Uod (2} Dhrile
(firm  resolution b by wiieh the fheart should be
purged of c.otism s ubbornne  arrogance selhish
desire anper and avanice and the habat of abstract
g the mind from outwird objects formed 8)
Dhyana  the practice of drawin, nway the mind
from scnsuous and funte objects and reahwng the
prescnee of the Absolute (f) Suaya equal treatment
of all creatures (0) Jura Bhaktr antense love for God,
\ Inch bring one to a deeper snd morc direct I now-
ledge of lum than the merely ntellectund  (6) Brahma

pratesa (enterin, im0 God  conscious absorption 1n
m  (t) Brakmarpina dong afl actions under divine
wspiration {5} Saran Ipatty complete sclf consecrition
to God + luch nvolves the surrender of all forms
of rehion tmged by e otism and pracused as men

torious acts and results in freedom from alt sins Then
follow ( 67 73) hnshna y directions to Arjuna not to
speal of tlus dinloguc to persons ineapable of under

standing 1ts purport and to commumeate it only to de

serving persons [his s followed by \rjuna s confession
of the light and inspiration lie has dernved from it In
the concluding veres (717 ) Sanjaya who began
the narratie gives vent to lus feching of muxed joy
and wonder at hearing tlus great dlogue, cmbodying
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the most ludden ttuths, and seeing the Loid’s wondrous
world-form  The memory of this heanng and secing,
he says, fills mm with repeated transpoibs of delight and
astomshment, and has brought to Inm the convichon
that whetever there are Kushna, the ideal of haimony,
and Aijuna, the aicher, there are piospenty. success,
happiness and the constant, inviolable Law of Right We
have seen 1n this Intioduetion what the (71 means by
‘Krishna, the 1deal of haimony’ and *Aijuna, the aicher.
‘Sanjaya’ perhaps represents the devout hearer o1 1ead-
er of dueet dealings between God and his advanded wor-
shippers Such hearing ot 1eading induces 1n th heate:
or reader a sympathetic 1esponse to the ougmal expe-
riences If such a 1esponse, for instance that which
may be produced by the devoul study of the Bhaga-
vadgitd, 1esults 1n the convietion abtidhated by owr
anthor to Sanjaya, the study must be pronounced to be
emunently fruisful For such convietion cannot out lead
to the eainest adoption of the forms of sidhana o1
spuitual endeavow taught in“the book and the duect
acquisifion of the cxpeilenecs wiich result fiom such
endeavours May the thoughtful study of the present
edition of the G7{d lead to such a conviction and the
resulting endeavours and experiences, 1s the earnest
prayer of

THE EDITOR
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1 O Sayyyr what have my sgons and those of

Pandu, assembled 1n tho sicrad plun of hurahahetrn
for the purpose of fighting done to dvy ]y
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2. King Duryodhana, having [at first] observed
the Pdndava army, drawn up 1n a phalanx, then
approached [his] teacher [Drona] and eaid the

[following] words
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3 O Teacher, behold this great aimy »of the

sons of Pdindu, arranged 1n a phalanx by your
talented pupil {Dhrishtadyumna], son of Drupada,
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4. Here (in thie army) there are heroes bearing

great bows who are equal in battle to Bhima and
Arjuna, [for instance] Yuyudhéna (Sityaki), Virdta
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ud the grest warpor Dropadys (A nahirathe (It
o1e with 1 great chino ) is defined as “one who can
fight <ingle hinded aguin t ten thou and archers and
who g5 proficient In military scirrce )
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5 (Beades i Dheshtaketu  ison of “idupila)
fhehitinr (2 Yadasa), the powerfol king of I

Pa upt of the family of Khuntibhoja and that chisf
among men  the king of s
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6 The sxliant  Yudhwmanyu the  powerful
Uttamaujas (both natives of Panchfilv and Leepers of
Arunas quot) [Ablimanyu] the son of Subhadrd,
1rd the sons of Draupadi (Pratibinda and four others)
—all of them great warrtors
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7. On the other hand, take cognisance, O best
of the twice born, of those who are the most distin-

guished among us, the leaders of my army, [ name
them for your information,
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8. [They are] yourself, Bhishma, Karna, the

victorious Kripa, Asvathimé4, Vikarna (a son of
Dhritarashtra) and [Bhurisravih], the son of Somadatta,
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g9 And [t!ere arel many other heroes {here] who
a ¢ ready to lay dow there lhesfor me wha wield
vario e weapans amdy ho ate alt ehilled In fighting
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10 That armv of ours protected by Bhlshanm
is (pricucally) Innumerable (snd 20 alle to win) but

thls army of theirs led ty Ihina b hiited (and so
incomp tent to vanquish us *)
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s 1 follow A nandagici in transhiung thes verse  The meaning
gien by Sridharasw imin 1s guite the reverse
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11. Stationed at all the openings of the pbalanx
according to the distubution [of gate-keepers] you
should all protect Bhishma {placed 1n 1its centre,]
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12 To his (Dmvodhana’s) great joy the mghty
Kuru elder and gi1andsire gave out a loud jcar and
blew his conch
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15 Then all at once were gounded conches and
kettle-drums, cymbals, trumpets and war-horns. That
sound grew Into a tremendous noise,
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14 Then RKrishpa ard Arjuna who were seated
fn 1 great charot drawn by white horses bluw two
beautiful conchen
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15 Hoshlheshr (1 ¢ Iselshna  the ruler of the
<en es ) blew a conch nimed ldnchyanya  Dha
nanjayx (r ¢ Arjunt) one nnmed Devadatta and Bhims
the doer of terrible heroie decds {r ¢ such 18 require
etraordinary stren,th) blew 4 great conch  named
Paundra
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16 Iune Yudlnshthira  on of kuntf blew 1 conch
nwmed Anantavyayr  and Nakula and Sahadeva
[respectively blew two conches nimed] Sughosha and
Manipushpako
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17, 18, O Lord of the earth (Sanjaya’s address
to Dhritarishtra) the King of Kdsi the holder of
a great bow, the great hero Sikhandi, Dhrishtadyumna,
Virita, the unconquered Saityaki, Drupada, the sons
of Draupadi, and the mighty-armed <on of Subhadrj,
all blew their respective conches
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19. That tremendous sound, fllling earth and

heaven with its echo, pierced the hearts of Dhritarash-
tras’s sons and their partisans,
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perfect nature), place my chariot 1n the space between
the two armies while I observe these, who stand ar-
rayed for the battle, with whom I am to fight 1n this
warlike preparation
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28 {While] | observe those who are about to
engage 1n fighting, who have come to the battle field
desirous of doing what 1s pleasant to [Duryodhana}
that foolieh son of Dhritard-htra
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ag 25 O Nhfrata (descendant of Bharata) belnp
told «0 by Gudal ex1 (Arjuna who had conquered <leep
or indolence) [nehfhesr hainp pliced thnt best of
chariote befare Bhishma 1nd Drona and all the rulers
of the cwnth <iid O <on «f Prth4, look at these
2 sembled hurus
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-6 Thera the son of Pritlf  aw standing tn both
the armies fathers (men 1= estimable as one < father)
geandf1thera teachers uncles (brothers or cousins of

one’s mathar)  brothers on  prandson  friends
fathers 1n 12w and well wisher
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27 Having seen all those relatives standing [mn,
the battle-field], the son of Kunti (Arjuva) was filled
with great compassion and with sadness spoke as
follows.
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28 O Krnshna, seeing these relatives assembled

for the purpose of fighting, my hmbs fail and my
mouth 1s parched
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29. My body trembles and my hairs stand erect
Gandiva [my bow] slips from my hand and my skin
burns all over,
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30 O Kesava I cinnot  tand et my mind

seems to whirl round {1 ¢ is restle » bewildered and
I ee omens foreboding emil
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3t O knshni I see no good 1n killing my

relatnes in battle I wish neither victory hingdom
nor pleasures
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32 34 O Govinda, (cowherd as Krishna was at
Brindéban 1n his childhood, or protector ol the earth), of
what use are a kingdom, pleasures or hfe to us ?  They,
for whose sake a kingdom, comforts and pleasures are
desirable, stand [yonder] 1eady to sacrifice their lhives
and pleasures 1n battle, [namely] our teachers, fathers,
sons, grandfathers, uncles, fathers-m-law, grandsons and
other relations. O Madhu$udana (slayer of the demon
Madhu), I do not wish to Lill them even if they
should seek to kill me
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35 [ven lor tho sal e of gaining the hingship of the
three worlds (earth hewen and the nether regions) il
do not wish to hall these] O Janfrdana { destroyer of
meo, ) how [ hould | wo wish only ] for { mining ]

the earth ?
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36 We shall incur sin by killing these armed

enemies 5o we are not entitled to hill the sons of

Dhrniturhshtra our hinsmen O Midhasa, how shall we

be happy alter hilling our own people ?
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3%, 38, O Jandrdana, though these people, whose
minds are led astray by greed, do not see the sin of
destroying their family or that of fighting against their

friends, why should not we, who see the evil of destroy-

ing our family, realise the duty of refraining from this
sinful act ?
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39. Whena famliy 1s destroyed, 1 e greatly dimi-
nished 1n strength, its traditional virtues, ( valour, hero-
1sm, charity &c,) are [ also] destroyed. And when

its viitues perish, vice overwhelms the whole [ of what
remains of the ] family,
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40 O hrnshna, when vice overwhelms [a family)
the women of the famly becoms corrupt O des
cendant of Veshni (2 Yadava) when women are corrupt
ed there arses a minture of castes ¥
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41 The mixture of castes leads both the family
and the destroyers of the family to hell for [tn the
ab ence of legal descendants] therr forefathers fall
(into hell) owing to the omission of the rites of offering
cahes and water

* The condemnation of mixed unions 1n this and the three
follo ving verses rafers evidently to illicit unions and not to mixed
mactiages bk that of Suntanu with Satyavatf or such legalised
conoextons as that of Vyusa with the widows of Vichiteavirya
Otheewise the breth of the latter and those of Pandu and Dheita
rashtea not to speak of numerous other remarkable cases would
strangely come uader the condemnation

R
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42. Owing to these sins of the destroyers of the
family, which lead to the miature of castes, the long-

standing wvirtues belonging to a particular caste and
those belonging to a patttcalar family cease to exist
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45 O Janardana, we have heard that men whose

family virtues have come to an end are sure to live in
hell.
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44. Oh1 we are going to commit a great sin, for

we are about to kill our own people from greed of
the pleasures of kingship



HUA\STTT e

Al wirnal e TRy |
Hidug T T WA Grad w¥q nea

98| ‘af MATYE Mgl W KRR WNE [ teT]
W T TANME A7 Ww R wa [ wmlaa afmm vty ]
[uaac Fhese Wi |

45 If the armed sons of Dhritarashter should hall
me in battle [when they find me] unresisting and
unarmed, that would be better for me [than my
incurring the sin of hilling my Linsmen ]
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46 Having said tlus in the battle field, Arjuna,

laying aside his bow and arrow and with his mind
overwhelmed with sorrow sat down in the chariot
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1 To him, who was thus overwhelmed with com-
passion, whose eyes were filled with tears and
expressed a distressed state of mind and who was
full of sadness, Madhusidana spohe these woids ,
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- 0 Aquan, in thle eritical moment whence has
come 10 voa this b wilderment (linching fron Gy hting )
Leftting 2 man of low character, obstructing the + 2y to
heaven and di |, raceled ?
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. 0Oson of hunti, yield not to unminliness it
does not befit you, O hirasser of foes pne up this
faint heartedne « due to narrowness of mind and ari e
[ for battle 3
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4 [Arjuna sad— ] O Madhusudana, O slayer
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of enemies, how shall I attack i battle wath arrowe
Bhishma and Drona, both deserving my worship ¢
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5 It 1s better even to live on alms 1n this world
than to kill teachers of high character On the other
hand if [ were to kill my teachers, I should have to

enjoy pleasant things like wealth and comforts be-
smeared with blood,

7 ddfRy; AR TGN

ugl AW ulg 91 9 wag: |
Yt Tl F (Sl {aum:

Qs fRean UyE Fdaee 1gl

gl | Taq’ faw’ oudl®, “haiq & qid A’ sl
ada, R wfaald ,—ag 9 [ gae 3@ ] wda sk a9



Galdnamr Y

g €Y wiT ( En v X m Cfxfifanre ey
T® v, Awingu ARl "E\;Q olar 1 wwis w{);h
WYY wiias TRy uTy

6  And we danot I non which of the tvo would
bea greate poslto e —that we <hould vanquish them
o that they <houl! vanquish us  Those —the sons
of Dhrltarshtra —tavior hilled whom we do not wish
to Ine are standing before us
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7 With my nature [as o warrine] overshadowed by
campasslon (or unmanliness) 1nd my mind peeplexed
aste my doty 1 ash you  Tell me what Is really good
Iam thy disciple Teach me I fake cefupe In thee
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8. I do not see that which may dispel my sadness,

which 15 drying up (z e weakening) my organs
Neither an undisputed kingship on earth nor supremacy
over the gods [will dispel 1t ]
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9 Guddkesa, the harasser of foes, having said

this to Hrishikesa and [also] told Govinda ‘I will not
fight,” became silent
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1o To him [1s he sat] depressed between the
two armies Heishilesa [amused 1t his perplexits] <ald
the ¢ words mocl ing him ts It were
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11 You are sorrowing for persons who are not
true objects of sorrow and 1t the same time uttering

words of wisdom (But) nise men grieve neither for
the dead nor for the living
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12. It s not (true) that I was not at any time and
that you and these rulers of men were not , and
that all of us shall not be after this time.
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13 As the embodied soul passes through the
conditions of childhood, youth and old age in this
body, so [at death]it assumes a fresh body In this
matter a wise man 1s not deluded [that 1s, he does
not regard the death of the body as that of the soul
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14, O son of Kunti, O descendant of Bharata,
it 15 the 1mpact of the senses with their objects which
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pives cold and heat plessere and palo They come and
0o and s are transient  Eadure them patiently [as
ithehoverant erar ]
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15 O be tol men,that wise man the wame (1 ¢
sell poised Yin pleasure and piln whom these{+ ¢

cold heat Ac ) eannot overwhelm, Is fit for attaining
Immortalits { 1 & lberation )
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16 The unreal (¢ ¢ such as cold heat &e ) has
no [independent Jexistence while the real (that is
the sell § has no destruction  The real nature of these
two has been seen by the seers of truth
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17. Know that [self] to be indestructible by which

all this (world] is pervaded. No one can destroy that
fadeless one

e Teed sH Sxl FHerdllan TART |
Fenlurlsutae awie e Aidd 124N

i

el R N, Mu® «uma’ ‘gRA@ Fu[Aaq, Haag
GARW’ Sty Meq, s w1’ TMaudafa [ wilalbn ]
“apreta® * fae 0@ T ‘sar 7, AN [ At Tw Tleaoif ]
‘que’ |

18, O descendant of Bharata, these bodies of the
eternal, indestructible, infinite embodied (self] have been

pronounced to be destructible [by the wise], so [giving
up your vamn sorrow for their destruction], do fight,
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19 He who thinksittobe 1 }iller 1ad he who
regards it as killed are both ignorant [ of the truth
for in reality] It neither kills nor i5 Lilled
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20 {The self) 1s never born or dies 1t neither
[once] comes into being and 1gun ceasestobe It

1s unborn eternal undeciying 1nd esverlasting  Even
when the body 1s hilled it is not killed
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21 O son of Prithf, he who knows it to be fn

destructible eternal, unborn and fadeless how can
that person kill any one or cause any nne to be hilled 1
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22, As man, putting off faded garments, puts on

new ones, so the self, giving up worn-out bodies,
assumes fresh bodies,
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23. Weapons do not cut 1t, fire does not burn it

Water does not make 1t muddy, and arr does not dry
it up
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24 It cannot be cut burat made muddy or
dried up It 15 oternal  all pervasive  of 1 stable
nature, and vierlasting
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-5 It 15 said to be unmanifest (or indescribable),

unthinhable and unchangeable Therefore knowing it
as such you ought not to grieve for it
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26 If youregarditas bornand dead agaln and
agam, (that 1s born with the bicth of each body, and dead
with 1ts destruction ) even then, O mighty armed hero
you ought not to grieve for 1t (or grieve in this manner
in case the reading 15 nauam’ instead of ‘namnam )
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27. As to one born death 1s sure, and to ome

dead birth (re-birth) is sure, so over a matter which
1s 1nevitable, you ought not to guneve.
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23, O descendant of Bharata, objects (like the
body) are unknown as to their origin, known only in
tbewr middle state (their appearance as created objects,)

and [again] unknown as to their destruction Are
such objects worthy of being wept for ?
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~9 Qne looks upon the sell 1s somethinp strange

again, one speihs of It as <omething strange One

liears of it 13 something strange and one cven after
hearing about 1t does not know it (as it really is)
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30 O descendant of Bharata in the body of all
persons this sell is alwiys indestructible  You should
not therefore grieve for any one
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31 Looklng to your onn duty too, you ought not
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to shrink , because for a Kshatriya (a warrior) there 1s
nothing better than righteous war,
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32 O son of Prithd, 1t 1s only lucky Kshatriyas
who come across such a battle, one come unasked as
an open door to heaven,
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33. Butif you do not fight this righteous battle,
you would neglect your duty and lose your fame [as
a warrior] and [thereby] incur sin,
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34 Desidec people will speak of your il lame for
a lengime  Andin the cise of an honoured per on
1l fame ks 1 greater vl than death
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s5  The preat warelors will think that you hne
desisted from fighting through fear and sou will be

lowered in the estimation of those who thought highly
of you
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36 And your encmies speaking ill of your valour

will say many things not worthy of being said  What
would be worse than that ?
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57 [Either you will be hilled and will [thus] reach
heasen, or you will win and thus enjoy the world

I'herefore, O son of Kunti, arise with a firm resolution
{0 !EQL:
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o Lootang alib ¢ on pleasure and paun, cain ana

o vactary and aefeat, then be ready for fight  Ji
sort pebt i this -prest, you sl ot mcur wn
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.9 This instruction ( which has just been impast
ed )to vourelates to Sinkhya e (the science of the
«e!l s true mature ) heir now this (the one about to
be tmparted ) with reference to Yogt * equipped with
which instruction you will effectively sever the bonds
of *arpra (selfish action)
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40 In this [ prictice of larmzyoga] the fiest
efforts [ even if they are not continued ) do not prove
frutless and there is no barm or incurring of sin
[ owing to their discontinuance J Tven 1 hittle ol'
this plous practice protects [ the aspirant ] from greal
fear

S:inkhya and Voga in their onginal unscctartin mean
ings not 1s names cf distinct schools of Philasophy
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41 O descendant of Kuru, in this [ matter of
following the path of good] there 1s only one
single determination which proceeds from a fixed under-
standing [ namely the determination of practising
karma-yoga, while ] the determinations of those devoid
of a fixed understanding are many-branched (z. ¢ var-
ous, seeking many objects ) and infinite in number
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w23y O 501 of Pethd nn finn determinstion
proceeding  from a fixed undenstanding  for gar1dhs
( establbhing the beart In God ) arises In the mind
of those who are attached to pleastre and  power
and nhose hearts are carried anay by the floven
speech promunay  re bleth as the fruit of actlon and
Inculeating sarfors acte for the wtainment of pleascre
and power —( the speech ) which thosc fools utter
who 1re attracted by Vedic texts who s1y there is
nothing clse { than thesc texts promlse ) whose heart
are dlstracted by [ fow  desires and whose chlef object
15 the attainment of heaven ( the sbode of Indra)
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45. The Vedas treat of the three gwnas (2. ¢ of
things composed of the three primary quahties of
nature, setfvam, 1ajas, and tamas), [ but] be thou
free from the three gunas, free from the conflicting pairs
[ of heat and cold, pleasure and pam &c,]ever en-
dowed with the quality of goodness ( or established m
your true nature ), free from the desire of acquisition
and preservation and self-possessed ( or watchful. )
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46 For an enlightened Brahmana (z. ¢ knower
of Brahman ) there 1s as much need of the Vedas as
there 1s of small reservoirs of water when every place
is flooded with water, [ That is, as there 1s no need

of small reservoirs of water when there 1s 2 widespread

inundation, so there is no need of the Vedas when
God 1s known }
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47 Action alone is your sphere hs frut should
never be desired by you Do not mike the fruit of
action jour motne, {but on the other hand ] be not
fond of ynaction
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48 O Dhananjaya (a name of Arjuna lit conqueror
of wealth) do your actions without attichment [ to
their fruts} indifferent to success or failure and
established in union [ with God 1 It is this indifference
( or balanced state of the mind ) which 1s called yoga
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49. O Dhananjaya, [ interested | action 1s by
a long way inferior to wisdom ( z. e disinterested action

done from true knowledge ) Take refuge in wisdom
Pitiable are those who desire the fruits of actions.
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50. Here (2 ¢ 1 this life or 1n the practice of Zar-
mayoga ) one endowed with wisdom eschews both
merttorious and sinful actions [ done from 1nterested
motives | So, strive for yoga, which 1s that skill 1n

doing actions [ which turns them 1nto means of
liberation .

Q » ~~ ~ L]
wws Ry (v & I aaf |
¢ -
s fFRfaFTm: U Meeproivtictesy 1Y



fedlatearg 89

vy gfgmr WG mus ww @ ‘amyARfawwr
oIS TR TRE gRT TRt wquad| wie O g Qg A
TR I T AT ey rafa argsier

51 Sages endowed with wisdom ghe up the
fruits accruing from actions and [ thus ] freed from
the bonds of [repeated] birth, attaln to the condition
[ of iberation J which 1s without sorrow
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52 When your understanding will fully come out
of the forest of delusion 3jou will become indifferent

to what ts heard and to be heard [ from the cercmonnal
Vedas that is to the pleasures promused 1n them ]
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53. When your uunderstanding, which 1s [ now ]

distracted by Vedic sayings | promising various frmts
of actions ] will become calm and be firmly established

in communion, then will you attain the state of yoga.
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54. [ Arjuna said] O Kesava (ht one having
long hair, a name of Vishnu ) what are the characteris-
tics of a man of steady understanding, one established
1n communion ? How does a man of steady under-
standing speak, live and move ?
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55 { The Lord satd—] O son of Prnthi when
{the aspirant] satisfied with the vision of the [supreme)
Self in imself, entirely gives up all the [ lower ] desires
of his heart he 15 then called steady in understanding

g Gagzfamudl 49y ffneyy |
Rrumaiy fEadfieud g

tet Qg wfwsar (wgvafw ) gAG  [Auasg
qufafa armeE BT a0 iar BT NI RN asug
¥ FA uqqdld sm foan fagE g9x

56  One whose mind 1s free from anxtety in the
midst of sufferings who 1s free from desire 1n the mudst
of pleasures and devoid of attachment fear and anger
such a sage 1s called a2 man of steady under tanding
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57 He who 1s without attachment mn all things
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who neither rejoices nor 1s repelled on meeting with
pleasures or sufferings proceeding from these things,
his understanding 1s steady.
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58. And when he [ the aspirant ] draws away his
senses from their objects, as atortoise fully draws
away its limbs, [ then ] his understanding 1s steady,
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59 Objects of sense turn away from a person who
does not enjoy them ( that is s enjoyment of them
ceases ) , but his relish ( 4. ¢, lurking desire ) for them
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does not cease But cven his (the asplrant’s ) relish
ccates on bis sceing, the Supreme
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Go O son of huntf the uncontrolled (I destruc
tive, harassing ) senses even of 1 wise man striting
[ after Hberation ) forcibly lead [ his ) mind astray
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61 Bringing them all under control the yogr
should remasn intent on me  IHis understanding s
steady who has his senses under his control
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62, If a man intently thinks of certain objects,
attachment to them arises 1n his mind, From attachment
arises desire, and from desire [ when 1t 1s balked ]
arises anger
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63. From anger comes delusion, and from delusion
the failure of memory (that 1s the forgetting of high
precepts ), from the failure of memory follows the

destruction of reason (z e the sense of duty)and
with the loss of reason the man perishes [ spiritually ].
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64 The self possessed person who enjoys objects
with senses free from attichment and repulsion and
under the control of the mind obtains peace
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65 When peace comes all his (the asprants)

sufferings are at an end Tor the understanding of
one whose heart 1s at peace soon becomes steady
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66 One whose senses are uncontrolled has no
knowledge [ of the elf ] and he 1s without the habit
of meditation An unmeditative man can have na
peace how can one without peace be happy, ?

8
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67. Of the uncontrolled senses that one which
the mind follows, leads its reason astray, as mn a river

or sea the wind [ leads astray ] a boat [ with a careless
helmsman ]
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68, Therefore, O mighty-armed hero, his under-
standing 1s steady whose senses are fully turned away
from the objects of sense,
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69  WWhatda night to a1 [ unenhightened § beinps
therein 1wakes he who is  clf controlled  Whereln
awake [ ordiniry 3 beings that Is night to the sage
who [ really  sees
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70 As rivers enter the sea, which is full and
unmoved so 1t 1s he into whom objects of desire enter

[ unsought ] who obtalns peace, and not he who sceks
them
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71. That person obtamns peace who, giving up

all desires, enjoy objects of sense with a mind devoid of
attachment, selfishness and egotism
*

wdt sigll (Rufd uid a4t wiea R
Ructis@used st Tmfeioy @ noxul

R R ‘yid, Wt AETRT @&, ety ward ‘A’ [ @i, ]
Flyufd M wnfa 1 Ty e’ dwad ‘19T feyald
[9.] aufeie aufl guqg, a@dda sEafadly wwf
A |

72 O son of Prithi, this is the divine standpoint,
on obtaining 1t [ the aspirant J1s freed from delusion
Established 1n this condition even in his last moment,
one obtains absorption 1n Brahman
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1 [ Arjunasaid— 10O Janfrdana, O Kesava if,
in your opmmion wisdom 1s hugher than work why
then do you induce me to undertahe this terrible
work ?
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2 You seem to delude my understanding by words
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apparently amhiguous Tell me something sure, through
which I may obtain the true good,
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3 [The Lord said, ] O sinless one, I said
before [ in the last chapter ] that there are two kinds
of pious endeavour 1n the world [ I indicate the en-
deavour ] of the S4nkhyas by 9udneyoge’ and that of
the Yogis by ‘har mayoga’
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4, Unless one does works [ on which depends the
purity of the heart ] one does not gain not-watk (2 e
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wisdom ) Nor does one obtaln succe s (¢ ¢ llbera
tlon ) by merely giving up work
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5 No one ever eusts even for a moment without
doing some worh  For all are led to work under com
pulsion by qualities wherent in Praknt: (Nature)
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6 That fool who having restratned [only ] his
organs of action sits contemplating the objects of
sense with lus ming, 1s called a hypocrite
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7. O Arjuna, he who, having regulated his senses
with his mind, practises klarma-yoga with his organs
of action, with a heart unattached [ to 1ts frumts, Jis the
superior person.
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8. Do your prescribed duties, for action is better
than inaction, If you do not act, even the keeping up
of your body ( z. e life itself ) will be impossible,

2ululq HAQASTE RenlsT et cteo; |
Al HA vy Hady ! GeUFT el

€1 R ‘wimw, wmiAlg’ “ud TRy UTaay” R wuiaia,
ags U Gnag el ag T8, qenq asia’ qeud %@ﬁ‘qm«ﬁﬁﬂ
ugT: A D)’ A ARG el aedq FAY TR A" G, ol B
TG sal, T § SAUUINR adaT | [ wa ] ‘daes? wdi-



dcﬂd\s\am Yo

g [MM] 0wy LWdET T st waw sl
SOT winel ‘e ¥ fangfeln snad dswoen my fewe B%
DRI o el <. 8 A 41

9 O son of huntf, every one who acts otherwisc
than in a spirit of sacrifice (1 ¢ worship ) s lable to
be bound [ by hisacts ] So xct 1n that spirlt, free from
attachment
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to In the beginoing [ of creation Jthe Lord of
creatures having created them together with sacnfice

sald Go on increasing by means of this Jet it be the
supplier of your wants
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11, Honour the gods by this means, and let the
gods favour you [ by growing food for you through
rain and such other means ] Thus helping one
another you will attain the highest good.
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12. Honoured by sacrifices, the gods will give you
the objects of enjoyment you desire He who enjoys

things given by them without offering them to the
givers, is a thief
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13. Those pious men who eat what 1emains after
sacrifices, are freed from all sins But the' 1mp1ous
who cook only for themselves [ really ] eat sm (2 e
unhallowed food, )
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16, O son of Prithd, that sinful man, taking plea-
sure only in sensuous objects, who does not follow
the wheel thus set 1n motion [ by God ], lives 1n vain,
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17. He who loves the Self, is satisfied with the
Self, and rejoices 1n the Self, has nothing which he 1s
bound to do.
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18 Nothing accrues {In the form of merlt or
demerit ) from what he here does or does not  In the
wo Id of objects or lvinp beings there s nothing on
which he must depend for realising Mis object  (r ¢
tiberation )
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19 So always do your dutles without attachment

Tor when a person does his duty without attachment,
he obtains the highest good
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20 It 1s by actlon that Janaka and others obtained
success (or perfection) Besides with a vlew to

inducing  people [to do their duties ] you ought to
act
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21, As a superior person acts, so does an inferzor,
What he sets up as an example, common people follow.
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22 O son of Prith4, in the three worlds (z e
heaven, earth and the nether world ) 1 have nothing

that I am bound to do And there 1s nothing that I have
not obtained and must obtain , and yet I am working,
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23 O son of Pratha 1f ever I were to cease to
work untired, men would everywhere follow my
example
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24 If I did not work these worlds would perish,

and I should be the author of the mixing of castes and
should destroy these creatures
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25 O drscendant of Bharata as the ignorant act
attached to action [ for the sake of its fruits ] so
should the wise act without attachment and with a
+1ew to mnduce people to act
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26, One should not unsettle the intellect of
ignorant people attached to action. [ On the con-
trary ] the wise should, by performing all actions [ re-
maining all the while ] unattached, persuade the former
to do them,
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27. All actions are being done by the gunas (2. e,

powers or qualities ) of Nature. [ But ] one deluded
by egotism thinks I am [ their ] agent,
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28 Bot O mighty armed hero he who really
hnows the [ self's ] distinction from gunas and Aarme,
does not indulpe in egotism (¢ does not regard
cither as his own ) } nowing that [ in all actlons only ]
gunas act on gunas (1 ¢ the organs act on the objects )
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9 Those who arc deluded by the qualities of
\ature, regard the actions done by these qualitles as
their own actions  One having  perfect | nonledge

should not unsettle those foolish persons of imperfect
knowledpe
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30. Offering all actions to me, becoming unattach-

ed,selfless and Iree from sorrow, fight with a heart
resting in the [ supreme ] Self.
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31. Those who, having trust [ 1n me ] and cherish-

ing no 1ll feeling [ agamnst me } follow this teaching of
'mine, are freed from actions (z ¢ their binding power).
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32 But those who, finding fault with this teaching

of mine, do not follow 1t, know those foolish men,
devoid of all knowledge, to be lost,
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33 LEuven wise men act according to their charac

ter Al creatures follow their respective nature  what
will coercion do ?
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34 On the part of each sense attraction and
repulsion are established | by Nature—attraction to
the pleasant repulsion from the unpleasant ] [ Yet ]
one should not yicld to them for they are his cnemies
(2 ¢ obstructions to his hberation )
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35. One’s own duty, even if mmperfectly done, is
better than another’s duty well discharged. Even death
in the performance of cne’s own duty is desirable, [ but ]
another’s duty 1s dreadful ( 2. e. leads to fearful conse-
quences. )
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36 [Arjuna said, ] Now, O descendant of Vrishni,
by whom or what 1s a man, even when unwilling to do
so, led to commut sin, constrained, as it were, by force.
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37 [ The Lord <aid— ] This deslee { or atlrrc
tion ) this anper ( or repulsion ) o+ hich ari<es out of
the quality of rayas (1 ¢ naturyl atteaction ) and which

is insatiable and a preat source of In —hnow thix to be
the enemy in this matter (or in this world )
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38  Asfire Is covered by smole, as a looking gliss
by ditt as 2 foetus by the uterns o 1s this (1 ¢
wisdom ) clouded by it (1 e desire )
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39. O son of Kunti, wisdom 1s clouded by this fire

of desire difficult to be extingmshed, the constant
enemy of the wise
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40. The senses, the sensorium and the understand-

g are said to be its instruments, Having clouded
wisdom by means of them, it deludes the embodied self
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41  Therefore, O chief of the descendants of
Bharata, having first brought the senses under your
control, kill this source of sin, the destroyer of know-
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ledge [ acquired through instruction ] and wisdom
{ gained through msight ]
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42 [ The wise | say that the senses are higher
{ than the gros body ] the sensorium higher than the
senses and the understanding higher than the senso
num  One wha 1s beyond the understanding 15 he
[ the self ]
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43 Thus, O mighty armed hero knowing him who
1s beyond the understanding and subduing your mind by

your understanding, slay the enemy in the form of
desire whose nature 1s difficult to comprehend
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1 [ The Lord said, ]I expounded this fadeless
[doctrine of karma-] yoga to the Sun-god. The Sun-god

_declared 1t to Manu, and Manu communicated 1t to
Tkshviku,
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2 O harasser of enemies, thus handed down from
one to another this yoga doctrine became known to
the royal sapes | But Jin course of 4 long period of
time it was lost In this world
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3 1 hawe todry communicated this ancient
[ system of } 30ga to you 1s you are my devotee and

friend and as 1t is 1 great secret [ incommunicable to
the implous }
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4 [ Arjuna sald,~ ; Your birth tooh place later
{ whereas J the Sun god's birth w1s earller 8o, how
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can I think that you first expounded [ the yoga doctrine
Lo the Sun-god ? ]
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5 [ The Lord said,} O Arjuna, many births of

mine and yours are already past I know them all,
but you know them not, O tormentor of foes
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6. Though unborn, of an imperishable essence,
and the ruler of all creatures, I, remaming established
in my own [ perfect ] nature, am born through my
Mayd (1. e. power of producing illusions )
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7 O descondant of BhArata whenever there 14

a deeay of riphitcousncss and an ascendancy of wariy hte
oasaes 1 put my<cl fosth (1 ¢ manlfest mysell in
time and space )
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& Tor the protection of the irtuous the destrue
tion of the vicions and the establishment of riphtecus

ness [ am born (1 ¢ 1 manifest myself )in every
age
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g O Arjuna, he who thus nghtly understands
my supernatural birth and activity, is not’ born again

after giving up his body, but comes to me (¢, e. attains
union with me )
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10 Freed from attachment, fear and anger, with
hearts wholly given to me, taking refuge in me and

purified by the pursuit of wisdom, many [ aspirants ]
have attained my nature
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1t O son of Peithy, ! favour men according to

the way in which they worship me Men follow my
way 1nall forms
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12 Those who wish for the fruits of action here

worship the deras, for in the world of men actions
soon bear frults
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13 The foutfold order of castes his been created
by me according to the division of qualities and duties

Though 1ts Creator, know me to be { really ] unchange
able and a non agent
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14, Actions do not make me attached [ to them ],
nor have [ any desire for the fruits of actions He who
knows me as such 1s not bound by actions
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15. Knowing this, even those ancients who desired
liberation, did actions. Therefore do thou the actions
done of yore by the ancients,
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16 What [really] is action 1nd what is Inaction,—
in this matter even learned men are deluded So |

will explain to you [ the philosophy of ] action, by
Lnowing, which you will be {ree from evil
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17 [ The philosophy ] of action [ prescribed by
scripture ] of prohibited 1ction nd of inaction is to

be understood { 1s J the real nature of action [ and of
the other two ] 15 very difficult to ascertain
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18. He who sees non-activity in action, and acti-
vity 1n 1naction, 1s wise among men, united [ to God
and the [ real ] agent of all actions.
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19. He whose actions are all freed from desire
and egotism, whose actions are [ as it were ] burnt by
the fire of wisdom, him the wise call a [ real ] sage
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20 Having given up attachment to action and
its fruit, and being always satisfied [ with the self ]
and not dependent [ on anything ], he, though engaged.
n action, { really ] does nothing.
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1t One who Is freed from desire who e mind
and boly 1re under It control and who hy  given up
[ his attachiment to ] 11l objects of enjoyment does not
incue 1 even if he does without ¢j otistn actions neces
ary for the malntenince of bt bo ly

qECRAMATE §RIatat qaae
w1 fwaigfas g gusla 9 faga ik

oy T QMR Gty wmyt M STSET T
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One who 1s sausfied with what comes unsought
vhot not subject to the pair  of oppo 1ite [ hike heat
and cold plersure and pun &c | who s frec from
hostile feelings, and unaffccted by success and failure

15 not fettered [ by the fruits of action Jeven though
he acts
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23 The action of him who 1s without desire,
who 1s free [ from egotism &c ] whose heart 1s esta-
blished 1n wisdom, and who acts from a spirit of worship,

entirely melts away (z e. loses the binding power of
selfish actions )
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24 “The ladie with which clarified butter 1s poured
1s Brahman, the butter { to be poured J1s Biahman,
into Brahman as fire the sacrifice 1s offered by Brahman
[ as the sacrificer ]’ he who [ by means of such monis-
tic conceptions ] fixes his mind on Brahman as action,
verily attains [ union with ] Brabman,
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25 Some devotees offer sacrfice to the gods
Others by means of sacrifice itself offer up sacrifice

into the fice of Brahman [ tn the way ndicated 1n the
last verse ]
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26 Some offer up hearing and the other senses
into the fire of restraint  Others offer up sound and
other objects tnto the fice of the senses (¢ ¢ regard
the enjoyment of unprohibited objects as sacrifice )
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27. Others offer up 1into the fire of self-restraint,
hghted by wisdom, all the functions of the senses and

those of the vital airs
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28 And some earnest aspirants of rigid vows
become sacrificers of things, some perform sacrifice 1n
the form of practising austerities, some 1n that of yoga,
( 2. e. restraining the actions of their mind and concen-
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trating it in the «elf ) some in the form of stadying
the Vedas and <ome in that of acquining hnowledge
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29 Others thoic wha are devoted to the restrant
of the vital airs offer up the out going breath into the
m going (1 ¢ drawn air and prevent its going out)
and the in going 1ato the out going [ thus practising
the processes called puraka and rechaka respectively )
and (the reverse process ) restraining the flow of
them both [ practise the process of kumbhaka ] Others
regulating (¢ e curtailing ) thelr diet, offer vp their
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senses 1nto the vital awrs (z ¢ check the unlawful course
of the senses by means of the wvital airs weakened by
curtailed diet )
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30,31, All these, who know [ the real nature of ]
sacrifice, and whose sins are wiped out by sacrifice,
partake of the nectar (z e. food comparable to nectar )
left after the sacrifice, and attain [ union with ] the
eternal Brahman O chief among the pious Kurus,
[ even ] this world 1s not for him who does not perform
sacrifice, how can the other world [ be obtained by
him ? ]
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5> Sacnifice of many such vaneties 1re taught in
the Vedas  Iunow them all to be born of action [ and

o unrelated to the self which 1+ above action J By

knowing this you will be freed from the bonds of
the world ]
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23 O harasser ol foes sacnfice consisting in [ the
acqusition of ] wisdom 1s higher than sacrifice consist
ing m the offering of things O son of Prthf all

actions without exception ends (¢ e s fulfilled )
m wisdom
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34. Acqure it by obeisance, inquiry and service
[ to the wise, ] Wisemen who have seen the ultimate
truth will impart wisdom to you.
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35 On acquiring which, O son of Péndu, "you will
no more be subject to such delusion, and by means of
which you will [ first ] see all things 1n the [ individual ]
self and then 1n me [ the universal Self ]
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30, If you are even the greatest of all sinners, you
will surely cross [ the ocean of Jall sins through the
boat of wisdom.
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_7 O Arpma 1 ablaing fire reduces pleces of

wood ta 1she o the fire of wisdom reduces all actions
toa he< (1 ¢ de trovs their binding power )
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38  There 1s nothing here <o holy as wisdom
Onc who attuns success i joga (¢ ¢ practice of dis
snterested actions ) lumself finds it revealed 11n his
mind in due time
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One who 15 reverent and steady, and has lis
senses under his control, acquires wisdom Having
acqutred wisdom he soon obtains the supreme peace.
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The ignorant, the wereverent and the sceptical

40
For the sceptic there 1s neither this world,

are ruined
nor the next, vor happiness.
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41. O Dhananjaya, actions do not bind lim who

surrenders lus deed to God by yogr (¢, e. does them
as his servant ), whose doubts are removed by know-

ledge, and who s self-possessed
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3»  The cfore O descendant of Bharata cutting
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1 [ Arjuna said, ] O Krishna, you [ sometimes ]
speak of the renunciation of action, and then agam

of yoga [ through action ] Tell me for sure the one
which 1s the better [path] of these two
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31 [ Maa vdra,—§ e’ adat afena, ‘wE@aw
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~ [ The Lord satd,— ] Renunciation and larma
yopa (2 ¢ dong actions in a spinit of service to God )
are both means of hberation  But of the two Jarma
yoga 1s the better [ path ]
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3 O mighty armed hero ke who nerther hates nor
de ires { the fruits of action ] must be regarded as ever
a sannyasor (one who bas renounced action ) Tor,
one who 15 free from the pairs ol opposites [ like desire
and hatred pleasure and pain] 1s easily hberated
from bondage

An4AT gEARl wacha A affear o
AT g AT w181

s1 A mm (@] ‘sl wia W oawm T



o3 eTuds ettai

N Q@ ‘yumuaefE, 7 [ § ] slgar ' [Tx w@fa ]| aa 29 ,—
[ = ] ‘wandy 2@ ‘sfiga ” Tegen mfagarg  ‘SUETL wad’
Nwd T, faed@ arifa )

4 [ Only] the ignorant, not the wise, say that
Sédnkhya (z ¢ the pursuit of wisdom ) and Yoga (z. ¢
disinterested action ) are different [ paths }, [ Really ]

he who fully adopts the one, obtains the fruit (2. e
liberation ) of both
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5 The place (z ¢ condition ) which 1s attained
by the Sédnkhyas 1s attained also by the Yogins, He
[ alone ] sees [ rightly J who looks upon the Sankhya
and the Yoga as one
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6 O mighty armed hero 3t 1s difficult to attaln
renunciation without [ farma Jsora A sage who has
adopted yora 1ttuns Brahiman without delay
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7 Hewho s established 1n 3oge who is pure
hearted with tus body 2nd sense  uader lus control,
and who feels unity with the sell of all creatures, 1s
not bound evenaf e dous actions
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§9 Though seemng, hearing, touching, smelling,
eating, speaking, going, sleeping, breathing, passing
stools, holding, opening and closing the eyes, the seer,
established 1n yoge, knowing that [in all these matters]
the senses [ and organs ] act on objects of sense,
thinks,~—“I do nothing at all »
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10 He who does actions, offering them to Brah-
man and giving up attachment [ to theirr fruits J1s not
touched by sin, as a lotus leaf 1s not affected by the
water { which stands upon 1t ]
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11 Yogins do thelr actions with their body sen
<onium understanding and senses devord of cgotism,
aning up attachment { to the frults of action Jand for
the purpose of purifying the heart
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12 ‘The yogin gwving up the fruits of action,
attains everlasting peace, [ while ] onc without yoga
doing actions from desire [ and thus } becoming attach
ed to thetr fruits, is tightly bound
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13. The self-controlled embodied person renounc-
ing all actions with his mind [+ ¢ offering them 'to
God and thus really ] doing nothing and causing others
to do nothing, rests happy n the city with nine gates
(z e. the body with the two eyes, two ears, two
nostrils, the mouth and the organs of excretion and
generation ) -

FRE @ A 1 e Goifer IRy |
T enelthetd il WHTTeg Tetadt 18

1 T Do wg'@m ol [ g T ] wdlna-
QWY ¥lUT 9w Aqued gdla T oeafd ) G ueg ‘@wid’
“gfagrEagar gafa «wal” =fa wgt, “shag @vra sfgr”
T AT, Uand’ 4y difen Bofd | IT@ATAaq, FrgmaTlaa
Araidle® | Yluenial fanidl ged |

14 The Lord does not create either man’s activily

or actions or the connection of action with 1its fruit,
It 1s Nature that acts [1n this matter)

- . N .
algn sredladg Ut @ FF Gerd {ad: |
ststidniigd sl ast Yool stea@: 124l

M R e wQue FEfag vy ‘ged Jw ‘g
W owed’ q owew1fd, 99, ad Tawr T fnad, T yauv)
AR uafGIETIadda Wy Fga qq’ [ Rgai ] ‘orad’
‘G’ F ™ A Ta Wy wwl



t

ug )T &L

15 The Lord (it the ll pervading One ) does
not take into account either the ewl decds or good
deeds of any one  Wisdom Is enveloped by ignorance ,
hence creatures are deluded [ into regarding themselves
as agents }
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16 On the other hand the sunlike {bright] wisdom

of those whose ignorance of the sell has been dispelied
by knowledge, reveals [to them) the Supreme [Spirit]
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17 Those who have grasped it (2 ¢ the Supreme

Spint ) by their reason, whose hearts are attached to 1t,
who are devoted to 1it, who have realised 1t as their su
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preme goal, and whose impurity has been wiped away
. by wisdom, obtain hberation ( ht. not coming again (e
the world ) '
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t8 Upon the Brahmana endowed with learnmg
and modesty, the cow, the elephant, the dog and the
dog-eater (z ¢ the Chandila) wisemen look impartially

(t ¢ in so far as the divine essence 1s 1n all of them,
not 1gnoring the degrees of its manifestation )

$F o (e a0\ Tt «ied g | |
fodld {7 9d sw g Fw (T 3 f@an uger

el Butaeq @1 fYa & TE T ‘en’ @IRue ‘fEa
fcal1l 7 ad, aw felgea [ 9], Qg & Tl [ad]
fudt 7 dwdra 4ET |

19 The world (2. ¢ worldliness ) has been con-
quered even here by those whose minds are established
in impartiaity = As Brahman 1s sinless and impartial,
therefore they are established in Brahman (¢ e, poss-
essed of Brahmic attributes ),



yyHissaI 1.2

7 e 7 i ARA sva wlhay 1
Racafataryd smlag anfl faa 1Ren

® 1 ‘Awfg fogi S drgafela [qmr] awl=
fa1 [8q] wr dfasc fagr @ @ ogdq sdtacuany
wiy ‘wfraq wifasc figr &' g A 9fFRg WA
fagg  wi{g)

20 The knower of Brahman with 1 steady under
standing free from delusion and established in Brah
man, should not be overpleased with pleasant objects
and over displensed with unpleasant objects

g frges T yad t
T amalagauet guH=ad [ 1)

M1 drgely Tl wwa of wnt Ay
faudy Tumor srERfan wa wmla owehumst o oag
g [TOgEd 4] GRE gud ) ¥ qwd) igmieh AR
suilgalfn [ 9] wgwgaq wgd qafn

21  He whose heart 1s unattached to external
objects obtains the joy which 1s to be found in the Self
He with his mind steadied by communion with Brah

man enjoys everlasting bhss
»

7 f2 deion JM g wllna TR
et ey T TP WA JH 1330



Qo Qleacis i

R T ‘wtEm, TR ‘Gewen’ AYHE, euarr SN’
49if ' ‘Tiediaa’ QA «iugan: ‘@3, [ dui ] ‘sidas’
squitfagmgal, e | GRS faY @ ua’ @ WfaA
Negerafa | i

22 O son of Kunti, those pleasures which are
derived from external objects are really sources of
pain and of a transient nature. A wise man is not
attracted by them
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23 He who can resist even here, before liberation

from his body, the impulse proceeding,from desire and
anger, is a pogin, a happy man
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24 He who finds his happiness, his rest and his
light within (2 ¢ 1n the self alone ) that yogin  becom
ing Brahman (: ¢ attuning the character of Brabman),
obtans [ the | extinction [ of his egotism ] in Braihman
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25 Those sages whose sins are wiped away,
whose doubts are gone whose minds are controlled
and who are engaged in doing good to all crea

tares obtain [ spiritual Jextinction [ or absorption] in
Brahman
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26, “Theee i Abeasption {n Behman on bath e
[ of life, not clmply Wltee denth Dar tho o aspirant

who are froed from denter and o, whnse minds e
controlled, wnd vho Pnovothe Self,
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in poinz 1nd out going Dreathe passing through the
mostrils has controlled bis <enses senearfum and under
standing and { thus J got tid of dewire, foar and anger,
15 always free
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29 [ The a-pirant de<cribed above | having hnov n
me as the recipient of sterifices and austenties [ n
their inmost essence 1 the great raler of all worlds,

and the disinterested friend of all creatlures obtuns
peace
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1. He who does what his daty 1s, without desiring
its fruit, 1s [ alone a true ] sannydsiz (a renouncer )

and [ a true ] yogiz, and not he who gives up fire-sacri-
fices and actions [ not requiring fire ].
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2 O son of Pindu what [ the scriptures ]call
sanryasa (e g Brifadaranyaka IV 4 22 ), hnow that
to be really yoga [ as renunciation is the thing intended
in both and the renunciation of desire [s the essence
of renunciation  Fega apgaln conslsts In miving up
desire ] for one who has not ghven up desire cannot
be 1 yomin
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3 For one who aspiresto tl e to yoga action Is
aidtobeahelp Tor the person who has risen to

Joga, cessation of { distracting J action is sald to be
the help
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4. When [ an aspirant ]1s no more attached to
actions and the objects of the senses, then such a
renouncer of all desires 15 said to have risen to yoga,
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5 Oneshould hft up the self with the self and
should not lower 1t , for the self alone 1s the friend of
the self and also its enemy.
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6. Inthe case of him who has brought his self
under control, the self 1s the friend of the self. On the
other hand, in the case of one whose self 1s uncontrolled,
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it s the self which does harm lle an [ external}
enemy
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7 The self of the self controlled man remains per
fectly 1n 3oga { even Jin the midst of heat and cold,
pleasure and pain and also in honour and disgrace

Or 1t 1s only the sell of the sell controlled man [ and
not that of any other J that remains &e
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8  The asprrant (30g11) who 1s satisfied with hnow
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ledge [ acquired through instruction] and wisdom
[ gamned from direct mtuition ], who 1s unshaken [ in
the midst of temptations ], who has brought his senses
under his control, and to whom [ because of his un-
attachment to objects of enjoyment ; a lump of earth,
a stone, and gold are of the same value, 1s said to be

established 1n yoga.
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9 [ The aspirant ] who 1s of the same mind to
the disinterested well-wisher, the loving friend, the
enemy, the indifferent on-looker, the well-wishing
mediator, the despised one, the beneficent relative, and
to the virtuous and the sinful, 1s superior to all,
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10 Seated alonen a solitary place with his mind
and body at rest, with no desire [ for external objects)
and without [ many external ] appendages, the yogrn
should, day after diy fix hes self{ in the supreme
Self ]
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11,12 Having placed one s seat 1n a clean spot,—
a seat immovable neither too lugh nor too low and
composed of cloth shin andAusa grass put one above
the other,—and having seated onesell there and con
centrating one s mind and controlling its movements
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aad those of the senses, one should practise yoge with
the object of purifying one’s heart
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13,14 [ The aspirant ], established 1n the practices
[ of controlling his senses, &c. ] proper to a Brahkma-
«chdrin, serene-hearted, free from fear, having held
erect and unmoved his body, (its middle part), head
and neck, becoming motionless, looking [ as it were ]|
at the tip of his nose (z. e. with his eyes half-closed )
and not looking around, controlling his mind, with his
heart given to me and aiming only at [ union with ] me,
should remain { seated ] in the state of yoga
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15 Thus constantly placing his sell 1o the state
of yoga the soprm, with his mind controlled, attains

the peace which consists In abiding in me and which
end 1n absorption in me
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16 O Arjupa neither one who eats too much, nor
one who eats too little, neither an over sleepy person,
nor an over wahing person can have yoga
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17 Itisonly he who eats and walks moderately,
=
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labours moderately at dus work, and sleeps and wakes
moderately, who can have the yoga that destroys pan.
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. 18 When the mind [ of the aspirant ], fully res-
trained, rests entirely 1n the self, [ and when he be-
comes ] free from desire [ for all objects of desire, he ]
1s said to be established in yoga,
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19. As alamp placed in 2 windless spot does not
flicker,—that 1s regarded as the similitude of a yogin
of restrained mind practising self-communion,
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20 23 [ That condition )in which the mind fully
drann anay from external objects by the practice of
yogay 1s at rest, in which, seeing the self by the self,
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mination  Fixing the mind in the self one should not
think of anything [ else”
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26 Towards whatever objects the restless and
unsteady mind goes, drawing it from all of them one
should fix 1t 1n the self
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27 The highest bless comes [ of itself ] to this
yogin whose mind 1s at profound rest, in whom rzjas
( Nature s distracting quality ) 1s destroyed, who 1s
sinle s and has become possessed of the divine nature

49Ad uetin AN Fillaeneuy |
4B AT Yass T IREN

RE) T wiouq WA G 4G TMRT geaq ‘fom



geT | eas

qeny, o2yl NV ‘g’ s Aubes’ ARTHARTH

“siaw’ FTRfawT ‘gay ‘Faa’ wfa |

28. Thus always fixing his mind [ in God ], the
yogin, freed from sin, easily attains the supreme bliss
of touching ( z e, directly realising ) Brahman,
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29. [ The permanent effect of practising yogaz 1s
described 1n this and the four following verses. The as-
pirant | whose mind has been united { to God ] and who

sees unity everywhere, beholds the self as existing n
all things and all things as existing 1n the self,
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30, He who sees me 1n all things and all things
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in me —L am never invisible to him, and he is never
. umnlble tome (¢ ¢ ever 2 reciplent of my grace )
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31 The yogrn who worships me 1s existing n all
things with 1 consciousness of unity abldeth m me
i whatever condition he may be
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32 O Arjuna he who Joohs 1mpartially upon the
)05 and sorrows of all beings as 1f they where his own
15 regarded as the best of 11l yogins
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33. [ Arjuna said, ) O Madhusidana, the yogn

by means of equamimity, which you teach, I do not see
that it can last long, owing to the restlessness | of the

mind ],
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34. O Krishna, the mind is restless, causing trouble

[ to the body and senses ], strong and hard to curb,
I regard its restraint to be as difficult as that of the

wind.
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55 [ The Lord =aid — 1 O mights armed hero  the
mind 1 undoubtedly restless and hard to curb  But
O son of kuntf It can be restrained by constant repeti
tion | of the <ame thought Jand by indifference [ to
external objects )
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of uncontrolled mind to attain sore bot kIt s attain

able by a self-controlled person endersouring [ to attain
tt J through the [ aforesaid J means
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37. [ Arjuna said, ] O Knishna, [1f ] a man,
endowed with faith { but ] not with earnest endeavour
[ at first engages in, but afterwards lets ] his mind
swerve from, yoga, what condition does he, not having
attained success 1n yogaz, come to?
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38. O mughty-armed hero, does not this unsuccess-
ful man, perplexed as to the way to Brahman, and
deviating from both [ the £27ma and the yoga paths ]
perish Iike a cloud separated [ from the mass of which
it formed a part ] ?
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1 Goln,, to the refians of the righiroue and Hing
there for many jears the man who has fallen from
sega is bornfagyin) in a house of pure hearted
vichm n
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42 Orheisre-born m a house of wise yoguus.

Such birth 1in the world 1s surely more difficult to
obtain [ than the former ]
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43 There, O descendant of Kuru, he gamns con-
nection with the yogic tendency and experience he

had in his former life, and strives after success more
earnestly than he did 1n that hfe.
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44 Even though not inclined to exert himself
{ owing to certain obstacles ] le 1s drawn by that
former habit { towards yoga ] Even when he has
become an inquirer after jogs, he goes beyond the
Vedas (1 ¢ the frmts of performing Vedic rites )
'
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45 On the other hand the yogiz who strives with
great care 1s purged of his sins and gaming success
[ through yogic experience gained ] 1n many hves at
\ast attamns the supreme goal
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46, According to me a yoginz 1s superior to those
who practise austerifies, superior to the learned, and
superior to those who perform [ prescribed ] actions
Therefore be a yoginz, O Arjuna
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47 And among all the yogizs, he who worships
me reverently and with his heart devoted to me, 1s 1n
my opinion the best yogzn
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t1 [Reane sun—] [ ur wfe wmewn | agy]
s7TSE HRIWWR (] mip JU WK 9ET WIq Wamh
aug [ =] walG ayns
t [ The Lord said — ) O son of Prithn hear how
you will know me fully and without doubt after practis

ing yoga with your heart devoted to me and with the
consciousness that I am the only refuge

M &5y afaamfag Tuwaiaga |
4AR@AT G YAsust WauHaliiad 13N
1 [ gn afmEy wssufReg { wimde ] sx

oMy GRIT GrEm A agol¥ VTRET $X wX figd oy
ofreq gy wam &4 wifmad wifme w faglx

2 I waill umpart to you wn full this [ seriptural ]
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knowledge, accompanied with direct consciousness,
after knowing which there remains nothing more to be
known on the subject.

Taengl 9898 Y «fdg dafd faad )
gaarafa fag@r wfuq qt afF awa 1

31 ‘agEel @lEy wfag ‘fedd” aufafdgammE ‘adfd
aq Q@ | Daar ad’ FET ‘TggEt af wfw@g ot qw®@q)
Taqraq afa wratlda

3. Scarcely one among thosuands of men strives
after success { in yoga % |, Even among those who
strive with success scarcely one knows me as I
really am,

Ylaaaissidl aty: § @91 giulg 9
AT Sald | faan a&fazyr tsn
81 SRFTaq dadw ! Fod wAi Gfalkla grar) afw
WY @ AT T q4; g% Feall WA 9 fF T |
weyr ‘fasr’ f{wst ‘awfa’ 1 ‘wEh’ <6 gy ey, R sz’
o glela ag daraw gaET |

4 [ The promised knowlege is given briefly in

+ Whichis of various kinds, including such as have lhttle
to do with night knowledge,
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this and the following verse,— J Larth water, fire,
air, ether the sensorfum the understanding and egouty,
—thls is my nature diversified into cight forms

wiutulfHacul uafd &R  uasyt
wlagat wgiaid) 98¢ widid saq

v R et [ aR Juva @ [vunndoYaam §
g vgrek o wiar e ol oot wlaaest ‘gwid
% ey oo (v wsar] w2 [ fgusd ] wmg
Wz} |

5 Tilus is [ my ] lower [ niture 1, hnow, on the
other side my higher natore, different from this, of

the form of the indisidual self by which this [objective]
wo 1d 1s supported

waga Iyt wdrdlguding 1
WE Ty sieiq WA wausaan g0

¢! it T was @M wandd sl sl ofx

amyren gus | WY [gu ] sq@w wde wmg o quw wer
amr wen el

6 Know that all things proceed from this twolold
cause [ [in my twofold nature ] am the Creator and
Destroyer of the whole world

¢
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7. O Dhananjaya, there 1s nothing higher than
I All this 1s strung in me as gems 1n a thread

s Aeqd Tsie mfuadiay: |
uue; F3acy wex G ArH <y 1)
v dde 9@ HoTula B wE 1 9 y”ré}a,’ ‘yuq
WY, W' qRw«q, ‘TEqddT wAT, 9= auq’ S,
R R wez,’ [ q9T ] ‘gy’ IETY GeNq Al |

‘8 O Sonof Kuntl, I exist as fludity n water,

’\ \ru

(llght in sun and moon, the syllable ‘Om’ in the all
Vedas, sound in ether and manhood 1n men.

gl e, Sfueui T Gorai (na@i
Sletel WIHAY Autfea quly ten

¢ ‘gl T[99 ] v g, RedY w4l [9] G’
Wl [ %y ] 9<YTY Slad qulfey T aw wi@ |

9. And I exist in earth as pure smell, and mn fire
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as heat [ exist as life in all creatures and as austerity
in practisers of austerities

st A wAyaTA {4l o @A )
a&%&unnufm doteqsifdeiiz4 1gel

vy R ury at gEyami garan e 9 f1lfe ) wg
dfeual g% [qur ] Awfaat 9 =fam

10 O son of Prithd know me as the everlasting
seed of alf things [ am the intelligence of the ntel
ligent and the power of the powerful

T daaam i aaifalEad |
wiAiled) WRY culsfr waada ngw
211 R AT@YM Wiaalalal Bg AY avaal ¥ aad
faafde %o [ awr ] yiy weifew s =fe )
1t O chief of the descendants of Bharata I am

the strength free from desire and attachment of

the strong and deswe {unopposed to virtue, i [ all]
creatures

T Fa wilreent AT ustgiegig 3 1
ww wafa arq (4 ¥ aw 8y | afy

$}RE B 9@ wifmn GwewoTaE M sgiw] R
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STEET | NTWAAT;  ATAUT aW)JuanaAn: ‘o San’ yaad:
tarq 79, [ oftary ] T gfa AR, P Ty @y owE A [ AW ]
aie aedly, say, & [ @7 weRarn g | uiy [ aa@ ]| yuas-

favre dgduren® sea |

12 Know that those things that proceed from
[ the qualities of | safzva, ( luminosity ), 7z7as (passion)
and famas (enertia ), really proceed from me, but
I am not in them (z ¢ not subject to them ), they are
mme (z e dependent on me), [ The three primal
qualities are trated of in chapter X1V ],

o - .
{aRanTaiadfn wafud surg |
" il Ffstemta w@E weT=an 13
ot whw) fafn’ frftw ‘Tued ' gwrfeyufEmd Sy
T2 MW s¢ A TN ‘TE IC W WGeR [ WG wa ]

‘¥’ FafEma ] |t a1 sframafa |

13 Deluded by these three [kinds of ] things
consisting of the qualities [ of nature ], this whole
world knows me not as transcending them [ and so]
immutable

AQA - &
24l Tl Al TH Ul geedT |
Hidd & 908 Maifai adfea J 1es)

A8 AT u SN GEEA war gu-ar LT maw w4
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14 This divine maya { illusive power ) fof mine,
consisting of the quahties [ of nature ] 1s difficolt to
get nd of Those who take refuge in meare freed
from 1t

a Wt ZURMN TR wu e AT |
saisTEaTin sgd wadiluar g
M sy wiwamiag T2 [ A ] sigy v wfen
WEERNUIS MIAT ACHAT A Al ®ta wead o
wigl T Qrennm? afan |
15 Fools who have been robbed of their wisdom
by Maja and sinners the worst of men, who have

assumed the demoniac character donot take refuge
mn me

et Raed TS GEEAST |
0l gl nil T Headw tgan

0 X ﬂﬁt,'! R uwddt syl gafan  yunale
wn wfwed | & & xfr e —(1) o Qufew RAfva
) Fray wdy @) ot waey () 1N amfig v |

16 O Arjuna O chief of the descendants of
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Bharata, four kinds of virtuous people worship me, the
sufferer, the seeker of knowledge the seeker of wealth
and the wiseman ( z, ¢ he who knows the Absolute ).

- aut st Frerym unifafaficdd |
il (¢ sufaftscides @ T we B ngen

pot [P [wG ] ‘fawugn’ FaT wlwy ‘THlE] Thlwq
afx wa Wi g @ Tfagd’ Fg waf@) ‘s Filqd’ sy’
saead ‘0T 5, T T aa g’

17 Of them, the wiseman, who is ever 1n the state
of yoga and devoted to the One only, 1s the best Verily
I am exceedingly dear to the wiseman and he too 1s
dear to me

A a
ST T Tad un| el T Hae |

sifed; @ 7 gaueil aldargadt Tfae 1gzn

1T TR 4 e’ S weim, ‘uiat @ STeiT T TRAT-
waT de e 9fa’ [ R ] waw’ Faaml) R oadl ‘90 ‘qauet’
dafgafia, [ 4q ] ‘uquda?l T fad@ sudi den did, g<iasl
‘alg wrd’ “snlga’ sulsaae |

18  All these indeed are great, but I regard the
wiseman as really [ one with ] the self; for, with his
mind under his control, he has taken to me as the
highest goal,

3
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19 At the end of many births (¢ ¢ through merit
acquired 1n many lives ) the wiseman { baving real
1sed the truth ] that Vdsudeva (the all pervading
One)isall nall takes refuge 1n me Such a high-
souled man 1s very hird to find

FAQQE adndl Huuasudddi |
a & franEm una fAgaT wai 1o

3T T gk fogr o e [ e )
Ta @ vudine G qwn DEE g ieel
faqr wfear [@m ] wwaar wgIRlan Qe uyad
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20 People robbed of their wisdom by those desices
(r e desices for sons, beasts pleasures &c) and adopt-
ing those rules (1 ¢ rules regulating the worship of

minor detties ) worship other deities, led by their res
pective natures
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21. When any devotee wishes to worship any
embodied deity with reverence, 1t 1s I who give his
unshaken reverence for that deity.

F AUl HGUT YAEAITHAR B |
AUA T Adt? il daid [@fFete T e 1231

R ‘G, quT weai @ Tl Ty Yoo ‘TBY a0 Qf,
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22 Endowed with that reverence, he performs the
worship of that deity and receives therefrom the desired
object as ordained by me,

saqat wed Al AsciMHEIY |
edie qees atfeet asar aifea Wi 12
R Ao’ ‘seRque QA TaT ‘G waw’ ‘waag’ fqqtlw
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23 The fruit gained by those men of small ntellt-
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gence ds perishable  The wordilppe o of the pode
obtain { unton with Jthe pods, while my worshippe ¢
attain { unlon with } me

war Al iaud Heyad spigey |
T HILH AT HHIGH G 11RE1

Wi gy YW an oo fafmany ST wgnu
wrad A s ] Whinm ' v} SUETY Ly At Rl
SRu 5 GXITTY WPRrIERISHIY R TR |

4 Pcople without understanding not  koowinp
my hagher  Inmotable and tramcondent pature think
of me who am tnmanifest as possessed of a manifent
{ s+ ¢ pereeptible and imlted § natarr

AT Umia WG QayiaisEen !
A Ml AR wiaasausy 10

w Niwsumgr “srlr et (5oed omvowrsy
1w 1" € EET YN wauniinl oded ¥ g W ww
wiuwes K7 18 gTnam,—atr ot [ wy | oY uem
[umiB) umyn n {unfa ] v g7 1 Wi wo wamy
[xfa)nemih

25 DBeing velled by my creative and fllusive power

I am not manifest to all This deluded world knows
me not as unborn and Immutable
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26, O Arjuna, T know all things, past, present, and
future , but no one knows me

, ToelRUdye T Sualed IRA |
Q s -~p
a1 ST a7 aifeq uaad 101

01 ¥ Wing, ¥ ‘9xEI’ gd goud If@ WA, afwd,
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27. O descendant of Bharata, O tormentor of foes,
at the time of their birth all creatures are affected by
the delusion caused by the pair of opposites ( heat and

cold, pleasure and pain &c, ) and arising from desire
and aversion

AU TR WU AT Y enst e |
] S\ BTl WA et LoFAT 1SN

RE 1 AGT Yyl WY SEAT § YTAR’ ‘WaAdAT A, ‘rgdld-

fsar, @ ceaar, [ @, ] a1 wsa’ )
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£ Pt tuare gl Ntene men whie e slas fave eosr
aanend are freed frem Ue o fton camred by the
pair ot oppe e and P ey we 2V ip e wath feey o et
minati-4

o aite i wvi TR aafa iy
i amr Ay e udermt 7 miuag eer
v Temote  warme Ten wormell 5ag etk
LR E IR LI S S B B
e otre Bert wd w {oy wpeting
o Tha e whn deperdiag an oo readeave ¢ oaller
liberatien feam o) aee ar ) ath eempe [ radaslly ]

to Lnow Prabmsn all thing  pe tainie, to the of
and all actlnns

arfinrmfudd sy sform @ 8 fag o
wu Al Ty 7 (o e ey
R BT geeieeeT g wern ) TP pene
e T MUY BrTe % eied R« gy el fag
A senl® mrenm™ ofiv g w fewrg xmx ) T
ut finr T TPOWR - B T
30 Those men of controlled minds who Lnow e
with adhibhuta  edhideiea  and adhiyagma {terms

explained In fhe bepinning of the next chapler ) realise
11e even at the time of death
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1. [ Arjuna said, 7O best of persons, what 1s
that Brahman ? What 1s adkydtma ? What 1s action ¢
What 1s that which 1s called adhibhifam? And what
15 that which you call adhidarvam

wfus: e alset BBSTAT Fyagen |
WA (® T Feh T aisfa fuarsfa N

RU [ v, Fuatte,— ] R wggEA, w4 W w wlwaw o
4y [ G ] wlae [ Rua. agq afulazf@ ] wytead 9 {qaqr-
W [@] T3 =T 9

2. [ Arjuna’s questions continue, ]O Madhusi-
dana, who 1s the 2dkiyajna in this body ¢ How, [ placed
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here does he direct the «acrifice 2 And how are vou

to be bnonn by men of steadied mind at the time of
death ?

’-’ﬁ“'lql'l Jd41q

wud AR Tt T ey |
HANAIEESA faun mwdfaa

vy {wnoy tuY— | gow R¢ gl geea
nari o i ox jax aue aexee Hialy
i e wrsmt RO{ SIHPW an wa Tl wgmangwas |
ITAZEET I geega  SEWEe (0 mrm o xees
wam fNvY CTRWIT PEOTT S Smmn R
T R ETE G AR TR s1 i o

3 { The Lord said — ] The transcendent bmmuta
ble One is Brabman  his becomin, [the Individual self)
15 sald to be adlyasfm: {the embodied self) The
offering [ of sell or things |+ ek causes the origina
tion of created things is called £1rma ( 1ction 1e

* Allth © ators [ have lted scem  to miss the
real s potficance of th authar s explanation of £arma here  They
all take stin the secondary sense of yspna whereas pumanly ot
scems to signify that eternal act of self sacnifice by which the Crea
tor as stated in the Purusha Subta and other Vedic passages

cretes the world  That as the type and model of all other
sacnifi es sacpfices in the secondaey sense
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4, Perishable things [ are called ] edhbhutam ,
the Person (2 e the first embodied being, Hiranya-
garbha, the chief of all deities)1s adlidatvatasn, O
chief of embodied beings ( Arjuna ), I myself am the
Adhiyagna (¢ e. the director of all sacrifices ) | seated )

1n this { body ]

AT T TS UL el o |
g valld § At e dreeud dud; iy
L) FEAIE T AME T WY Roay e T ‘Gal' @
‘7)) 'gafa’ wadle MG, 9 agE’ agm@n ‘Wife’ MR, ‘uw
Fywa wl’ |

5. And, at the time of death, he who leaves lis
body and departs, with his thoughts fixed 1n me alone,
assumes my nature, lhere 1s no doubt about it.

g F Al @i WIE si@a cqaald |
. - -
& analel snlede der agicfEes 12l
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6 O son of hunti ot the time of death  whitever
object one think s of when leaving his bods { he , with
his mind p rvaded by the thoaght of that chject as
sumes [ the form of ] that object

dne W35 @Ay RIATR 397 9 1
AAfdandl3fAiad aadmay non

31 nuq THI €3Y W o foos R v g6
TOUETE ceibae™e Rarmst | Fenry efe efdamnge | oy

"] U uhing QU 8 MTOEy Q= o4 alil s
< ymn mfy

7 Thercfore think of me at all times and[as an
example of jour constant thought of me ) fight[In
obedience to me]  With your thought and understand
ing fixed In me jou will undosbtedly attain to my
nature alone [ and not any other ]

QMg 1 Saui e it |
utd yod T mfa wiafgfumiad nen

A B | LR FERT TS WO L WYL 11, FRTSTTo
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8. O son of Prith4, contemplating [ him Jwith a
mind steadied by abdhydsayoga, (1. e. repeated thought

of the same object ) and not thinking of any other
object, one reaches the supreme divine Person,

afd yuungarf@aie-
A Y H g T 1
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o HiaTeH (aeequ-
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YUl HATIE
o
Hetul Yl Aot e |
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WY qwlg WE wNAE gAY, 9@ ard duaF,
‘Ffgaieud’ ATEwaad  s1{ddd] G-TCTRTI-TalWF a0 el
Uy F, ‘aud@ TRatiq’ Slgiedniqdld T, TATTonid =i4dd qA94T,
AFIT WMt T T3 G [ 4o ] G T 1@ deqen 303’ qF
UTUlna A THY TR W 4y =T TT T, =fF ( Sareigad-

FuEiv ), FTER, W@ T Ry gaud’ WOl wild) war
aQlalayq RIS FeaT |
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910 He who with a steadied mind [ bemg ] en
dowed with reverence and force of yogz, ind placing
Iis vital breath fully between luis eye brows (¢ e realis
ing the presence of God at that spot in the course of
his breathing ) contemplates at the time of death the
ommisctent and eternalOne the All ruler subtler than
the subtle the Supporter of all of the nature of the sun
(¢ e revealing limsell and other things ) and beyond
the darhness [ of ignorance ], attains that supreme and
dunine Person

agae agfacl agl
faulea 7 T@@ Aawn |
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Ulgwpeal Antaa TR
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wy mq awfim WREr wwf @A wag T agg® MM
mmw wEf” @ Swiwsiif@R (Ume) o Naa
fmamT  gxs WeE fmim afaefe, 3g [ama ) s
(amaife Jaweel otfa @ o' w@ wad T wiw AT,
o R g\ 64T gV uaQds awalbutfng adlulang
LRIY =T

11 That which the Lnowers of the Vedas call the
Immutable’ which aspirants free from desire enter into
desiring [ to attawn j which | imtiates ] practise drakmea
charya (1 e continence and other austerities ) that
Goal (2 e the way to that ) I will tell you in brief

4
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12,13, He who, closing all the gates [ of exter-
nal knowledge ], confining the mind to the heart (z e
to the self mamfest in the heart ), placing his wvital
breath 1n the head, attaining the yogic concentration
repeating the single syllable *‘Om’, which 1epresents
the Absolute, and contemplating me [ along with the

repetition ], leaves his<body and goes to the othel
world, reaches the supreme goal

HeeyqAT, Haad Al |1 et e |
aers 4l Wi i AR 1gs0

881 R wie, T, sl [ @ ] fraw, At wl@, we 9™
[HeaTae ANl a0 [ =0y ]

14, O son of Prith4, I am easily attainable by the
-ever-steadied yogiz who constantly thinks of me with
a heart not given to any other object.
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t5 Hawving reached me [and thus | acquired the
highe t  perfection these great souls do not attafn
re birth which 1s the source of wmisery and which Is
not everlasting

i sy a- AT s-mqmvﬂﬁjﬂ 1
Ayl 3 iy gAsA 7 fad nedn
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16 O Arjuna from all worlds beginming from the
world of [ the lower ] Brahman people return (1 ¢
come bach to embodied life » Or as Sankara says,
all worlds with the world of Brahman are subject to
change ) But, O son of Kunti for those who reach
me there 1s no re birth

* Wehavenat yet met with any Upanishadic text i support
of ths d even 1f Brahmabt

be made to mean
4
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17 Those who know {the lower] Brahman’s day as
consisting of a thousand epochs and his mght as of the
same lenath, are reallv knowers of day and mght

Mol UFT, AAT THAABUNH |
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18 On the dawning of [ Brahman’s] day all
manifestations ( z. ¢ created objects ) come forth from
the unmanifested (z e the creative power of God ) On
the approach of { Brahman’s ] night they are merged 1n
the same [ powsr ] called the unmanifested,

‘the world of the lower Brahman The last words of the
Chil.andogya, ‘Na cha pusnar dvartate’, as also those of the
Biahma Sitrvas, ‘'Andvrittsh  sabddt’, are clearly agawnst it.
( Ct Introduction,)
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19 Ononof 11 hf the came ascemblage of crea
tures { thit existed] in the previoac evele Jare barn on
the coming of [the cosmic] day under the lw of
41 ma (s ¢ theefleet of their past deeds ) and appear
tng agiln and agiin are merjed on the approach of
[ the cotmic | nipht
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-0 On the other hand that supersensible and
ctermal Reality  higher than and distinct from the

snmanifested [ already mentioned ) does not  perish
even when all ereatures are destroyed
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21 That unmanifested One 1s called the Immut-
able , [ the wise ] call him the supreme Goal, having
reached whom [ aspirants ] do not return [ to worldly
life ] That1s my highest abode
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22 O son of Prnthd, that supreme Person, 1n whom
all things are comprehended, and by whom all this s

pervaded, 1s to be attained [ only ] by undivided
devotion,
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23 O chicf of the descendants of Bharata [ will
now tell you of the times in which when dead yoguns
attun [ respectively ) to non retuen (2 ¢ the cessation
of rebuth ) and return (1 ¢ rebirth) | According
to the commentators the term #ala time, In the text
indicates the path to be followed under the lead of the
detties presiding over time ]

Gfiaciifcey T Tuuinl sdeia uy )
AR wier plE AE AWMER T 18w

g ) ufg efifd WY UF yp<d TERMAT Suqusd
-
wnGusey QU [ Ty wgaf@E 3 oAnr ] A kuwa
ZelIZ oy aw weha | wuu u Sy anfarifran Qaar
o ogulfuas nar | a) 0P swsiw) Tum g
weq |

24 TDire hght day ime the bright fortnight, and
the six months called the northern path { of the sun ] —
hnowers of Brahman dytng 2t this time [ 7 ¢ according
to the commentators, following the path indicated by
these objects all of which symbolise their presiding
deites J reach Brahman
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25. Smoke, night, the dark fortnight, and the six
-months called the southern path [ of the sun ],—the
yogin (v e the karma-yogin, follower of the Vedic
ceremonial religion ), "dying] at this time, (2. ¢ follow-
ing the path led by the deities symbolised by these ob-
jects) reaches the lunar hight 2. ¢ the heaven symbolised
by 1t) [ and then ] returns [ to the world ]
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26 These two ways, the bright and the dark, are
regarded as the everlasting [ ways | of the [ created ]
world, By the one [ the aspirani ] obtains cessation

of birth, and by the other [ he ] returns [ to embodied
existence |
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.7 O sonof Puthd having known these two
paths  no jogin 1s [ever ] deluded Therefore O
Arjuna be in the state of yoga at all times
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28  knowing this the jogin obtans more than
all the fruits of merntorious deeds that have bieen
promised for the [ study of the ] Vedas _ all ] sacnifices,
austerities 1nd chanties and attamns to the supreme,
primeval place
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1. | The Lord said,— ] To you, who are devoid
of fault-finding, I will impart this most hidden [ scrip-
tural ] truth accompanied wich direct consciousness, by
knowing which you will be freed from evil
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2 This [ truth }is the chief of «clences the chief
of secret doctrines, most purifying  directly realisable
unopposed to rightesusnes« very easy to be practised
and of undving effect
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3 O harweser of foes men hiaving no Nrith in

this doctrine ul to rexch me and wander 1n the world
pervaded by death
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4 Allthis world 1s pervaded by me  whose nature
1s beyond the senses Al things restin me but 1 do
not rest 1n them
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5. [ In the usual sense ] things do not rest 1n me,
behold my inscrutable power, my self (z e. essence )

upholds and maintains things, but does not rest in (z e.

15 not mixed up with ) them
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6. As the great wind which rests 1n ether and goes
everywhere [ but does not touch the formless nature
of ether }, so do things, you should realise, rest in me
[ but do not touch my transcendent nature ]
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7 O son of kunt at the end of 1 evele all things

return to my [lower ) nature 1t the beginning of
[ esery ] cycle I ereate them agun
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S With the in trumentality of my [ lower ] nature
1 create agiin and again this assemblige of creatures

devold of freedom, being subject to [ their respective ]
natures [ moulded by previous deeds |
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9 O Dhananjays, those actiona do not bind me,
who unattached to them, remain 15 one unconcerned
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1o | Led j by me as Supervisor, Nature produces
the world containing movable and immovable things.
O son of Kunti, because of this [ my supervision ] the
world arises again and agamn ( or, assumes various

forms, )
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11 [ools, not knowing my higher nature as the
great Ruler of creatures, disregard me as assuming the

‘human foim.
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1. Vaun 1re the hopes decds and learning of these
people of distracted minds who hive assumed the
deluding niture of kihshasas ( min citing giants } and
Asuras ( demons )
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1y On the other hand O son of Prth4, Ingh souled
persons endowed with the divine niture know me as
the immutable cause of the world and worship me with
undivided hearts
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14 These aspirants of firm determination, ever
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steadied in mind, worship me by constantly singing my
praises and bowing down to me with reverence
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15. Others again worship me by offering the sacri-
fice consisting in knowledge | Some worship ] me,

who am the essence of all, as [ absolutely | one, [ some ]
as different { from them ] and some as multiform,
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16 1am the #krafx ( Vedic sacrifice), I am the
yayna (the sacrifice prescribed in the law books ), I am

svadha ( the offering made to dead ancestors), I am
vegetable food or medicine, I am mantra ( Vedic text ),
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I am [ the sacrificial ] butter, [ the sacrificial ] fire, and
the act of offecingy

fudina SqaY Hiar SIA7 fUaing 1
87 gfaadla R wa 90 gl T 11
AT vy wea) Ty A0T 98 |
iz wa @ o Qg 13En

tete; wequm e oo umr wmr fynss ofar
%7 wisw, % w3 o9 [w¥)wufr wab mp gy
1~ wtd gRY wwx weT wet GnoA qAn ‘owd
Nefa] g

17, 18 1am the Tather Mother Preserver, and
Grandfather of this unnnerse  [Iam] the sacred Object
to be known [ the sacred syllable] Om and [ the
Vedis =) Rt Swman and Yapus [Im] the Goal
the Muntamner the Lord the Witness the Abode,
the Refuge the Imend the Source the { cause of ]
cissolution the [ resting ] Place the Treasure and the
tmperisable Seed [of all things ]
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19. O Arjuna, I give forth heat, I draw and send
forth rain. [ am death and immortality, and I am the
gross and the subtle
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20 The followers of the teachings of the three
[Vedas], the drinkers of the Soma juice, being purged
of their sins, worship me [in the form of Vedic gods]
and pray for going to heaven., Reaching the world
of [Indra] the lord of the gods as the reward of therr

prous deeds, they enjoy 1n heaven the excellent plea-
sures of the gods
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21 Having enjoyed the great heavenly regions,
they wten the ment (which ganed these regions for
them | 1s exhausted re enter the world of mortals
Those who, desirous of pleasures follow the religion of

the three Vedas thus earn going and coming [ as
their reward ]
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22 Those who worship me by meditating on me
with an undivided heart —for them who are ever

devoted to me I secure both the acqusition and pre
servation of their requirements
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33 O son of Kunti, even those pions men who
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worship other deities with faith, virtually worship me

[though] trregularly (1 e. not accroding to the method
which secures Iiberation),

)
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24, | alone am the recipient of all sacrifices and
the giver of their fruits But they know me not as I
really am, and so they fall (1 e, return to the world)
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25, Those who are devoted to the gods reach the

gods , those devoted to the manes reach the manes ;

those who worship the elemental spirits reach the same,
and those who worship me reach me.



AGHTTT R4.% S

q% §0 W T QT Haear Ul
ag® Wmuiwad af gaaimd et

w1 T aw Menr 9T TRowr mé guefa @
[ne) y viss refamer wmn’ gy wal 4 an wnlr=y
o cufm Qo gafa afetiarde N Yy o ow
L1 - VIR </ Rt L

.6 He who offere me with reverence 4 leal 1

floser afruit © waer from {soch ) 1 pure heted
man [ rccept this offerin, mde with reverence
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-7 Oson of hunti hatever you do whatever
you et whatever sacrifice you offer whatever alms
you guie whatever awusteritles you practise  do all
this as an offering to me  (CI St Paul s first Eplstle to
the Corinthiins % 31)
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28, [ By doing ) <o you will be freed from the
good and ewvil fruits which biad one to actions, and

with your heart purified by the yoga of renunciation,
you will be hberated and will reach me.
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29, 1 am the same to all created beings, there
1s no one hateful or [ specially ] dear to me But

they who worship me with reverence are 1n me and

Iam in them (Cf S. John, a1v, 20, and xvi 21,)
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30. Even if a most sinful man worship me, and
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not nny other 0! h~ mut be reckoned a rightcous
man  for hix endeavour s right
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3! Sych a man | speedily brcomes pure hiearted
and attafrs ¢ ¢ lusing praice O son of huntf =2y
with 15 urince ( to those who doubt ] that my devotee
never peri hes
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3. Oson of Prithf taking refuge In me, even
they who are of sinful birth, 1nd also jwomen Vaisyas
and S6dras attain to the supreme goal
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33 Is it necessary [ to say that ] righteous Brah-
manas and pilous royal sages [ attain to the supreme
goal by taking refuge in me }? Having come to this
tran<ient and joyless world (7 e having realised its
transiency and joylessness ) worship me [ who am the
eternal source of joy ]
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34. Fix your mind 1 me, be my devotee and
worshipper , and bow down to me Steadying your
mind by these means and making me your supreme aim,
you will surely come to me
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1 [The Lord said—] O mighty armed he1r agamn
my excellent words which out of a desice for your
well being I will tel you who are delighted [ to
hear ] me
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2 The gods know nol my origin, nor do the great

sages ( or seers of mantras ), for I am the cause of all
the gods and the great sage=
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3, He who knows me as beginningless and unborn

and as the great Liord of worlds, 1s liberated from all
sins, being free from delusion among mortals,
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4 5 Understanding  hnowledge freedom  from
delusion forgivencss truth {1 ¢ truthfulness ) control
of the senses restraint of the pis tone  plessure  piin
birth death, fear and 1lso feaclessness harmlebsness
cquanimit) contentment ansternty chanty fame 1nd
infimy —these different charactenistics of created beings
are from me
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The names of the fourteon Manus in order nre —
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6. The seven great sages, the four preceding ones,
and al~o the Manus (the fourteen successive progenitors
of men or sovereigns of the earth), whose progeny
these (people) 1n the world ( z, e, mankind ) are, were
imbued with my nature and born of my mind.

uat fauld 09 T v qY Afwada: |
As{ddedn Alilet Youd e LI UON

o] ‘g’ wd ‘ual WrgHT Tl e Yoqleined Fafagara-
Quiafef  RTaRieq-araa  daaffive g a1 F
‘oda, ATATEIT AR, ‘@' ‘wlEsda wkafEdm  faade
[ ‘Sfaacia’ gfyar oz | avwa@ @@l old 9gg3a, g
cuda” TR AT, ‘o' FET wald, vl wafq, ==’ ‘gya’

g, w9 [ =fEm ]

7 He who knows m truth this my all-pervading-
ness and ommpotence ( or omniscience ) becomes
possessed of unshaken union [ with me ] There 1s no
doubt about 1t

1 @ruge, 2 «if9y, 3 mafa, 4 qr€g, 5 ’EFH, 6 -ugs,
7 dduaq, 8 graf, 9 zgwafs, 10 ama, 11 wagrale,

12 qzemal®, 18 Tweqdralh and 14 eadialfa—Aptes
Dietionary,
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§ lamtheon,in of 2t From me all proceeds
Understanding this, the wise worship me with love

Hlarit Heauiul ugel Toa |
ch@teiectd AT ftea gEfer F waled & 12l

¢ ‘afwwt  ufy fyw g1 afgmaro awagssr w7a
st wwYmEr (g 1 owl wwalr 9 AT

w3ihda TEEA T v 3w ) fre gufa ofdm
atfir il fr WY wam argd@ g

9 With their minds fixed on me with thewr hearts
devoted to me enlightening one nother
to one another 1bout me
contented 1nd bappy

1nd speaking
they { the wise ) are 1lways

ut Aqaym-1 wsar My |
geili Fhdlar a 87 wguanf § ngen

t 1 sangwal sfa faiemtat AgEs [w1) el
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dawirat Gyl @ gAphe’ IFazTaRs S aATE @i g
[ghatla] & wi" ‘i’ mrgafa |
10, To those ever-united with me and worshipping

me with love, 1 give that enlightenment py means of
which they come to me

AN T A gl Siwtsi ¥ |
ANNYATETHIGE) ST 3T HIAT 1R
201 AET ‘ugnedtd’ IMRAY 'TT U ‘widUTaeg | WA -

Ty 4 At dgut fud [dq] Wiar AfFadan ‘T’
‘srerAsy Tiadmd il ‘ad | At LHa T (@ |

11, Out of compassion for them, I, manifesting
myself 1in their hearts, dispel the darkness born of
ignorance by the shining lamp of knowledge

0
’5{3\1"1 Sdld

ud F8 ud Wi Ufdde udd a1 |
gy wad (ceadi{egaast @y ngaul
-p o
gl TF 2qfinlicgut |
ARAT Sciedl W, fei G TS & 0e 3N
P01 [ Twa wa19 ) Ui e aw’ wen@r wd wed

Z1ATE;,  dw, ofd Wg¢, suwal dedw 1 ofY qYqard T
A4 ‘ulad’ grAT[F] | W’ mEnar, W ane, auy’ ‘wfEay,
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12 15 Thov art the Supreme Brahman, the Su
preme Refuge and the Most Holy  All the siges the
divine sage Nfrda, as also Asita  Devala ind  Vyfisa
declare thee to be the eternal Person self luminous the
primeal Deity unbo n and all pervading  Thou thy
self also tellest me ( that }

qadga T 7wt T due |
7 % § sotae( aln fgeam 7 qiaar nesn
ter (R} amy =t m [w] wfy vag ow [} ]
o Wy WA owv@ifag [Y] v 4w afs sax
(wrge) wfwafis (e ) 2 A (o emafa [Awr] ciaw
[e1a{fig ] f¢ TRy@ wenq xfd wynza
14 O Kesava all this that thou tellest me 1 believe

tobe true O glorious One neither the gods nor the
demons know of they origin ( or mamifestation )

U HIA TT @ yoadlau |
YA 4 AT Jaga wiocud 1408

11 [?] yadluu ST qAEe A wyics Wiw
wamar fama a2 Zamy LIT quam®  fmuiva ‘m am
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15 O Supreme Person, Source and Ruler of
created beings, God of gods, [and |1 Lord of the
universe, thou thyself alone knowest thyself by thyself

(z e, by thine own mherent power of knowing)

Q -
AQHT ARRC 0 Bt {erefcten: 1
afitfafattialarfoie ca fasfa ngzn

fey ‘ot et sEw w@ErfEr, @ ECITY
‘et at® YufaET fagle, v’ f@r’ sgar (u0vg )
FEST gAMET (Teyed ) Tma’ a¥ET guida aqe
Sef@ )

16 Be pleased to relate, without exception, thy own

divine manifestations, with which thou pervadest

these worlds

&g FamE aildiwt g afifue@q |
ay ay T qdy Tacelista qaae den Uy
o1 [9] Dfug fafaniqelifianfmfay, Qe [ or ]
wfifamay Whay [ 43 ] ‘@7 & Faf@®e ‘@ ‘Rar’ shdlar P
[R] Wwaq), ‘ay’ g ‘94Ry agy ‘9 [@] ‘war’ ‘e’

fariata wry, ‘wfd’ 9
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t7 O Yogin, how can I, by constant meditatian
know thee ? O Glortous One in what aspects art thou
to be contemplated by me ?

fsluc) A forgf T aicat |
T e eful® waadl ailig Ry U121

=) [R] oigd sayuee * (mgust varat vl e
=1 W Zuf Audyauns wajenr aRAAAtUR €t Gegauifan
Yauwu Al STRR TS WA cvau yuzfa « wfe wedailig
xfr a1) WA am adaw wmm guwifcagy Svadifang
fayfa Gav ulal fmrd (ng) ¥ mate @ ga ww g
T WA W airda jud W un gfe wiefg @ f@

1§ O Janardana, relate again at length thine own

divine power and manifestation for thece 15 no satiety
for me 1n hearing thy ambrosal ( life giving ) words

FhRueiie ATE

v & ARt (g wiwlEgma 1
T FEH 8 A fage & ngen

11 [ qMaaig oy ] g® ( sagas %‘;uﬁmuuui A
) FEde R m@EmpE aqma ®9 fagm wisgeda’
AT ( mrrgar sl oF Tl swy ) @ @ sufaaty,
e qalq ¥ an G@cm AERaue 5|8 T ofi |

* uygrAnfan ST WA YMET  sav
rarat drgfavg

&3
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19. Well, O best of Kurus, I will relate to you the
most prominent ones among mine own divine manifes- .
tations, for there 1s no end to my manifestations.

AW @ TeThu TR |
Feaifey AT T FaATlidd TT T 120

o1 [®] ‘wetaw (wermr=fagr ey r+Iw ) fadfas
(4, WA ), ‘e ‘e Gnafy T Ja gt ydiar TR sTRd
e w FafYT el ] HTH A g ‘qifR) « i,
‘qur [wf|., s’ Saa 9
» 20, O Gudakesa (conqueror of sleep or sloth),

I am the Self existing 1n the hearts of all created beings

I am also the beginning, the middle and the end of all
created things

Aifg@aras {gyodifavi Walnaid |
AV RGO RT Trdias Tl 120

U1 ‘swd  ‘Hilealqr’  grewaGERurdr [ 73] Ty,
‘SRt Tenouwrai [ 99 | wgar Waaq @ gFd , “waal’
arasit uQafurat (78] w QR aw arg, ‘af|’ | wd’ agaral
[ =g ] st westr, [ 4l ] 1

21, Of the Adityas ( twelve solar deities ), I am
Vishnu, among luminaries, I am the radiant Sun;
among the Maruts ( storm-gods ), I am Marichi, among

the stars ( asterisms or lunar mansions ), I am the
Moon,
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gfafo manlfs afar |

2

2. Of the Vedas, I 1m the Sdma Veda among
the gods Iam Indra ( the hing of the gods) among
the senses I am the sensortum  in liviog bemngs, Iam
consclousness { or sentiency )

agiul Ta il G aquadig
ageit wiasnaifar A o uned 1w

1 o &l Twwaf [ W) wgl 9 wRg, 99
wgat agmt oAl v ffm Fac [wfw] agal weam
maw wfe w af@g  vafdr fogoat wey gmen wemtat
vaaidr Ay g [ whw ]

23 Of the Rudras I am Sanhara of the Yakshas
and Rfikshasas, ] am Kuvera ( the Lord of wealth) of
the. Vasus, I am Agm of peaked mountams, I am
Meru ( the Golden Mount ) |
TR T el A1 s W TR |
UAlIRE e dtau (e e 1381

Rl [¥] wd yarad wekw, ab gdwEl sQRaien
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24 Know me, O son of Prith4, to be the chief of
family-priests, Brihaspat: (the household priest of
Indra ). Among generals, I am Skanda ( Kartikeya,

the 'general of the gods ), among ( natural ) reservoirs
of water, I am the ocean

A4l FIE fiqreicH=ed |
Tt uasls (el @rauar {Rieys 14y

U1 ‘we’ AN [ W9 ] WR, BT AT A9 T
AHW sl TGy, gamT sEhaiE-sda qe Sgaw’
ATl goi! Yeraiuey; 4w ( RuiRuleds s@ yorafala
wra ), [aur ] ‘enaa®@m fafaftaa warstat w9 ‘fediaa,’
[Refeief ueqaust, [ «Ry ] | ~

25, Of the great sages, I am Bhrigu, among words,
the monosyllable ( Om ), among sacrifices (or acts of
worship ), the sacrifice of jzpa ( silent repetition or
muttering of prayers ), among unmoving things, the
Himalaya.

udel Faawidl Safldl g Ane; |
aeaidr (vay: Rl wfual w1240
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%¢1 [we wxsgry wATwEgr wd v i w
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26 [ lam ) Asvattha (the holy fig tree ), among
all trees, Nurada among divine sages Chitraratha
among Gandharvas ( celestinl mustcians or singess )
the sage Kapila among the Siddhas ( perfected beings,
seers or saints who are born perfected )

3T AqeHaiail fAR wiwags ]!
Buad asd e quan T 7] iRen

%91 WM daal [AF]  uaalgs wWead dgsadTy
TEX TXUW A EFQA W AAR <fadger o Quaq
AT TRA UARATAYET WA e Agad o mwefuy
yni« ¥ fafy

27 Among horses, know me as Uchchathsravd
( Indras horse ) born of ambrosia (¢ ¢, sprung from the
ocean when 1t was churned for ambrosia }, among

lordly elephants Arravata ( Indra’s elephant) and
among men, the ruler of men (2 ¢ the king )

MIATAAT T GTA T e |
sedafa wed aqiomRe arghs 1<

RE gl S we wY g ! T e
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28, Among weapons, [ am the thunderbolt ( made
of Dadhichr’s bones ), among cows, I am the Kéma-
dhuk ( also called the Kdmadhenu, the cow of plenty,
the celestial cow yielding all desirable things ) , [among
piocreators, | I am the progenitor Kandarpa (also
called Kamadeva, or, simply, Kima, the god of love );
among ( venomous ) serpents, I am the Vasuki (the
king of serpents ).

AR 1A Al TR AETTHEH |
fuguinant Fife uu: FaaaTed 1220

¢ | ‘Arauqr AmERgral (wgl ) fafGurat [ gotam ]
o[q N [ wer ] we' [ QoT ot ] ‘mawm Y Qu, s ‘qreud’
ciaorm@dqT ( saQddial afd wg®) [War] ‘qgw’ [l ],
‘Tuaui’ fugat«T el ‘wafar . fygas 9 ‘stf@ , ‘wawal
QUHT et | Fraal wel e’ T welae, @@ [l

1

29, Among Négas ( snake-demons, or venomless
serpents ), I am Ananta ( their king ), among aquatic
beings (or water-gods ), I am Varuna (the water-
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hing } among the Pitris { Manes Y, I am Aryma ( thelc
chief ) ; among controllers for corre ctors) 1am Yama
(the god of death who Is also the Judge of the dead)

TyigiFH Sedidl TR heUAHG )
il  HAFASY Aaduy uler o] ngen

v ozl fRdmt oyust @ (o] vy omms
ofy  woual uevar TR smar [ o w€ ] mie ! gy
TTaed fau (a0 [ W] swray o o, [ o
AU yyum e (mmar e g ) [ wig] Sfadr ‘9
[l o ) amdr fRaaign sfaue nxe [fg) )

30  And among the demons | am Prahlfda ( the
pious demon for whom Vishnu became incarnate in the
form of Nrisinha1 ) 1mong reckoners Iam time among
quadrupeds Tam the hing of beasts ( the Lien ) and

among birds { am the son of Vinatd, Girudt ( probably
the eagle—the Vhhana or vehicle of Vishno )

LeCibC CITMCTR (i CATRN
i it R Qasiuf ool 1R
LTI i srafigpert afawwtleat (4nar ar xfy sive )
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e i (0gT W) weghn (faaam ) [ g ]
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31. Among purifiers (or swift-flowing things), I am
the wind , among wielders of weapons, 1 am Réma
( Dasaratha’s son, R4ma, according to Sankara, Su-
dhara and Madhustdana Parasurima, according to
Visvanédtha ) , among fishes, I am Makara ( the shark

or crocodile ), among streams ( of water ), I am Jahnavi
( the Ganges ).

golwuA e qe’ :lqlstr%ﬂ l
seneful [Tuii aig UdaZdidsd 10
R [R] e T, FEtar eedgar anfe? squl, 9w
Trou' ‘@ aer fald 9 ‘sdd’ ‘98, Rt [ o ] s’
‘grerte (et iwfEar, agfaar, Hagar Tadt ald# T [ =T ]
‘are” quSEF, awlrdanfersr war (4] |

32  Of created things, I am the beginning, the end,
and also the middle, O Arjuna, among sciences, 1
am the science of the ( Supreme ) Self, in orators
( disputants or controversialists ), T am wvdda ( reasoned
speech or argument ),

HRUWHpA ST TT] i1l T 1
HEHA Y, chiel TAE {auadlga: 1asl

R ‘sl yAgr adidr TR [ s ] Ssaied (@®
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33 Among letters | am the letter w (A) 1mong
compounds | am the compound Diandva ( the dual
or copualtine compound) | am also undecaying
(unending ) Time I am the Thspenser of the fruits
of acttons with the face on every side (¢ ¢ watching
tn all directions }

T FIT ey HIHAaR] |
wifa Alale 7 Qe wladfar gl e ngse

'y wyq [AerETer T ) @eel dmgEad 9f
YniF A 9 afimmr ufimssgar 9t SR W
(Wifanmraia SFGRIED i1 wEARIY A WFT
aTfaaeia MA@ TR AN )1 aidur wla (ad)
vl N wmfe Wwr wel o 0@ @G
wanfm vy 91t 3 Tl v ot L1
AT wiEEkvar € [ weda ]) Bwiar ewlsaien
farg (Mt )y

34 AndIam all destroying Death, and the source
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of those that are to be [ am also Kirti ( fame ) Sri
( beauty or fortune ), Vik ( specch ), Smriti ( memory ),
Medh4d ( intelligence ) Dhritt ( forlitude or constancy ),

rand Kshamé ( forgiveness ) among females ( or of
women ).

EqUIH AUl il didell SR |
AT HRBAATS gl TNy 1340
gt A TR Wiild T TUT 'gEqei’ Tsidc
Senglded WO YT, ‘AT FEIT FREIEU 800 «at@ q9E
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[UITE, FeraT , HUAT-RGIAEQL, SEgaT T ‘gt
Fga [ 9wl ]

35 Among Simans ( hymns of the Séma-Veda ),
I am the Vrihat-Siman ; among metres ( metrical for-
mulas of prayer ), the Gdiyati1, among the months,
Mirgasirsha ( Agrahdyana ), among the seasons, the
flowery season ( spring ).

T & v Qoo [@ateiwe |
SAsTE AFRAS[H wed T =T UL

3¢ 1 ‘gt ‘Bodal FadaTamifiw axeaninl | Walgs ] A7’
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46 Of cheats, I a= the Fame of dice, { and ] of the
aalian, I am the valour I am the victory (of the
etorfons )y 1 wm the perecyerance { or detenmination )
{ofthe p rsevenny 1 am the strenpth of the stron,

g g AR @ L Yag
AN wwead T8 WIT gual W@ 08

o St yimirmr e oagte i e
(f10¢ k1 5 TTE) SpGAIM W wmaw mlty HEDl wam
RNepl1 % 1 el &% "W ETIn a0 TN
Tan wid7 R YN TEF qAmus T3 WY €Og g

o7 Amoay the Viddinht ( descendants of Vrashnd
an ancestor of heithns ) Tam Vdinlen (1 ¢ myself
who 1 your frfend and am now speaking to you)
amoap the Pindavas Dhananjaya ( Arjuns ¢ ¢, your
sell )5 among the Munls (sapes ) Vynsa g amonp the
wite the wire Usanas { Suker the preceptor of the
Daltyax)

< 5\ guaennl 8 ARRR Golluaig
W Qa6 el W 3 iy 1358

w9 wEdt Ruqsndr qaall 2 si«ld ToAQy
e fofonr Sfuaar N aw gremdc wed o,
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aun(mir g gy v (ww ]y
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A, Of tamers {or chastisers) 1 am the rod , of those

1Y

that desive to conquer U am statesmanship ( or pohtical
wisdom )3 of <ecrets 1 am sdence, 1 am also the
knowledge of the knowing or wise,

Q . o
AT SRIATET IS Qanel | |
A aela famn aqmraar 9@ auas ke

e [V, vy e e e e Ay’
i s | ] e D ag R e sigd ST W
T e A A ] AR (A wgas R
wy ey

30, And Lam alwo that which 1s the seed of all be-

ings ( or things ), O Ayuna. There 1 nothang, moving
ol namoving, that exists without me,

T W Rt st ated |
oy R M FREla wa isen

vol [ R sy wime (R ), cew CfenEt
Pt Reud s Wiy e § CfeR
Frag Pene el e odes oy, gQes mwt

100 O hmasser of ( your Y foes, there1s no end to
my dvine manifestations,  This detailed description of

my manifestation has bean ghven by me only by way
of example,
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211 Fyfamq Quayn Wuq W wrfaey @ @fuya
wida aaTTeETfEar wiEnfE ( Sqardta £y wge ) oA
T @ W agwa[sf@) @@ A wx (@] wm Qe
§ugeus A8 suwrAm WA sla wwa o@ [T ] s
aEiE |

41 Whatever glorious beautiful or mighty thing
there 1s hnow all that to have sprung from a part of
my energy

udai qgdan 5 AT qqlujd 1
l[aea=fag aam@aitia F=dr smq 18

¥l =wEar (] wawy T 4agen (AR TEF ] wed
at R wdilsayq]e WA Tz @@ e WG gl
uq gadauiay | var @ waliya (« agifafen f&fwaly
ofig auuq =9 wgefeds FE saw )| “orEgE gelr
fawicanya AR (PR 1L 11wl 4 LRI |

42 Or of what avail 15 this detailed knowledge
toyou? Iexist sustaining the whole umiverse with
(but ) one portion (of myself ) [ z ¢, there 1s nothing
beyond me in this world [ am in it and also above 1t
therefore see me alone 1h everything ]
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1. By the words about the profound secret con-
cerning the descrimination of Self and Not-Self which
thou hast uttered for my benefit, this, my delusion, has
been dispelled.

[ Adkydtma also means the Supreme Self, or the
relation of the Supreme and the individual Self ]

Ao T8 Hare T gal faea sl Ha iy
At hHUeR HIRIHAH T icuzy 11
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2 For, O lotus eyed One, the production and
dissolution of beings ( or things ) have been heard by
me 1n detail from thee and also thy inexhaustible
greatness

TARAZTUISE e iHTT Taduan §
zozfuanfu & gudad yodlaw g
0[] wATC F A’ FT salks wiend T amr
wift gy o [e1 ] \galr wfdy 3 e amf @]
FEOMA gEERZ 4 AT YT wmrdnlsRAii s ol
AN ULE
3 O Supreme Lord thou art as thou describest

thyself I[ now ]desire O Best of Persons, to behold
thy divine form

w8 afz aspn war gghufa mit
Mg & q-ﬁqummuouuq st
gl [|) oD AR mpef wm g2 ww ‘zfa [® ]
a7y fermufy ‘@@ afg [Q] D & [ax] s Gy
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4. If, O Lord, thou thinkest that that form can
be seen by me, then, O Lord of yogz, show me thine
immutable self

a?hn«mq <4l

wid F wigl SN Tadlsy dedd; |
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w1 [Mwwarg Sarg ] [R] wF yeliaad, A
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s A du Rala’ @ warfa adifEaf s g |

5 Behold [then], O son of Prith4, my divine forms

of divers kinds and of divers colours and shapes, hun-
dreds and thousands in number

st re Tee asta ol AFAET |
ameZeyaifi eyl e

gl [ 9] WM F@IMaay w7, ‘e’ gienaeinieg
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6. Behold, O descendant of Bharata, the [ twelve ]
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Kdityae the | efght ] Vasue the [ cleven | Rudras, the

{ two } Anvins and al<o the [forty nine] Marcis [ In my

boaly]l  Also behold many wonderful thinps never
cen before
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7 Hereinmy Lody behold to day, O Gudahesha
( slecpless One ) the whole unlserse with everything

moiving { animate ) ind unmoviep (Ininimate) and
whatever elsn y0a desite to see (1ll) in one (phice)
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8 Bat you will not be able to see me with this yoor
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own ( natural or human ) eye, [So] I give you a divine
eye. Behold my sovereign joga ( wonder-working
power ),
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g11  [Sanjayr sud—] Having thus spohen O king
( Dhritacashtea ) the great Lord of joga Hari, then
showed to Pirtht his supreme divine form —the
Dwine Being having many mouths and eyes many
wonderful sights many celestial ornaments many up
raised divine weapons [ but ] wearing divine garlands
and robes tnointed with divine unpuents wonderful
to il (or 18l miraculous ) infinite { and ) with fices 1n
all directions

[In explaining the 1oth sloh1 Sankara connects the
cpithets s 1t with @ (&) but those in the 1ith he
connects with 2t (9 substantive meaning t7r—the
Divine Belng)  This difference in the construction does
not seem to commend tsell to many It might hue
been woided if he had only made the construction
conslstent by connecting the epithets in the 1ith sloka
also with 8¢ Visvanath 1s silent hero  Hle does not
say 1nything about the word %% (whether 1t is 1 sub
stantive or an adjective) But Sridharz and Madhusudina
clearly interpret 24 1s meaning Aaqisia (ady ) ind qua
hiying &= Apte 1lso takes the same view In lus
Dictionary and gives divine and  celestinl  as ts
equivalents  He also gives shining as an equivalent
elsewhere  But 2% as an adjective 15 not {ound 1n any
lexicon \Ve have thercfore followed Sankara, dilfering
only in tlus that we have connected the epithets in both
the soth and 11th slokas with u%} 1y
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12 If the lustre of a thousand suns were ever to
burst all at once 1n the sky, that might be (to some
extent) Itke the lustre of that Great One

Adched TG i’ A{RTRHARET |

AP eqSTE TUL UTesaier 141
PR ‘@&l ‘Oried.  UTEEH, wed Al ‘qa’ WRag' i
Jrgma v TAT (FRET fTed Twad, ) ‘SRFET AR

UENF TAR e UAifRURT TIRQTY T, TR’ UG ‘Sag
‘W’ THRATYT ( ATauad® ) ‘Ayg’ TSI |

13. The son of Pdndu (Arjuna) then beheld there,
in the body of the God of gods, the whole universe
multifariously divided, (yet] existing (all) in one,
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14 lhen he Dinangyya (the winner of wealth,
Arjuni), struch with wonder and with his bair stand
ing on end saluted the Delty with his head [bent
down] nd with folded hands, spoke [as follows]
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15 [Arjuna ssid—]O God ! secin thy body all
the gods, as also hosts of particular beings the god
Brahm4 seated on a lotus (the earth), and all the divine
sages nnd the celestial serpents
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16 O Lord of the Universe, O thou whose form the
universe 1s (z. ¢, who art manifest in the universe), I

behold thee everywhere with many arms, bellies, mouths
and eyes, (and) of countless forms [ do not see thy

end, nor thy middle, nor yet thy beginning
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17 I behold thee with crown, mace and discus, as
a mass of light shining on all sides, hard to look at,
having the effalgence of a blazing fire or a dazzhng sun
(and) immeasurable
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18 Thou art the Imperishable One the Highest
Object to be known  Thou art the Supreme Support of
this umiverse  Thou art the Immutable the Protector

of the eternal Inw of righteousness Thou art, to my
mind the Primeval Person
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19 I behold thee without beginning, middle, or
end, of mfinite prowess, with countless arms, having the
sun and the moon as (thine) eyes, with faces like a
blazing fire [and] heating this universe with thy glare.
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20 O High-souled One, this intervening space
between heaven and earth and all quarters (of the
world) ar€ pervaded by thee, The three worlds are
extremely distressed on beholding this marvellous and
awful form of thine
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21 Those hosts of god are entening into thee (as
thetr Refuge) Some affrighted invoke thee (for
protection) with joined palms  The multitudes of great

sages and Siddhas (vide ch x) praise thee in excellent
hymns crying May it be well [with the world]
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22, The Rudras, the Adityas, the Vasus, and those
that are (called) Sadhyas, the Visvas, the Aswvins, the
Maruts, and the Ushmapas (the Manes) and the muiti-
tudes of [demi-gods and demons, named] Gandharvas,

Yakshas, Asuras and Siddhas, all are beholding thee,
amazed,
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23. O Mighty-armed, beholding thy huge form with
many mouths and eyes, many arms, thighs and feet,
and many bellies, and terrible with many large teeth,
all beings and myself also are extremely distressed
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24 O Vishnu (the all persading One) on seeing
thee as tonching the shy radiant many coloured with
open mouths and huge glowing eyes I troubled in my
inmost self fail t7 rctiin my peace and firmnes
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25 At the mere sight of thy mouths ternific with
large tecth and resembling the fire of final destruction
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I fail to discriminate the cardinal points or quarters of
the sky, nor do | find peace Have mercy, O God of
gods, Support of the world
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26,27 And all those <ons of Dhritardshtra, with
hosts of kings of the earth, Bhishma, Drona, and yon
charioteer’s son (Karna), together with our warrior-
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chiefs are hurrying into thy frightful mouths, ternific
with large teeth  Some (of them) are seen chinging to

the interstices of thy tecth with their heads crushed to
pieces
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28  As the many currents of rivers, floning in the
dicection of the ocean, enter tnto 1t so are thase heroes
among men entering thy mouths
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20. As moths flying, with great velocity, enter into
a flaming fire to their destruction, so also do (these)
people enter thy mouths with tremendous speed
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30. O Vishnu, in the act of devouring all (these)
people, thou art eating them up from all sides with thy
flaming mouths, Thy keen rays are heating the whole
universe, having filled 1t with their effulgence
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31 Tell me who thou art, of awful form Saluta
tion to thee O Chief of the gods Be gracious 1 desire
to have a clear knowledge of thee, the Primitive One
for I do not understand thy purpose
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32 [ The Lord satd—] I am Death, the Destroyer
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of the world, manifested in this enlarged form., I am
now engaged in drawing back into me [ a part of ]
the human race. All the warriors that are (arrayed)
in the rival armies, shall cease to be, even without you
(z e., even 1f you kill them not).
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33. Therefore arise and gain renown, (and) con-
quering your foes, enjoy a prosperous kingdom., These
(men) have already been slain by me, be only the
instrument ( or apparent cause ) [ of their death ), O
Savyasdchin [ z, ¢, thou who canst shoot ( arrows)
even with the left hand),
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34 Kill Drona Bhishma Jajadratha and harna,
1s 1lso the other chiel warsiors who have been (really)
slain by me. Be not palned Tight, 1nd you are sure
to be the conqueror of your fes in the pattle
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35. [Sanjaya said ] Having heard this speech
of Kesava, he, the wearer of the crown (z.e., Arjuna),
trembling and saluting with joined palms, and bowmng
down in a frightened mood, spoke again to Krishna
i a choked voice
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36, [Arjuna said—] O Hrishikesha, it 1s right that
the world is intensely delighted with thy praise and
is devoted to thee and that the Rikshasas fly [from
thee] affrighted in all directions and all the multitudes
of Siddhas salute thee,
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37 [And] why should they not O high souled
One, salute thee the Iirst Cause who art preater even
than (the lower] Brahman ? O Infinitc One, O God of
gods Support of all the worlds, thou art the Imperish
able, Being and Not Being, (r ¢ the gross and the
subtle)), 1nd (also) That which is beyond them
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38 Thou art the First of the gods (the Primal
God), the Ancient (z ¢, Primeval) Person. Thou art
the Supreme Resting-place of this Universe  Thou art
the Knower and the Known, and the Highest Abode
O thou of endless forms, by thee 12 the universe
pervaded.
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39 Thou art Vdyu (the God of wind), Yama (the-
God of death), Agni (the God of fire), Varuna (the God
of the ocean), the Moon, Prajapati (z e, the Progenitor,
the First embodied Being,) and the Great-grandsire..
Salutation ! Salutation to thee! A thousand saluta-
trons ! Salutation to thee agamn and again!
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40 Salotation to thee in fron t Then salutation
(to thee) belund ! Salutation be to thee on all sides
O thou all Thou art of infinite power and of

immeasurable prowess  Thou thoroughly pervadest all
wherefore thou art all
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41, 42 O Immutable One, I beseech thee, the
Immeasurable, to pardon whatever has been rashly said
by me, such as, ‘O Krishna, O Yéidava, O friend,
through carelessness or from affection, thinking thee
{merely) as a friend, not knowing this thy greatness
(t. e, thy greatness as revealed 1n this umiversal form),
and whatever dishonour [ have done to thee by way of

jest, while walking (or at play), or (lying) in bed, or
sitting (together), or at meals, whether alone or in the

presence of them (friends).
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43 O thoa of matchless paner thou art the Tather
of the world moving and unmaving (1 ¢ of the world of
animate and inanimate thin, &) Thoua art fts preat and
2 lorable Preespta There §4 none equal to thee in the

three woslds  How can there be 1nother greater (than
thee) ?
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44. Therefore, bowing down by prostrating the
body, I would propitiate thee, the adorable God. Be
pleased to bear with me, O God, even as a father
(bears) with his son, a friend with his friend, a lover
with his beloved.
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45. Having seen what was unseen before (ze, thy
manifested world-form), 1 am delighted , and (yet) my
mind 1s highly agitated with fear, Show me that (thy
other) form, O God. Be gracious, O God of gods,
Support of (all) the worlds,
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46 T wishto see thee with the crown and mace
and with the discus in (thy) hind as before O

Thousand 1rmed, O thou whose form the umnverse 1s,
assume that four armed form (again®
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47. [ The Lord said ] Pleased ( with you ), O
Arjuna, I have shown you, by my own divine power,
this supreme form desired by you, which resplendent,
universal, boundless and pameval form of mine was not
seen by any one before, except (now) by you,
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48. O Chuef of the Kurus, neither by the study of
the Vedas, nor by the performance of sacrifices, nor by
gifts, nor rites, nor severe penances, can I be seen in

this form by any one other than yourself in this human
world.
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49 Be nol friphtencd o bewildered at acelne this
awlul form of mine  Treed from fear andd nith 1 joyful
heart, behold 1gain that (usutl] form of mine
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5o Having thus spoken to Arjunt Vdsudesa agiin
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showed him Iuis own (human) form , and the high-
souled One, assuming again a gentle form, cheered up
this affrighted one,
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51 [Arjuna said ] O Janirdana, seeing this thy
gentle human form, I am now become of a right mind

(z e, composed in my mind) and am restored to my own
normal state
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52 [The Lord said—] This form of mine which
you have fjust] seen 1s very hard to see Even the
gods are always desirous of seeing 1t
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53 Netther by (the study of) the Vedas, nor by
penance, nor by gifts, nor by sacrifices, can 1 be seen as
you have seen me
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54 [But] O harasser of foes Arjuna, by whole
hearted devotion |alone}, can | of this form, be truly
known seen, and entered 1nto
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55, O Pandava (Arjuna), he who does (his) works
for my sake, to whom I (alone) am the supreme goal,
who 1s devoted [only| to me, who 1s free from attach-
ment [to lower objects] and who 1s without enmity
towards any created being, comes to me.
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1 [Arjunasaid— Ol the devotees who thus ever
n communion (with thee , adore thee (as manifested in

the world) and thosc who adore the Unmanifested and
Imperishable, which are the best versed in yoga ?
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2. [ The Lord said | Those ( devotees ) who,
fising therr minds on me (as the Mamfested ) and
being ever-compoced and possessed of supreme faith,
worship me, are deemed by me (to be) the best of
devotees,
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3 4 But those who restnaining all the eenses
impartial to Al and desoted to the welfare of all belaps,
adore the indefinable, unmanifested all pervading un-
thinkable unchangeible immatable, eternal, (and) Im
petishable [ Brahman] also reach me
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5 The trouble of those whose minds 1re fixed on
the Unmanilested Is {hov ever] ¢ reater § for the realisa
tion of the Unmanifested is with difficully attained by
embodicd beings
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6, 7. But those whose minds are fixed on me (as the
Mamifested) and who, offering all actions to me and
regarding me as the Supreme (Goal or Object of love),
worship me, meditating on me with whole-hearted
devotion, I deliver them, without delay, O Pértha, from
the deathlike ocean of the world
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8. [Therefore] Fix your mind on me only. Apply
your understanding to me. You shall hereafter live in
me. There is no doubt [about it].
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9 Butif, O Dhananjiya you are unable to fix your
mind steadfastly on me, then strive to reach me by
means of constant practice {as taught in ch VI]

e uana s A uwdl 4 |
scunlt qulfr a7 fafenaicafi nger

t 1 [oRe ] wuull Umeyd wglER ofy  wEny
wma «ofy [afc] wpedeoer vz wg@sawn @ ugqad
AR T AT AR @ WEUANT W, w2y maRlan el
‘Feig wfe fufe  (awwinegalale Tegea ) dm (wge)
ey (DT ) sl wiwalu g

1o If you are incapable even of (such) practice,
(then) be 1ntent on doing works for me, (for) even by
-doing works for me, you shall attain perfection
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11. Even if you are unable to do this, then taking

refuge 1n union with me and bemg self-controlled,
renounce the fruits of all actions

Tt (¢ swiAaanais wEEasd fabeed |
w11 mﬁmﬁamwmt@iﬂdwcﬂw RN

11 [ wal ] ‘g’ @mwE@Eaidag wan) g (gis-
afcdiSuyed s Tfd W ) wieggfnnud alawad, (qyys, )
Vit Wadad  Bp, uAw O aTAgEad sua@eafds
Fraay fafue wfaafw wafa, wEe ‘SO’ | ffnai
‘T TG AT I BART gt e e, Qv
wrrfargadapline, =i [ wafa |

12 [For] Knowledge 1> better than praclice,
meditition 15 superior to hnowledge | renunciation of
the frts of actions, [superior] to meditation, after
renunciation {comes) peace [for ever ]
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13, 14 ‘That devotee of mine who hates no bemg,
who 1s friendly and compassionate who [yet] is free
from attachment and egotism, who is the same 1n pam
and pleasure who 1s forgiving ever content, devoted,
self controlled, (and) resolute n purpose, and whose

mind and understanding are dedicated to me, 1s dear to
me
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15. He, too, by whom tbe world 1s not troubled

and who 1s not troubled by the world, and who 1s free
from joy, jealousy, fear and anxiety, 1s dear to me
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16, That devotee of mine who depends on
nothing, who is pure, diligent, unattached, [and] free
from anguish, and renounces all (egotistic] undertak-
ngs, 1s dear to me.
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17 He who ncither rejorces, nor hates, nor
grieves nor desires  who renounces [both] good and

eul (¢ ¢ the pleasant and the painfal) [and]is full of
devotion [to me] 1s dear to me
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18 19 That man who1s the same to friend and
foe as also tn honour and dishonour, 1n cold and heat,
[and] 1n pleasure and pain  who 1s free from attach-
ment to whom censure and prase are alike  {who 1s]
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silent [1n habit], content with anything whatsoever
[that comes of itself], homeless (s ¢, unattached to a
particular  habitation), steady-minded, [and] full of
devotion, 1s dear Lo me
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20, Those devotees who, being full of faith and
regarding me as the Supreme (Goal), partake of this
ambrosia of dharma (z. ¢., observds or follows this law
or religion giving immortality fo 1ts followers), are
exceedingly dear to me,



Sadanfinnmn A adlganarg

’;TWNI-'[ 3414

Tz ek Ay Bafmafimi
vy @t gfea wiy, Gan = afez ngr ©

vy [any vee] €] s gHoe oy o
Migised B ¥Y NI MIDT] WIST] WINrT) Yoy s rer
S rgR wriragy U wRgwtwr gwia® o gy
ofuind x_Yy T oy TR AN (miark ( vd w M vt
faier) a* akT AW P el a4 et Yudhmie
Wrgwady fexnr ‘WA €M ok Qe a cfa (wEs
LLRLLI L T DY

1 [The Lord sald=} O son of kuntl this body
is called the field (object ) (nd) they {1 ¢, the
sages) that hnow them (r ¢, both the object and the
subject) call him who Fnows it the knower of the
object (se the subject)

* A sfoka commen ing with <xfH yxu¥1 foand 1n somo

editione buf not recognised by any commentator 19 omitted
here
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2 And know me also, O Bhdrata, to be the subject
in all bodies (or objects), The knowledge of object
and subject 1s deemed by me to be the (true)
knowledge.
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3 [Now,] what that object 1s, what 1t 1s like (z.e,

of what nature 1t 1s), what changes 1t 1s lable to, and,
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whencet1s (¢ e, comes into being) also who he (the
subject) 1s and what lis powers are—hear [1ll] this
briefly {com me
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4 [All this has been? sung by the siges in many
ways separately in various (Vedic) hymns 1s also in the

well reasoned decisive texts of (the aphoriems called)
the ‘Brahmasutras
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5, 6. The (five) great [gross] elements, egoism, the
understanding, and also the Unmanifested (z. e,
Prakrits), the ten senses and the one (2. €., the senso-
rium), the five [subtle] objects of the senses, desire,
aversion, pleasure, pain, the body, (lit combination or
aggregate) consciousness, patience, (all) this 1s briefly

mentioned {by me here] as the #skefra (the objective
world) with 1ts modifications
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7-11.  Humility, unostentatiousness (z. ¢, absence of
arrogance or religious hypocrisy), harmlessness, forgive-
ness, straightforwardness, service of the preceptor,
purity, steadfastness, self-restraint , indifference to the
objects of the senses, and also absence of egotism,
perception of the evil or misery 1n birth, death,
old age and disease, absence of attachment, absence
of intense affection for son, wife, home, and other
things (leading to self-identification with them ),
constant equanimity of mind on the attainment of good
(the agreeable or desirable) and evil (the disagreeable
or undesirable), unswerving devotion to me by single-
hearted contemplation, resort to sacred (or solitary)
places, distaste for the company of [worldly-minded]
men , constancy in (the pursmit of) the knowledge of
the (Supreme) Self, keeping 1in view the end (z. e., Iiber-
ation) of true wisdom, all this has been declared to be
knowledge , what is contrary to this is ignorance.
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12 Twill(non) clesely declare that which is to be
hnown ({ ¢ whichis the sole object of !nownledpe)
fand) hnowing, which one atltalns immortality Thut

beginningless Suprem~ Beahman is <aid to be npelther
Sat' (gross) nor Asat (subtle)
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13 That (1 ¢ the Supreme Brahman) having
hands and fect everywhere cyes, heads and faces in all
directions and cars on all sides, exists in the world,
pervading all (things)
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14 That ( Brahman ) 1s resplendent with all sense-
functions, yet devoid of all senses, unattached, yet

supporting all ( things ), devoird of qualities ( gunas ),
yet enjoyer cr supporter of (all) qualities
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15 [That (Brahman) i«) without and within all
beings (or things) the anmoving and alse the mosving,
not clearly knownable on account of [its] =ubtlety  that
is both far and near
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16 That Fnowable (Brahman), though undivided
yet exists 1s if divided in beings (or things) [wnd] 1s
the supporter of belaps (or things) also the devonrer
(+ ¢ destroyer) and the generator
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17. That (Brahman) 1s the Light even of all lumin-
ous bodies (or things), (and) 1s said to be beyond dark-
ness (or ignorance) , [It] i1s knowledge, the knowable
(2.e., the object of knowledge), and attainable by know-
ledge, and dwells 1n the hearts of all
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18§ Thus have the body and also knowledge and
the object of knowledge been declared in brief, Know-
ing this, my devotee becomes fitted for [attaining] my
nature.
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19 know both Prakeiti nnd Purusha to be begln-
ntagless, [and] know all modifications and all qualities
to be born of Pral riti
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20 Prakriti 15 said to be the cause of the body and
the senses, as their producer  P'urusha (Self or Spinit)
is said to be the cause of the enjoyment (¢ ¢, experi
ence) of pleasure and pain
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21 For Purusha, when jorned with (or seated or
dwelling 1n) Prakriti, enjoys the qualities born of
Prakriti. [Hence] his connection with (or attachment

to) (those) qualities 1s the cause of his birth 1n good
and evil wombs,
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22, [Even though residing] i this [material or
human] body, Purusha 1s transcendent (2 ¢, untouched
by its qualities); {for] 1t 1s also said that he 1s the

On-looker, Approver (Permitter), Supporter, Enjoyer
{Protector), the Great God and the Supreme Self.
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23 He who thus knows Parusha and Praknti with
the quahties though lining in every way is not born
agan
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24 Some, by meditation see tho Self in the self
(or body) by the self (mtnd) others [see] by sankiya
yoga (the contemplative devotion of the Sanhhya
system) and others again by £a2rma yoga (the practioal
devotion of action)
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25, Yet others, not knowing this (1. e.,, how to see
the Self in the ways described above), worship ( the
Self), hearing [of it]) from others, They, too, adhering
to what 1s heard, overcome (lit, cross beyond) death
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26 O best of the race of Bharata, whatever thing,
moving or unmoving, comes into being, know that to

be due to tke union of body and soul [or object and
subject),
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27 Healone sees {truly] who sees the Supreme

God existing like in all things [and so] unperishing
amudst the perishing
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28 Tor he who sees God abiding alike everywhere,
does not destroy the self by the self, and thereflore he
attains the supreme gonl
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29. He alone sees [truly] who sees all actions done
in every way by Prakrit: alone and also sees the Self as
a non-agent
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30. When one sees the separateness of things as

existing 1n One (z. ¢, the supreme Self) and also [their]
emanation from that One, one atta ns Brahman,
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31 Oson of e, this jmmatehle
whtt 1 beginning and withoot he qualities [of
] dose not act aud (therefore 15 not tainted

(+ ¢, by the Fults of adion) even with custing In
the body
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supreme Self
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33 As theall pervading other (or spa \ ) 0

of its snhtlety, s not tainted so the Self,
in 8vaiy body Is not tainted {by action)
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illumines this whole world, even so does the subject
[1n every body] illumine the whole objective world
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34 Those who, by the eye of knowledge, thus
perceive the distinctiveness of the object and the
subject and [the means of] release from Prakriti and
her modifications, go to (+ e, attain) the Supreme,
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1 [The Lord «ald —] 1 will again speak {to thee)
about that supreme hnowledge the best of all Linds of
knowledge learming which all the mums (sages) have
attained tho highest perfection (1 ¢, final emancipation)
from here (1¢, this world or after this ife of bondage
to the body)
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2. By acquiring this knowledge, they, the munus,
(or men generally), attaining the same nature as mine,
are not [re-]born even at the time of [a new] creation,
nor are they pained (z ¢, they do not suffer the pain of
death) even at the dissolution of the world
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3. O descendant of Bharata, the great Brahman
(z. £, Prakriti or Nature) 1s my womb , [ place the germ
[of the world] into it, thence are produced all be-
1ngs (or things),
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4 O son of kunti whatever forms (¢ ¢, bodies)
are born in all wombs, the great Brahman is their womb
(¢ ¢ mother), [and] I am the seed imparting Father
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5 O mighty armed sa¢fvam (goodness or purity),
rapas (passion or activiity) and famas (darhness or
ignorance)—these gunas (qualties) born of Praknti
(Nature), bind the unchanging self existing 1n the body
(or bind down the unchanging self 1n the body)
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6. O sinless One, of these, saffvam, which, on
account of its purity (or clearness), 1s luminous (enlight-
ening) aud healthy (free from disease or defect), binds
[the self] with attachment to happiness and attachment
to knowledge,
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7 O son of Kunti, know 7ajas to be of the nature
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of drsite (pastion) and to be the saurce of thinst and
attachment It biads the embodied <elf with attach
ment {o action
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§ O descendant of Bharata, know farasr to be
born of igno ance and [to be)the confosnder of all
embodied selves  [So] R binds (the embodled self) wth
crror, indolence and steep (or stoth)
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9, O descendant of Bharata, seffvam connects [the
self] with happiness ; rasas, with action, but famas,
by covering knowledge, connects [it] with error,

{olaH IRy G’ wala wEa |
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o1 [R] wra, ‘@w’ (&7 ) W@ ‘ga.’ ¥ oWt afy
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st ; [qar] G (wy)) ‘e TR o wfa gegaq whing
wafy, wd, g @iiganidq IRAT gad, [Tr] Ga («y )
wa T [ 9] Sl gt wfng waly, w1 SEEcul-
el &1 HHT qwddl |

10, O descendant of Bharala, szffvam prevails by
-overpowering »ajas and famas , rajas, by overwhelm-

ing saftvam and famas , so also famas, by overwhelm-
g satfvam and rajas,

gagily 22T daun Sqwuad |
s gl agl [F@A(eas T 1g el

g1 ‘mEr ‘afgq W ‘G<gRg,) Fxy ZRY A,
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faguw w7 ‘LR ‘ladrq’ sratam o

* Thus particle 1s often used for the sake of emphasis, especial-

ly at the end of a line after (¢, hence 1t 1s tramslated here by
mdeed.’
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1t \When knowledge whose nature 1< light, anses
{ts generated) 1n this body through all 1its gates (s ¢
organs of sense) then should one know that saffvam,

indeed 1s increased '
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e s (928 wTAET 1gRY
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12, O best of the descendants of Bharata greed
propeneity to actions the undertaking of actions dis-

quiet and covetousness,—these arise when rasas is
increased

Auapsug iy kIR RT @ T 1
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Wy, avig WEam ¥ fAwifkEin oy ‘v ool
fanfy aufy’ [ag§ su€ [ 8 ] ‘spand |

13 O descendant of Kuru, ignorance, inactivity
etror, and delusion,~these ,arise when, famas 15
mereased, )

1o

ir [ tlita



]YT Hryuagiari

def wd Ues g vl aifa STaq
Agld@ (a1 WleAHTT Tfag=T ug sl

(8| ‘@er ‘g ww’ ‘fagd” [ 9f | ey’ W€ Bafw wiald
T W 1T s ‘TIT gg i@ anfa Ger [T ] 'Suw
fagre 9TaTq feewanidly fagfa wored ¥ Aol feamwiy
TFen il ST ow (A=A U sl T FUITAT AT TATG 114])
‘FEETY  WERAAIE A G gATNagrAfEalue aw9-
A1l sw@r, THYET g1l |

14, When, on the increase of saftvam, a hiving
being goes to dissolution (z e, dies), he goes to the
spotless regions of those who know the Sunreme.
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“aed1fE’ weTatd l4alRar STFTATnaTH qifey, oAl MY,
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15 Dyingin rajas (2 ¢, when rajas prevails), he
is'born among those who are attached to action ; and,
dying in famas, he 1s born in the wombs of the con-
founded (s.e., as an 1rrational animal) :
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4 w21 ne ance
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17 Promg1t/=zaprin < hamaledie  from rajar

onhy ,eeed and fan farer [ pring ] erenr and delu
slon and al¢o Ipnorance
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18. Those who are possessed of saffvam go up ,
those who are endowed with 74745 remain 1n the middle ,
[and] those who live in the state generated by the

lowest quality, [that 1s], those under the sway of femas,
go downwards, -
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19. When the seer sees no other agent than the
gunas ( qualties ) and knows him who 1s above the
qualities, then he acquires my nature,
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20 The embodied self transcending these three
gunas (qualties) whose product the body is and being
freed from bicth death old age and pain attains immor
tality
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1 [wdFenq][R]mh 2 Nor far mwe
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® uGE TR YA sy &Y F7 gwra v [9 ] qar
i guig 'ufaan? wfamiufy selte v (o 0w Sau) |

2t [Arjuna said,~) O Lord by what marks is he
knowu when he has transcended these three qualities ?
What 1s his conduct ?  And how (by what means) does
he transcend these three qualities ?
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2z 25 {The Lord s11d —7] O son of Péndu  he who
has no aversion for light (+ ¢ 1nowludge) activity
(propensity to action) and 1y norance (delu 10n) when
they come into play [of themselves] nor long for them
when they cease to 1ct (.2) who remiming uncon
cerned, 15 not moved by [the action of} the gunus
{qualittes) but remuns unaff cted thinking that it 1s the
qualities that 1ct on therr modifications and not he]
{<3) to whom pun and plet ure wre ahhe  whos self
contained to whom 1 lump of earth 1 stone 2nd [a
piece of gold are of the tme value to whom the
agreeable and the diatgreerble are the sime who 1s
wise to whom censure 1nd pruse [of lumself] re alike
(24) [whois]the sume ¢ ¢ equally minded ) 1n honour
and disgrace, [and] the same to both parties friends
and foes [and] who has renounced =ll fegotistic] under~
takings—is sa1d to have transcended the quahities {235)
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26 He who serves (or worships) me with unshaken
devotion, becomes fit to attain the nature of Brahman
{the Supreme Being) by fully transcending (overcom-

ing) these gunas (quahties),
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27, Ascuredly T am the embodiment of the immortal
d immntible Brahman, of eternal nighteousness, and
nf prrloet hapminess,
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t. [The Lord said,—] Thev (the s7ufzs or the sages)
say that the Asvattha tree (meaning the transient world,
which 1s likened to the Asvattha or the holy fig-tree,
commonly called the banvan tree), with its roots above
(¢ ¢, 10 Brahman or God) aud its branches (meimmng all
created beings o1 individual selves) below ({that 1s to
say, in the world), 1s eternal [on account of 1ts unbrohen
course or esistence]. He who knows it (this Asvattha
tree), whose leaves are the Vedas (or the sacred texts of
the Vedic hymns), 1s a knower of the Vedas
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action) extend dewnward and ypward dntle s otld of
man
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HHAIETIQAT Wl T fFar gusad 99Ty, d (R). ‘aa’ u.1g
QY O Y awl =H @ adadl IRlia@q s
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3, 4, lts form (or character) 1s not thus known (un-
derstood) here [in this world}, nor [its] end, nor begin-
ning, nor support (basis or foundation). After cutting
down this firmly-rooted Asvaftha with the strong
weapon of non-attachment (3), that place (meaning
Brahman) ought to be sought going where men return
no more, wn the spirit of exclusive devotion as follows :
I seek refuge in that Primeval Person alone from whom
this eternal stream [of the world] has flowed forth (4)
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5 ‘Those who are free from pride and delusion,
vho have conquered the evil of attachment who are
constantly engiged in the contemplation of the
Supreme Self, whose desires have enticely ccased, who
are {reed from the pairs of opposites named plcnsurc
and pain (and) who are not deluded goto that lmpcr
ishable place or goal (1 ¢ Brahman)
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6 The sun lights not that [place], nor the moon,
nor fire Thatis mv supreme abode going to which

they (the yogins) return not
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7. In the world of living beings, an eternal portion
of me, becoming the individual self, draws to itself the
senses with the sensorium as the sixth (¢ ¢, the five
external organs of sense and the sensorium), which are
inherent 1n Prakriti,
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8  Wuen the ruler [of the brydy re the tndividual
sell] assumes the body and also when he pisses out
of it be poes tahmy these (e the senses and the
stn orium) even 1s the wind (g res or pisses) taking
scents from their source
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9 This indiadual < If taking [15 its tstrumentst
the ear th eve and the or,in of touch tiste and
smell and 2lso the sensorium enjoys the objects of the
senses
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10, Whether he (the embodied self) departs [from
this body| or dwells [1n 1t], and enjoys [the objects of-
sense], endowed with the senses, the deluded do not
see him, Those [alone] see him who *have the eye of
knowledge ;
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11, Striving devotees see him dwelling 1n the
body , but those who are of impure hearts and are not
awakened, even though striving, do not see him,
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12, Know that light to be mine which is in the
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un in the moon, and 1n fire, 1nd which illuminates the
whole world
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13 And entertng mto the earth I upliold all things
(or beings}) by my energy and becoming the sap
giving, moon I nounish all plants
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14 Becommg the fire of digestion [ entédr the
bodies of livin,, creatures and bemng associated with
the upward and dawaward vital airs v [ digest the foor
Jmnds of food
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15 And I abide 1n the hearts of all, Memory and
knowledge, as well as their disappearance, are from me.
And 1t is 1 who am to be known by all the Vedas , I am
the author of the Vedanta and the knower of the Vedas
(as the inmost self of all).
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16 There are these two [hinds of] Purushas (souls)
in this world namely, the Kshara (changing) and the
Ahshara (the unchanging)  All hving creatuces are the
changing and the onc who s perpetuilly the same, 1s
the unchanging
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17 On the other hand there 1s another, namely,
(the highest Person) called the Paramatma ( the
Supreme Self), who, the impenshable Lord, pervades
and sustarns the three worlds
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18 AsI transcend the changeable and am higher
than the unchangeable, so I am known 1 the world
and in the Veda as Puarushottama (the Highest

Peison)
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19 O descendant of Bharata, he who, bewmg un-
deluded, knows me thus as the Highest Person, knows
all things and worships me 1n all my aspects (or with
his whole heart)
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20 O sinless one O descendant of Bharata, the
most sceret hnowledge has thus been declared by me

Understanding  tlus  one shonld become wise and
saecessful 1o the discharge of ono s duties
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18 [TheLord sad ] O descendant of Bharata,
Fearlessness, purity of heart, steadfastness in inana
yoga (devotion or mental abstraction through spin-
tual knowledge), chanty, restrant of the senses  sacn
fice, study of the scriptures, austermty, uprghtness,
harmlessness truth absence of anger, renunciation,
tranquillity, frecdom from slander compassion for all
beings uncovetousness, gentleness, modesty, absence
of fickleness, vigour forgiveness fortitude purity,
absence of malice absence of inordinate pride —these
ato his who 13 born to the godly natare
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- 4, O son of Prith4, ostentation ( artogauce or 1eh-
gious hypoerisy), solence, self-conceit, anger, harsh-
ness, and 1gnorance,—these ate his who 1s born to
the demoniac nature
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5 The godly nature 1s regarded as conducive io

hiberation and the demoniac to bondage Grieve not,
0O Pindava , for you ate born to the godly nature
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6 There are two kinds of cieated beings i this
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world, the godly and the demomac The godiy has
been spoken of nt length Now hear from me O
son of Prithy, about the demonine
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7 Demonine men Lnow not either n propensity to
virtue, or abstention from sice In them, there 1s

neither punity nor good ¢ nduct, nor yet fany devotion
to] truth
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8 They (demoniac men) say that the world 1s un-
real, unstable (+ ¢ without a firm basis), without a God
(ruler), produced by mutual union (z r, union of male
and female), and, further lIit, what eclse ?), caused by

lust
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9 Holding this view, (these) harmful men of litle

knowledge, of lost souls and of fearful deeds are born
for the destruction of the world
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10 Cherslung some 1usatinble desire, and filled
vith arrogince pnde and infatuation, they set to
v ork, adopting wicl ed resolves through delusion and
capaging in unholy practices
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11 12 Totertmmng unbounded thought ending
only with death with sensual enjoyment as therr lugh-
estmum thinlong thng s all that 1s distrable) (11), hound
by a hundred cords of desire given over to lust and
~nger, thoy strive to obtamn hoards of wealth by unfar
means for the purpose of sensual enjoyment
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13-16 “Thus has been obbtained by me to-day , this

desired thing I shall obtain [tomorrow], this (wealth)
18 mne, agamm this wealth also shall be mme jin
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future], thit enemy has been Lalled by me and others
alzo Eshall lall [ am the Jord I nm the enjoyer I am
wue essful powerfat happy I nm nichk and of noble
birth  Who clac 1 Ithe uato me ? I wall saenfice I will
e make mfes) [ will rejorce Thus infatuated by
1znorance bewildered by numerous thought., enclosed
by the net of delusion and given to the gratification
of de=ire thay fall into foul hell
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17 Self glonfied, stubborn and filled with the
wtoxicrtion of wealth and prude they with ostenta

tiousness (or rehigious hypoertsy) worship with no
munal sacrifice w1 hout following nny preseribed rule
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18 Resorting to egotism, foree, insolence, lust,
and anger, and hating me 1n then own and others’
bodies, they become detractors [of virtuous men]
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19 Those evil-doers hating [me] cruel, and worst
of men, I hurl down continually into demomniac wombs

in-the course of their births
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20 Euntermng into demontac wombs, the deladed,
without attumng to me birth after birth, go down, O
son of Kuntf, to a state [even] lowcr than these
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91 Lust, anger and greed,—this 13 the threefold

gate to hell [and so0] destructive of the self There
fore, onc ought to abandon these three
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22 O son of Kuntf, freed from these threc gates
to darkness (¢ ¢ holl) a man works out his own good
(or the final hberation of the sclf), and then attans
to the supreme goal

4
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23 He who abandompng scuptucal otdinance, hives,
acting at will (z ¢, unrestiained) under the nmpulse of
desire, attrins neibher suceess (ot poifection), nor hap-
piness, not the supieme goal

1
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21 Thorefore, 1 determiming what ought and
what ought not to be done, scripsute 1s your authority
So. knowme what s preseubed by scupturel ord:-
nance, you ought to work here (i thus wotld, or 1 thi
stage of Larmn-yoga).
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1 [Arjuna sard—] O hrishna, what s the state of
those who worslip (or perform sacnifice) abandoning
seripture ordinance but full of farth ?>~—(Is it one of)
satlva or rajas or famas ?
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92 [The Lord said ] The faith of the embodied is
of three kinds, sativika (2 e., of the quality of pumnty or
goodness), 1@asika (of the quality of passion), and
tamasika (of the quality of darkness) It 1s born of
Nature (2 ¢, aceording to the individual natuie or dis-

position of the embodied as determined by acts i a
former hife)
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3 O descendant of Bharata, the faith of each and
every man 1s in accordance wibh the proportion of the
quahty of saftva 1n him  This Purasha (z.e, every man)
15 full of faith  As Ius faith 1s, so 1s he (it, ‘of what

faith one 1s, one 1s even that,’ 1 ¢, a man’s faith shows
what his nature or character 15)
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1 Menof salfea sy oralup the pods  those of rajas
worship yaJ b~ and rgl has1e and others, men of
tar-15, (worslup) the prof e and dhule

[The yalehas and raf i are believed to be supe
nor st | the former beinp gencrally dems gods and
the lv'te-demons The pretar and b f2¢ are infenor
spints bemny, prhosts or departed spints, the former
bonz supposel to haant  ceme iqirs eremation
grounds anlo lier un~lean pla & and the Intter ocea
stomally ta enter anto and ammare dead bodies and
possess ¢y en hvinge bodies)
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5,6 Those silly mea who practise severe austerity
not enjoined by scripture, full of ostentation and ego-
tism, given to lust, attachment and violence, and weak-
eming the collection of elements in the body and also
me, who dwell in the inteiwror of the body,—know
them to be of demoniac resolves [If the reading 1s
@qad , the rendering 1s ‘torbuiing’ ; and 1f w1t is
*weakening’]
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7 The food also, according as 1t 1s dear to each, 1s

of three Innds, as also sacrifice (or worship), penance,
and charity Hear this distinction of them
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§ The foods +hich prolong lfe and increase
eneriny, strength health happiness and joy  and which
2re savoury, oilly substantial and agreeable, are dear
to the men of sallia
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9§ The foods winch are bitter, aewd, salted, over

hot, pungent, dry, and burning, and whieh cause pan,
gnicl and disease, are agreeable to n man of rajas
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10 That food which 1s cold (or half-cooked), taste-
less (2 ¢, which has lost its flavour), putiid, stale, refuse
(or rejected, meaning ‘leavings’ or ‘offals’), and impure,
is dear to men of tamas
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11 That sacnifice (or worship)1s of saffva, which,
bemng presciibed by (seriptural) ordinance, 1s performed
by men who desire no {iwt, and fix thewr mind [on this]

as fsaenfice or worshipy which must be performed [for
1ts own sake]
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12 But, O best of the race of Bharata, }now that

[wacrifice) to be of rajas which 1s performed with a view
to frut and for ostentition
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18 That saerifice (or worship) they (tho wise)
declare to be of tamas which 13 without (re, not cn
joined by) seriptural ordinnnce in which food 18 not
distnibuted [to Brihmanas ete!, which 1s without
mantras (hymns or sncred texts or formulas of prayer),
1n which there 1s no mift [of fee or other presents to the
officrating priests) and which 1s devod of faith
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14 Honouring the gods, the dvyas (the twice-
born, or the regenerate), the pieceptors, and the wise,
punty, straightforwardness, life as a Biahmachaiin
(e, a ife of celibacy and continence), and harmless-

ness,—all this 1s said to be the austerity (or diseipline)
of the body.
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15 Thae speech that causes no annoyance, and 1s
true, agreeable and beneficial, and also the habitual

study of the seripbures,—this 1s said to be the auster-
ity of speech
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te 1 ‘weudig’ aed, T, (@AT aY), GIRE usar,
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16 Seremity of mind, placidity, silence, self-res-

traint, punty of heart,—all this 1s said to be the auster-
ity of the mind
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17 They (the wise) declare that threefold austenty
(namely, that of body, speech and mmind) to be of eatlia,
which 1s practised with supreme faith by men who are
devoted [to the Supreme Self] and who desire no frmat
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18 That austenty 1s sud to be of rajas which 1s
done with hypocnisy (or ostentition) for gaining respect
(praise, or hospitable reception) honour and reverence,

and which 1s trinsitory and unstable here (i thus
world)

TEURTAT 9 Nz Goud q@
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19 That austeriby 1s declared to be of tamns which
1s done under a wrong notion, with tortuie of self and
for the destruction of another
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20 That gift 1s regarded to be of satfva which 1s
given 1n a right place, at a right time, and to a right
person, and to one who does no good or service (or 1s
mcapable of domng 1t 1 reburn), with the conviction
that 16 15 a duty to give
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21 But that gift 15 regarded to be of rajas which 15
@iven with 1 viow to o return of servico (or benefit) or
for the sahe of frmt or with pam (1e grudmngly)
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wATY Y wrmd el arer safaee g
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22 And that gmft 18 declared to be of tamas which

1s given at a wrong place or tume to unworthy persons
withont respeet or kandoesy and with contempt

¥ aquich FEM awalafaa waa
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23 “Om, Tat Sat, —tis has been laid down as the
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thieefold designation of Biahman. By 1t (te¢, by ths
threefold designation) were ordamned of old the
Brahmanas, the Vedas, and the saciifices
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24 Thevefore, all acts of saciifice, gift and austerity
of the knoweis of Brahman or followers of the Vedas,

as preseribed by [seriptural] ordinance, commence with
the utterance of Om.

aleiRaatiyg we as@afsar |
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250 Uttenng ‘Tat’ and withoul aimng at fiut,
are done the various acts of saciuifice and austennty and
of gift by those who desire final emancipation,



YN\ S 30
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agR v oy =fa gaq ww ugsut SWY sws  qmr
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26 O son of Priths the word *Sat 15 used 1n refer

ence to realify (or cwustence) and goodness, and the
word ‘Sat 13 also used 1n an auspicious act

a5 aufe 3@ @ faf akf il
& A7 agala alzaartuslaa 1en
0l ad  wefs = 9 (3] A w@Ee faa
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iug ade nmuR aeaigd il &1 8 T @y = @
afirdlad w9y
27 Steadfastness in sacnfice austerity and gmft, 1s
called ‘Sat and an action for the sake of these (namely,

sacnfice, austerity and gift, or for tho sake of ‘Tat,
(1¢, Brahman)1s also called Sat

4§41 TO I Auet Tl T T )
Hafzyoud T A 9 7 T A 37 1350
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28 Whatever 1s offered as an oblation, whatever 1s
given, whatever austerity 1s practised, and whatever
[else] 1s done without faith, 1s called ‘asat’® O som
of Prith4, that 1s not (nought), here and hereafter (ze,
of no use in this life and in the next)
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1 [Arjuna smd —] O Ruler of the senses, O Mighty

armed O Slayer of Kesin I desire to know scparately
the truth {+ ¢, the true nature or dishinctive sigm
fication) of samnyasa aud tyiga

Tl gaid
Hiuret TRUT e dedti i) fag 1
A AT HrgeBT foaaug 10

%) [ emy] wam efe@ gWAWA aiqiel ww
wau Tgfgmal adat (w@RaQat) mw et (T
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2 Sages know samnyasa, to be the abandonment
of actions done with desire (2 ¢, for some object and
with a view to frmtion in future) , the wise declare the
renouncement of the fruit of all actions to be tydga.
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3 Some thoughtful men declare that action should

be abandoned as an evil, others say that an act of
sacrifice, gift, or penance should not be abandoned
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TS oy,

4. O best of the race of Bharata, hear my posiive
concluston about {yaga (relinquishment)  Tyaga, venly
O bravest of men, 1s said to be threefold

Augiq0 FF 9 T FRAAT TG 0
TRt 21 qua e R ug
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5 Anact of sacnifice gift or penance should not

be renouaced but 1t should be performed , [ for jsaen
fice, gft and also penance are the punifiers of the wise

qmafy q WA 9% gl W6 4
T N0 & ord Falaa staguay e

¢! [¥] m wnf ®alfe gagmaelia < g grq
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6 But O son of Prith4, even these actions should

be performed by relinqushing attachment and the
frmts this 13 my decided and best dpimion

R
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7. Verily, the renunciation of a preseribed action

is not proper, its abandonment from ignorance (o1
delusion) 1s said to be of (1 e, due to) tamas

- Q - -~
T @fHclq Yt cFFATATY ST |
T Heoll At AR AT i QR 1SN
| ‘%@ q@ATw ‘TR ‘@@’ [=war ] [ 4] wa®m awag’
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‘Fal’ ‘AAFE (AT g ATAGA R Al Hwerd,
@ gy ‘WY A7 avfa |
8 He who renounces an action from fear of physi-
cal suffering, thinling it to be painful, surely does not

obtain the fruib of renofincement by [thus; making an
abandonment impelled by passion (2ajas),
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9 O Arjuna, when onc performs o presenbed
achon abandomng attachment and also frmt and
thinking that 1t ought to be done, that abandonment
1sregarded as of salfia
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10 Ono who has abandoned [action] being pervaded
by satha (goodness or punty), and possessed of

mtelhigence with lus doubts dispelled, hates not o
pawnful action, nor 1s attached to o pleasant one
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3o
{1 gurely, actions cannot be completely abandoned
"~ hodied bemg, he who relmnquishes the fruit
b? azgofln:s{ verly designated an abandoner
o
. . . o ©
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19 Thr‘aefold 1s the fruit of action after death in
non-abandoners—evil, good and mixed ;

th f
© case o abandoners

but never of
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13 O Abghty armed, learn from me the fie
factors in the accomphshment of all actions 1s declaced
in the Sinkhy 1 st stem {or the Vedanta system) in s luch
1l prinaiples leading to the ! nowledge of the self are
cnumerated

Tfucia aar aaf wdr g guliquq |
fafarg wan 1 34 Samd ugue S

et ohem uire arr awl o dime(wge ) M1 gow
wngit (e ) g wrgerd g wgdwie q
fafoer ffweremr greyer grolh QeI 9 o g
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11 The seat (0 ¢, the body which s the seat of the
cmotions, &¢) n3 also the agent (egotrsm, according
to Sndhara, wist (enjoyer) & e, the wndinidunl sclf,
according to Sanlarm) and the various scnse organs,
and the several actions of duerse kinds (such as,
those of the menses the npnard and dowaward wital
mrs &c), nnd also the fifth among these (namely,)
the deity (1 ¢ nccording to Sankarn, Arhtyn or the sun
and the other gods who help the eyo and the other
organs) , or according to Sridhara, the Supreme Self
[as gmding and regulating the indwidual self or
internal feelings)
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15 Whatever action, right or wrong, a man does

by his body, speech and mind, these are the causes
thereof.
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16 Such being the case, he, the senseless one, who,
through unrefined understanding, regards the isolated
self as the doer o1 agent in all action, sees not
the truth.
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17 Ho who has no fecling of egotism, and whose
understanding 1s not attacched {to action or its frnt],
even though he lulls these people, kalls not, nor 1s he
bound (by the action)
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18 ZXnowledgze, the object of hnowledge, the
Jnower,~[these constitute] tho threefold wncitement to
achion the organ the action (tifo end or object of
action—Sankara) and tho agent,—thus threefold s the
totality of action
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19 In the enumeration of the gunas, (¢ e, 1 the
Sankhya system of philosophy, which deals with the
three essential gunas or qualities), knowledge, and
action. and the agent or doer, are declared to be ol
three kinds only, according to the distinction of the
qualities Hear duly ot these also
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20 Know that knowledge to be of sattva by which

one sees one Reality mndivided 1in all distinet things
or beings

[ 2]

TIF A g TR AT Ao |
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QAT I oalfd, ‘G TR TG g W FGedwr
T fJ
21 But know that knowledge to be of 1a49as which

perceives various realhities in all beings or things as of
separate kinds, on account of their differences,
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22 Winle that hknowledge 15 declared to be of
tamae, which 1s attached to one thing as af 1t were all,

which 15 without reason which has no perception of
[the meming of] the reality, and which 1s insigntficant
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23  That achion s declared to be of sattva which
13 obligatory or nccessary, free from attachment, and
18 done, not from love or hatred, by one who 1s not
desirous of fruit
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24 But that action 1s declared to be of 2ayas which
causes much trouble and which 1s done by ona longing
for objects of desire, or with egotism
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25 That action 15 said to be of tamas which is
undertaken through delusion without regard to con-

sequence, loss, injurv [to others), and [one's own]
pouwer
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26 The agzent who 1s freed from attachment who
13 not egotistical who 13 pe A of firmuess and
energy aad who 1s unchanged in suceess aand failure, 1s

sad to be of satlia
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27 The agent who 1s passionate desirous of the

frmt of action, covetous, cruel hearted, impure, and
hable to joy and grief, 18 sa1d to be of rajas
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28 The agent who 1s wunsteadied, unrefined,
stubborn, crafty, malicious, indolent, desponding and

procrastinating, 1s said to be of famas
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29 Hear, O Dhanajaya, the threefold division,
according to qualities, of understanding and of

firmness, as related separately and completely [by me
below]
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30 O son of Prth4, that understanding 1s of
sattva, which [truly] knows [the distinctions_ of]
activity and 1nactinity, what ought and what ought

not to be done, fear and absence of fear, bondage
and hberation
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31 O son of Pnth4 thit understinding 1s of

rajas by which one erroncously understands mnght
and wrong, and what ought and ought not to be done
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12 O son of Prthi that understanding is of
tamas which shrouded by darkaess, thinh right to
be wrong and all things to be just the contrary of
what they are
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83 That firmness, unswerving through [the
practice of] yoga 1s of sative, O son of Prithé, by

which one controls the actions of the sensorium, the
vital airs, and the sense-organs.

a1 g YRR FAT GreBseiet |
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84. But that firmness, O Arjuna, son of Prith4, 1s of
ragas, by which one adheres to duty, desire, and wealth,
and wishes to have the respective fruits 2[of these

pursuits ]

gar @Y Wd wF fquE aedg 9
% faygfa g ufa ot g awal 1gu
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‘@Y fagt ‘o At ‘Ma' G ‘@z’ 194 ‘T8 ‘9’ P fagul@
Fala ( fag wald@ @@ ), @ ‘ef@’ qragt’ ‘war’ FfHRar |

85. That firmness is of tanas, O son of Prith4,
by which a dull-headed man does not give up sleep,
fear, grief, despondency and pride.
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3087 But now, O chuef of the descendants of
Bharata, hear from me about tho threcfold pleasure
(or happiness’ that in wlich one, from practice
(t e, as the result of habit or repeated enjoyment),
experiences delight and surcly reaches the end of pun
(or msery) That which 15 hhe poron at first, but
Iike nectar mn tho end —that pleasure born of the
clearness of the Lnowledge of tho sclf, 1s smd to be
of sathra
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88 That happiness (or pleasure) 1s said to be of
2ajas, which, (arising1 from the contact of objects
and sense-organs, 1s at fust like nectar, but in the end
like poison

deT Algad T G ATALHT |
frgi@Rueel® aWHAREIE 39 134l
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39 That happiness or pleasure 1s said to be of
tamas, which, ausmng from sleep, indolence and
carelessness, 1s delusive of the self, both at first and
1n 1ts result
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40  There 1s no being, esther on earth oragain
amoug the gods in heaven, that 1s free from these
threo gunas (qualities) born of Praknity

merrafaglt aEem 9 adad ¢
awifie wfamb uraTad A% peqn

st {Q] vowe wrmew  arecghmfol amas
wlae for o gt el amifs emawy waly
amTr T wwPfr il gede formh Gl
xa Cafadrae avnfwniy

{1 O harsser of foes, the dutics of Brihmans,
Kshatriyns and Vmisgas and also of Sudras aro
divided according to the qunas born of Praknt

TR AR A miaasad 91
s AR R Al THiaa 180
ey ‘mw fqmimew Iv ArwiEdmes Ay fRegaw
Traudidsd Wy yumaAcgfear @ g wrdal
=nal, WM Medys AW ([(A0dy TO@UIWIOE  GEHT
wifgmag wfiaurt wfig £7¢ Walad < A9 @3 v @
ARTH @A AT AWFT ATHIANR = |
12 Tranquillty, restrant of the scnses, austonty,
punity, forgtveness strmghtforwardness, knowledge,

wigdom (or spintual discernment’, and also fmth,—
[these constitute] the natural duty of & Brdhmana

rt
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43 Valour, courage, firmness, dexterity, and also

not flymg 1n battle (: e, from the field of battle)

charity, a lordly nature—(these are) the natural duty
of a Kshatnya.
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44, Ploughing (or -agriculture), cow-protection, and
trade are the duty of a Vaisya, born of nature.

And the duty of a Stdra, born of Nature, is of the

nature of service (¢ e, consists in the service of the
superior classes or castes)
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46 Evory man devoted to his own duty, aftamns
perfection.  Now, hear how onc, devoted to oncs own
duty, attaans perfection

Ia vl %idmi T AR aai)
waanwn Tt 8 ffa wia wsan

¢! T Wenq wdug g mifeat asfe Xer
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406 A man attmng perfection by worshipping, by
his own daty, lum from whomis the achinity (or burth)

of all beings and by whom all this (¢ e,the whole
aniverse) 18 pervaded

Tgrq @t fay o wunly wglsaig)
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47 Better is one’s own duty [though] destitute of
mernts, than the well-performed dubty of another.
One domg the duty fixed by Nature incurs not sin

. Q - -~
dgal el RYead Bl (U A casic |
gateal fo A g®alaRaean 1s=u

g [ R ] ‘wlAw, ‘9dy Quysq =Y ‘gFe I8 S
T3 wqua QUIEAIT ‘FH A ‘wdq, T AW Ferews’
AT ud BT BT alu, o’ FoT @edAq G AW sdal

agq ‘QAQ’ ‘sugai’ ATdT ad |

48 O son of Kunti, one ought not to abandor
the duty born with omne’s self,t hough faulty, for all
undertakings are covered with fault, as fire with
smoke.
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19 He who i« everywhere of unattached under
standing, Self subdued, and void of desire, attains
the Inghest perfection of freedom from action by
renunciation
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50 O son of hunti learn from me only in brief
how one who has attained perfection attains Brahman,
which is the highest state of knowledge
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51-53. Possessed of a pure understanding, and
controlling self by firmness, abandoning sound and
other objects of sense, and casting aside attraction and
repulsion, seeking <olitude ( or frequenting solitary or
pure places ), moderate i1n eating, with speech, body
and mind subdued, always given to yoge, having recourse
to indifference [ to worldly things] (52), giving up
egotism, violence, arrogance, desire ( or lust ), anger,
and [ unnecessary ] appendaces, one becomes fit for
identity with Brahman
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54. Becoming one with Brahman, one neither
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grieves nor desires, but being the <ame to all beings,
atins supreme desotion to me

i ARl @ el a1
Al A AFA W fG7a ag-daieg 1u

w [w ey seftmis gwwmdme s afenss
v o« ofw [ nuny? ) st went awa wrona
cfumrnfd aq¥ra a7 Agxac Al awr WD wpm
weam [ wl] Ame glen wmr g% gwd wz3 SeEARSy
an suAted? Aty

55 DBy that devotton he hnows me in truth how

great and who [ am  then knowing me in truth he
enters into me
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56 Always performing all actions he, depending
on me, attains the eternal immutable abode
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57. Renouncing, 1n thought, all actions in me, in-

{ent on me and having recourse to ntellectual commu-
nion, fix your thought ever on me
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58, Fixing your thought on me, you shall, by my

grace, overcome all obstacles hard to overcome, DBut

if, from self-conceit, you do not listen to me, you
shall perish,

agws HI e T Ao 3fF wed
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59. That you think, out of egotism, I will not
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tiyht (tivresohe of yours bv waln for youe n3 wee
will consteain you (to fipht)
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Go  Osonof huntl wiat you {now thouphy bound
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imputiest
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61 O Arguny the Lord duells In the replon of
the heaet of aff belnps whitling by VA4 {his soverelpn
power) nll being s Tas il) mounted on a machine
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62 Seek shelter with him alone (or, séek that
refuge, z. e, the Supreme Being, alone; with all thy

soul, O Bh4rata , by his grace you shall attain supreme
peace, and the Eternal Abode.

s[@ & wAATAE TS YA FqAT |
(a3 aeTRT T4 aple qar HaE 130
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63. Thus has knowledge, more secret than any

other secret, been declared by me to you Pondering
over 1t fully, act as you like.
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64 Hear again my supreme word the most secret
of all You are most dear to me therefore will I
tell you what 1s for your good (If the reading be ‘drira
matsh instead of ‘driramits the rendecing will be reso
lute or ‘strong willed
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65 Fix your mind on me be my devotee worship
me bow downto me and you shall surely come to
me I promise this to you for you are dear to me.
(If *satyam be taken with pratyane' the rendering
will be I truly declare to you* or I declare the truth
to you ]
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66. Abandoning all duties [ done 1in serwvile obe-
dience Lo Law] come unto me as your sole refuge , 1
will deliver you from all sins , [therefore] grieve not.
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67 Tius [ Gita ] 1s never to be spoken by thee to
one who neglects his religious austerities, nor to one
who 15 not devoted, nor'to one who 1s not desirous of

serving [one’s preceptor] (or hearing 1t), nor yet to one
who calumniates me.
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68. He who, with single-hearted devotion to me,
will tell this supreme secret to my devotees, shall come
fo me, freed from all doubts,
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69 There is none among men who does a dearer

service to me than he  And there shall not be another
on earth dearer to me than he
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70 And1shallbe worshipped with the sacfice
of knowledge by him who wHI study this religtous
dizloguc bets een us  Fhis is my opinion
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71 And that man also, who full of faith and free
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from malice, will merely hear [ this ], shall attain to
the happy regions of those who do meritorious acts,
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72  Has this been heard by you, O son of Prith4,

with an attentive mind ¢ Has your delusion, born of
ignorance, been dispelled, O Dhananjaya ?
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73 [ Arjuna said ]O immutable One, by thy
grace my delusion 1s destroyed, and the recollection
[ of great truths] has been gained by me, I am
firmly established in self-knowledge and my doubts are
gone, [Now] I will do thy bidding,
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74 [Sanpya satd—] Thus did [ hear this wonder
fall and thrlllay dizlojue b~ ween Visudesa and the
hiph souled son of Prlthé
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75 DBy the favour of Vy4sa | heied this sopreme
and secret doctrine of yoga direct from Krishna, the
Lord of yoga while he was himsell expounding it
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76 O king [Dhritarsshtra), remembering again and
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again this holy and wonderful colloquy between,
Kesava and Arjuna, I am feeling repeated transports
of joy.
qF e Feu® Tudasd 53
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77. And remembering agamn and again that most
wonderful form of God, great is my amazement, O

king ; and [ am transported with joy over and over

again
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78. I believe that wherever there‘ are Krishna,
the Lord of yoga, and Partha, the archer, there [surely]

are fortune, victory and prosperity, and there also 15 the
immutable Law of Right






